II II 

*pt: 

src^tfrH 9Ti? tsrcrftiw^qor^ II \ \\ 

I salute the luminary (sm*), who, born in 
‘Jayanthi’ was wandering in Brindavana, being the 
beloved of the cowherdesses and adorned with the 
divine garland named “Vaijayanthi.” 

Note: (i) vru^ is the object-word in this sloka. 
It means the ‘luminary'. That luminary is Sri 
Krishna here. This word is qualified by four adjecti¬ 
ves which are very appropriate. The ‘luminary’- 
may be taken for the foot of Sri Krishna also, in 
which case the four adjectives qualify it even more 
appropriately. As per the first adjective, it is 
the foot of Sri Krishna which is more directly in¬ 
volved in wandering in Brindavana. 

(ii) means luminary, i. e. Shedding lustre. 
The foot also is such, like Sri Krishna. Hence, the 
foot of Sri Krishna is referred to as. 

Q&irqg QpQip&r LOawGfssn’* by Sri Nammalvar also, at 
the beginning of liis Divyaprabandhara. The second 
adjective also fits in more appropriately in this case* 
as the cowherdesses are specially fond of that tender 
foot as to place it very carefully on their breasts, 
and feel very happy thereby. 
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The third adjective also refers to the foot as 
well as to Sri Krishna; with regard to the fourth 
adjective, the word Vaijayanthi—means ww or flag 
in this case. That Sri Krishna’s foot is adorned with 
*i3i (qaTti) along with other signs, such as Vajra. 
Ankusha and so on is very familiarly known to many- 

iii) Jayanthi (smRftj-means the sacied time which 
brings (Victory) and jur-to all those who celebrate 
the birth of Sri Krishna at that time with devotion, 
anstft is the name given to the time in which the 
and the star ‘Rohini -come into contact 
with each other and that time is said to be most 
sacred. This adjective namely “wiriMhuV*-is placed 
as the third in this sloka, though it ought to be 
generally said first, i. e. even betore the first and 
second, because it is after the birth alone that Sri 
Krishna wanders in Brindavana and becomes very 
dear to the heart of the cowherdesses and so on. Bur, 
the author follows this peculiar method here, to show 
that Sri Krishna's intention to wander in Brindavana 
and becoming the beloved of the Gopis was born 
first in His mind and His birth in Jayanthi followed 
that intention. So, this point is very note-worthy 
here. 

i iv) The first adjective which speaks of His social¬ 
ly moving with low creatures in Brindavana—is a le- 
markabks proof of the distinguished quality ofoVnwV 
— in Him. means fond affection towards 

one, mind lest of his flaws. If we are aware of this re¬ 
markable Virtue in Him, we need not be afraid of ■our 
sins committed so far- ‘Vmwmwrtwi* swfe 

n ftmfpnfe" says the same Acharyawith this 
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sense in '**«**• is one of the forms of the 

or mercy of God. 

The second adjective is vgfatr 

means thecowherdesses, who are of low class. Sri 
Krishna who has Lakshmi as his constant and in* 
s eparan!e associate or consort is keeping such close 
company with the low class ladiesal so, out of intense 
affection for them, making no difference between the 
high and low classes which discloses His another 
loveable quality named dWtev, which means excele* 
ence of disposition, knowing which we need not few 
^ to approach ; Him.’ 

The third adjective is referring to the 

wnrer of,such high and supreme Being in our 
midst. This reveals His another great virtue known 
as *dte»n*- which means easy acquisition. Know¬ 
ing this great Virtue in Him, we need not doubt 
as to how we can perceive Him with our naked 
eyes. 

The fourth adjective namely 
throws light on His meaning Supreme Lord- 

ship. By knowing that we are under such Supreme 
Protector, we are assured of protection from all 
sorts of calamities. 

. (v) This is abenedictive verse or It is 

in the form of salutation to Sri Krishna to whom 
the author is most devoted. 

(vi) Tho life-sketch of Sri Krishna is the subject 
matter of this great work. This is beautifully filled 
with sentiments like "tomT and so on. It is 
shown in the first stanza itself. sentiment 

is depicted by his affectionate movement with the 
cowherdesses. sentiment is. contained in his 
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which indicates ‘‘Victory’’ by brave 
acts, “•^jaw 1 is contained in his roaming about in 
. ‘Brindavana’ and lifting up the Govardhana moun¬ 
tain, killing of demons etc. Even as a child of seven 
days, he killed ‘Putana’ and ‘Shakata*. 

«n ? ai • 

foWW 11 ? II 

Though the ‘Vedas', which are His panegyrists, 
are very earnestly engaged in finding out the extent 
of each of his Virtuous Qualities from time unknown, 
they are exhausted at the border alone. When such is 
the case with the Vedas, what is to be said of others, 
who are far inferior to them ? 

Note: The Vedas are here compared to bards 
whose duty is to proclaim or sing in praise the 
titles of a king. 

^ n *« 

[But still] U is right even for the most dull¬ 
headed, to enjoy the taste of Sri Krishna’s story 
according to his ability. If nectar is available, how 

can men remain without drinking it ? 

Note: Ktft Sri Krishna, a descendant of Soora, a 
Yadava king, father of Vasudeva and grand-father of 
Sri Krishna.] 

igm 

«rs|<i wit tent hjwiwi ii # n 
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(Therefore] Even having in mind such celebrated 
sages like “Valmiki”, and “Vyasa”, others have 
rashly taken to write ‘kavyas’ without being 
ashamed. 

it h M 

The Composer, in whom ‘Saraswathi’, the God¬ 
dess of speech and learning, takes delight with spon¬ 
taneous flow of Sentiments like ‘‘9£fn" befitting the 
subject-matter, charming gestures, figures of speech 
and qualities like " ” (He) alone is said to be a 

poet who can produce good Kavyas. 

Note: [Rasa (m)—Sentiments like Sringara— 
which are nine in number. 

Bhava (nr*)— Such as fawnr* —These 

serve to develop and strengthen the prevailing senti¬ 
ment] 

aWrmra I 

5f pm ^ M II 

Every book is new when it comes to exist- The 
same becomes old, as time passes on. Hence nothing 
is good or bad merely by its being new or old- 

Note : [Here the poet’s idea closely resembles 
that of Kalidasa who says in Malavikagnimitra:— 

'‘Snwfin^r «r m3 sr mfq siafimwim 
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m * i 

•I qiqqwq?* qrfflfol qifW U ^ II 

The speech or language engaged in good “art* 
(way), should not be disgraced even if there may be 
some errors therein, due to carelessness, as in the 
case of a dancing girl (with respect to) in her “*nA” 
kind of dance, by those who have the sense to 
appreciate excellence- 

Note: [The word ‘*nn” is used to mean‘way*, 
as also a kind of dance] 

faiqsfam *§**3^* h <s ii 

So, giving up shame, 1 will narrate the birth of 
the son of Vasudeva, which as the nectar of the 
ocean of ‘Mahabharata’ is food or the life-restoring 
medicine to the learned and gods. 

iftnqllnwT srofam i 
fWft fMr faqt it * 11 

The Almighty, with His inseparable consort 
named Lakshmi, produced in Him, the picture of 
the whole world, alone, voluntarily, with the brush 
of “Ovr* (sport) smeared with mercy. 

Note - — Painter’s brush dipped 

in the paint of mercy]. 
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n \° »i 

The Moon ( the delighter of the worlds, was born 

tr 

in the mind of the Almighty, like His favour incar¬ 
nate, with respect to those who deserve to be 
protected. 

s^fat j*wn i 

qwnfwmftaf ii \\ ii 

Pururavas, of celebrated fame, was born of Budha, 
the son of the Moon. By his rejoicing with Urvashi 
(as&ft) both here and in heaven, he proved to the 
consecrators of sacred fire, the surety of bliss in 
heaven (Having been a consecrator of sacred fir 
himself) 

II II 

His progeny grew up gradually like the bamboo 
which grows by knots. By his pearl-like glory, all , 
the ten quarters shone very brightly. 

Note: [*«:— ‘Race, bamboo’, ‘knots, 

descendants’. A bamboo grows by knots and is 
supposed to contain pearls in it.] ' 
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In his race, Nahusha was born like in 

the ‘milk-ocean*. Gods appointed him to Indra*s 
place, when the latter had gone away* 

Note: [Nahusha was the son of 'Ayus* and 
grandson of 'Pururavas*. He was a very wise 
and powerful king. When Indra lay concealed 
under waters to expiate the sin of having killed 
Vritra, a Brahmin, Nahusha was asked to occupy 
his seat.] 

u n 

All the kings on this earth were adorned with 
the symbol of the name of valiant Nahusha and 
glittered like his moving Victory-pillars. 

Note : [snsfak:— with badges having the engrav¬ 
ing of his name in them. It was customary in ancient 
times to erect in important centres triumphal posts, 
proclaiming the details of Victory.] 

sffawffoi gw snsrtffq i 

His invincible power was praised even by his 
enemies, just as the statements of a speaker, 
who comprehensively puts forth all necessary argu¬ 
ments to maintain his view, are praised by his 
opposers. 
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^55c*wfejwf^fg^ II \\ || 

Yayati was born of Nahusha, just as 
(Heroic Sentiment) is born of (Energy) and 

he occupied half the seat of Indra. 

3»#5>fw mk n 11 

‘Bhudevi’ (Goddess of the earth) took her seat 
on his broad, stout and high shoulder, sharing half 
of it with his (Heroic splendour). 

W5Il4t * I 

jnHWRPwft wwfa Vffa* II II 

Just as the Vedic rules are strictly followed by 
all the ‘Vaidiks’ being common authority to them, 
Yayati's orders also were being strictly followed by 
all the kings. 

rcrcfci OTnatafircOra ftW i 
mm & n»qi: qifSi^vri qg<?T*ra 11 ^ n 

Just as those tormented by the Sun run up to a 
tank, gods to Indra, and to their respec¬ 

tive sentiments, all the kings waited upon Yayati. 

Note : [In poetic composition, the ‘bhavas’ or 
certain sentiments serve to develop the prevailing 
sentiments or rasas.] 
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flflt Sfl I I 

BKWWnM II V II 

i * > < 

Famous Yadu was born of Yayati. Those bom 
in his race had their equals in their own portraits 
only and not elsewhere. 

Rfqi fl: I 

His response to mendicants was-the sweet 
humming of the bees in the Lotus held by Lakshmi 
for sport. 

Note : [Lakshmi is represented as holding a 
lotus flower in her hand] 

s ^ .wfWro * ^ i 

5f fl slffl II ** II 

He had no regard for the learning of a person 
devoid of good conduct. However, shining the 
Moon-light on ’ may be, still it is pro¬ 

hibited by all- 

Note : [It is said in the Shastras that any one 
who sees the Moon on the fourth day of the bright 
half of the momb of *kanya\ will have a false blame 
imputed to him. So, people avoid seeing the Moon 
on that day ] 




*12*1 i 

jw% wr wi*q*kw* n qq.ii 

Those who approached him first being posses¬ 
sed of desires, were paid far more richly than they 
asked for, so that they had no need to approach him 
again. Further, they themselves, were able to fulfil 
the desires of all others who were going to him after 
them. 

gwif qrraquqf =* ufow i 

tfW fel vfrlTOgqa II Rtf II 

.His arrows fixed once to the bow and shot; 
would never miss the mark. His enemies who once 
came to him seeking peace, never came to him again 
for the same purpose, as he behaved without deceit 
with them. So, neither of these, (namely his shoot¬ 
ing the arrow or the-peace-seeking of the enemies), 
took place-twice. He was of such great valour. 

Note:- — has 2 meanings (i) hitting, 

at the mark, (ii) free from all fraud.] 

5a*rcf**n I 

qM stall® fMfcu it n 

His punishments were just. He put an end to 
his enemies. He acted impartially toward^ all, So, 
the gods considered him an able ruler of the world 
like Yama, the protector of the southern quarters^ 
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Note : *%* —are the names of 

Yama and also mean- ‘destroyer’, ‘impartial,’ and 
‘able ruler’-respectively.] 

it ^ u 

The tree of the dynasty of Yadu was like the 
“wil*", (celestial tree) with fragrant flowers of fame 
and with its many branches like 'if®**, ‘and 
*Tbi. As the ‘aBsqfsr’ pleases the gods in heaven, this 
dynasty pleased the learned on earth- 

Note:- [*«MTJntti’—is one of the five trees of 
Indra’s paradise, f*i*-(l) gods Q.) wise men.] 

awwat w Ww i 

ii rns ii 

In Yadu’s dynasty. King Vasudeva was born. Ke 
had been the father of the two sects of gods and 
demons in his previous birth as ‘Kashyapa’. 

tnTORT* ftwint | 

srasira ii Rd ii 

Vasudeva was also called as “Aanakadundubhi’’ 
because the celestial drums named Aanaka and 
Dundhubhi were sounded by gods with joy at the 
time of his birth. 

Note : [The gods expressed their joy by sound¬ 
ing heavenly drums at the birth of Vasudeva—that 
he was going to be the father of the divine Krishna.] 
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to ftfofrcto ftftrrawro i 

vrarifa vitarawtf 11 ^ h 

Being rid of and "wr^” Vasudeva had 

pure “awgm” only in him. By this, the earth shono 
as if her swoon having ended, she recovered her 
breath due to Dharma growing vigorously. 

*85 TOWf II 8° II 

Just like Vishnu for all the worlds, the Sun for 
the rays and the ocean for precious stones, Vasudeva 
was the chief abode for all good people. 

HWdfaqft to $ mvft I 

II ^ II 

Rohini and Devaki, both of reputed greatness* 
became his wives. The same had been his former 
wives also as 'Surabhi' and ‘Aditi’ in his previous 
birth as Kashyapa. 

Note : [Vasudeva was in his previous birth 
Kashyapa prajapathi who killed the sacrificial cows 
of Varuna, out of his love for his two beloved wives 
Surabhi and Aditi and was consequently cursed by 
Brahma to be born upon the earth with his two 
wives.] 

TOT HWWTCtfa II ^ II 


Both the high-minded wives were in quite har¬ 
mony with one another. Both , of them were in 
unanimity with the husband also, like Ganga and 
Yamuna mixing up with the ocean and having their 
water of the same nature as that ol the ocean. 

snfffan n ^ n 

Vasudeva was highly pleased by uniting both 
his wives who were very well suited to him: This 
is why he became the cause of the manifestation of 
Sri Vishnu with his bed named “Sesha”. 

* smnsq i 

II )) 

He did not like kingship, as he was averse to 
wealth “(*w)” and passion *‘(*r«r) M ; still he enjoy¬ 
ed them as they came of their own accord in order to 
clearthe three^debts namely “«fwn,and 

Note: (1) Debts to Devas.(2) debts to ancestors. 
The former is cleared by performing sacrifices and 
the latter by giving birth to sons. 

* 5 ^ 3 * || ^ || 

Kamsa heard from a certain “nritort” (Bodi¬ 
less voice) what was to befall him in future. So he 
put both Devaki and Vasudeva in prison,. 
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« waifto ^rt i • ■ 

sltfasssiwf tPniK'tfftori ii M H 

Karasa was the same who had been 

killed by Vishnu in the previous birth# He was 
muchstronger than (w) f . He was born being 
an aggregate of the entire strength of all the demons. 

sranfaprr^ 11 \<a n 

Meanwhile, the goddess of the earth who has 
the ocean for her girdle spoke to the gods with 
Bramha at their head,, when they had assembled in 
the centre of‘Meru’mountain. 

Note: [Meru—a gold mountain the dwelling of 
the gods, supposed to exist in the middle of the 
earth.] 

MW fa: I I 

wWs .hhh n H 

Oh, godsl you know what heavy burden is kept 
on the righteous people by the omnipresent Sri 
Vishnu. 

qfcafHMb I 

^ II H ll 

I am now being trodden down by innumerable 
.demons, who are like high and wonderful motifi- 



tains. They are destroying the bridge of righteous¬ 
ness (*A) yielding to evil, (ra) 

813 8JT5tf^35nif^: gtqqt I 

(331 *93 ? ) 

3 93f?3 3 f3^3 33 TS 5 %33t 931 ll »° 11 

Therefore, oh .gods! you are thinkers of the 
welfare of the world. So please act as not to let 
me fall or break myself up. 

;f3 ^ *j39ifc«ir 1 

*ft£* 3 frrcH 9 zmm $ 3*11 h* 11 

Being thus appealed to by the Earth, the gods 
understood that it was possible to her husband, 
Vishnu, alone to remove her burden. 

93$l3f 399)sfq JKflW I 

^9 ^qifqgpi 11 n 

Then, putting the Earth in their front, they 
went quicker than the mind, to Sri Vishnu, who was 
sleeping in the distant milk-ocean and praised Him. 

Note: [Sri Vishnu is supposed to be lying oa 
Adisesha in the middle of the milk-ocean.] 

3*5T3 33*3*3 qrURrcsfrfe II || 

You are shining amidst the three Vedas. You 
have three habitations (Sri Vaikunta, heart of the 
Sun, and milk-ocean) and five weapons. You are; 
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bestower of gifts, You are the recipient of both 
inner and external offerings. We bow to you. 

Note: [‘«wTOtrfai]!t’ —receiving offerings external as 
well as internal. The external offerings are 
those of sacrifices. Internal offering is called 
‘Prapatti’ i« e. to offer our soul entirely to 
Sri Naray ana’s care, so that he may do with 
it, as he pleases ] 

cmfritfSiifs i 

TOfrifNrc*# tfwifs 31 n vv it 

Your greatness is innate and not depending on 
any other, that of others depends on you. You 
undertake creation, protection and destruction of 
the world out of compassion. It is all simply a 
sport to you, We are bowing before you. Protect 
us. 

|| II 

You are a bright ocean of mercy. Your virtues 
like (knowledge) ‘?n*\ (powei) ‘nffc’, (wealth) 
etc. are like clusters of precious stones therein. 
You play by means of and * fan* * ocean 
rises and falls. 

?^$ 5 3f33<jWi5t wptafctwi J 

mi II $1 II 

2 
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You are undeterminable even to the Vedas which 
were manifested by you alone, at the beginning (Qf 
creation of the world) and are dealing with no other 
than you. So, who else can measure you ? 

Note t — At the beginning of each 

Kalpa, Narayana alone reproduces the Vedas in their 
old form and gives them to Brahma.] 

wig qnfawn* i 

farai qasFTOi *ifat is ¥« ii 

Like travellers of endless distance, halting 
whereaver the evening comes, the Vedas are travel¬ 
ling in vain from time unknown, to find out the 
extent of your immeasurable greatness. 

Note: [g*«Tiiqjinr?r:—Travelling the whole day, 
stopping only when the sun sets and again resuming 
the journey early in the next morning.] 

RWTC? wa: I 

^ ll ii 

You are, yourselves, worthy of being bowed to, 
by all; still you bow to mean persons. You are 
yourselves bestower of gifts to others; but still you 
beg of others. Being the father of all, you choose 
your own sons as fathers for you. How can any one 
describe your acts ? 

ssmwroraraf n11 




id 


Oh lord * like an actor, you too play putting onr 
different forms like Matsya, Kurina etc and swell 
the wonderful joy of the spectators who think of 
none but you. 

spif* aq }i it 

All beings from Brahma down to the grass, are 
like plants which grow up from their respective roots 
namely (karma). As water is a general cause for 
the growth of plants, your sport of «iarr is the 
general cause for the growth of the world. Just as 
the respective roots are responsible for the diversity 
of plants, the respective of the individuals alone 
is responsible for their diversity and not at all your 
sport or ‘atar. 

Note : (So no partiality or cruelty can be attri¬ 
buted to God-) 

fswflwwrfaist gam n it 

Your firm existence is without support. You are 
lord (‘otat*) by nature and for no reason whatever. 
You rule over all by yourself and not under any¬ 
one’s directions, so nothing is equal to or greater 
than your virtues. 


so 


Note : [Unlike trees and other objects in the 
World. The Supreme Lord does not require anything 
to support Him&eli-] 

Your lustre cannot be hidden by any other, you 
shine like *Chintamani' (celestial precious stone) in 
people's minds, which are pure and fulfill all their 
desires. 

Note : ‘Chintamani' —is a fabulous gem sup* 
posed to yield to its possessor all desires. 

He, who feels wearied by travelling in the 
impassable desert of “Samsara’’ is advised to enter 
into “Bhakti” (Devotion) to you, which is like a 
stream of nectar. 

wagRiBW aiTO?R gft iri^ h hv h 

You are like a huge ship. Your auspicious quali¬ 
ties are like strong ropes fastened to the ship, by 
which you rescue the person who is miserable, by 
bis swinging round and round in the whirl-pool* in 
the ocean of his sins. 






Onfo ii hh ii 

You are indiscernible by ‘fa’ (place), «t« (Time) 
and *«ti* (matter). Yourself alone are an example 
to you. All others are examples to the contrary. 

Note', rEvery other thing in the woild forms 
the negative instance of you. i.e they are, quite 
different from you, in as much as they are capable of 
being measured by time etc. ] 

wrafr?: vi% hH*ut 

Time (m®) which is only a small particle of 
your power, is itself, with the help of your ‘will* 
able to do or undo or do otherwise with 
respect to all things. 

Note : During the interval betwen the destruc. 
tion and recreation of the universe, Naiayana takes 
rest and no wont is done. Secondly, in the begin¬ 
ning of each ‘Kalpa’, He has to create everything 
once more. Thirdly, in the beginning of each 
Manvantara, He has to fill up many posts such as 
as that of lndra, with new persons ] 

qtawi ii ii 

Vedas say that the whole world owes its exis¬ 
tence to you and you owe your existence to none. So- 
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with ‘Lakshmi’ and ‘Koustubha’ as distinctive 
marks, you are the objective of the different forms 
of ‘nfwvbT. 

Note: It is upon Narayana that Yogis concen¬ 
trate their minds by various ways stated in the yoga 
philosophy.] 

sit i 

To those who strive hard to get fwvn (Three ends 
of existence viz ‘Dharma’, Artha* and ‘Kama*) or 
salvation, your long surviving favour stands as safe 
surety, without decay, even in deluges. 

Note : Just as creditors lend money for interest 
on the surety of some sort, so virtuous men do good 
deeds to obtain ‘Dharma’ ‘Artha’ 'Kama*, and, 
‘Moksha* and entirely depend upon your favour for 
the fruit]. 

aSsFJjlf ^ rtf tf I) M I! 

You are the single-lettered ‘Brahman’ named, 
“wra’ which is connected with the entire Veda. It is 
the saviour of all beings and means you. 

Note : It is stated in Vedas that the single sacred 
syllable ‘wta*’ is Brahman. It is uttered as holy 
exclamation at the beginning and end of a reading 
io the Vedas ] > 
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nsw qromre* arfta kto»w* n n 

The meritorious people rise up from the ocean 
of by your support; no support is given to 

their sinking sins. 

Note: [The idea of this verse is Those that 
ate fortunate enough to obtain your favour, are 
alone made free from sin.] 

-faraawinw^ u n 

Since you have firmly made up your mind to 
protect those who have no other means of protec¬ 
tion, the destitutes stick to ■ you for protection 
showing their helplessness, like the ‘Chataka* 
bird, which looks up for food, with head lifted up. 

Note : [Virtuans men depend entirely upon 
Narayana for Moksha as Chataka birds on .clouds.] 

aircraft s*f 11 ^ n 

Being a never-setting sun, you shine in the 
hearts of those who are in sound slumber from time 
immemorial and cause eternal wakefulness to them- 

Note : [In Sahstras, it is said that he who attains 
4 Moksha’, will never return to samsara.] 

utyrawraf gwnrasfow i 

f«jq flftgrfM- \\ M II 
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You are the animator of fugitives* We have, 
taken refuge with you. Hence, remove quickly 
our distress as the sun removes darkness. 

9395953: qfsasi i 

5tf| 31^ faflT ii H 

Raising of anti-suns inspite of the existence of 
the sun, is a sign of destiuction. Likewise number 
of demons have risen before you for the destruction 
of the world; destroy them by your own power. 

95HT 5991 II 5 Ml 

i 

Being desirous of the destruction of demons, the 

x r W 

gods’praised Vishnu thus. Sri Vishnu who is invisible 
to others, became kindly visible to them, all of a 
sudden. 

93*3 5?3?9ll qiftaiq • 

II || 

[How ?] The gods saw Vishnu seated on hi* 
bed of ‘Adisesha’ like a wonderful black cloud 
sitting upon a white cloud in Autumn. 

r 

•1*531 95 f^|«9T TO993S99T I 

Wfoqi II ii 

Sri Lakshmi who could be recognised by the 
symbolical Lotus in her hand was seated by His side 
as if she was His ‘Will’ embodied, indicating Hi* 
abundance of wealth. 
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Note: [Shastras say that Lakshin i holds a playful 
lotus in Her hand She is independent of karma 
unlike us and therefore she is at liberty to take any 
form.) 



The delicate, soft, and fragrant ornaments He 
wore, appeared like flowers in the garden of His 
bodily virtues (to the gods). 

li II 

His limbs were jiving pleasure to the eyes of all 
the people, adorning each other- By thtir boundless 
charm, they made the ornaments which they wore, 
unessential. (That is, the beauty of the limbs far ex¬ 
celled that of their ornaments). 

qftfcmiwraAs mh h r. 

By never-failing weapons which were like His 
natural Qualities, such as strength, exploit, and 
cleverness His spirit of Victory was highly animated* 

sim i 
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The brilliance of His self-formed body was like 
an ocean. His own body reflected therein, looked 
like a wonderful newly born sapphire, with different 
limbs by its own greatness. 

A Tote : [His greatness consists in His being inde¬ 
pendent of karma. Unlike ours. His body is not 
made by any one. So the formation of His body is 
unusual ] 

He was seen with his vehicle Garuda, the in¬ 
carnation of the Vedas, stimulating His desire for 
war. Garuda shone with the bracelet of serpent and 
anointed with the fragrance of His feet. 

nrfoRiw 11 ii 

1 Vishvaksena* was seen controlling the crowd 
of devotees that went to Sri Vishnu by the mere shak¬ 
ing of h'S cane. Whatever he said, bending his body 
with devotion, was being promised by Vishnu with 
signs of His eye-brows. 

fqqfesn n vs# n 

Gods considered Sri Vishnu to be a never set¬ 
ting Sun (by His lustre), the never-waning Moon 
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(by His propitiation) and shoreless ocean of nectar 
(by His enjoyable disposition). 

^ ii vsm II 

Beholding the God with His fingers bearing the 
famous mark of Protection from fear (***3?) and 
with the pure welcome smile, the gods obtained the 
desired fruit of their eyes. 

ftcnWww fifcw S^ : i' ii 

The gods respectfully communicated again, to 
the God, the destroyer of all demons, why they had, 
gone to Him, though He had known it already by 
Himself. 

S Ml tjiinn Sjtwfol wfain I 

W II «* II 

O Lord! the demons who played the part of. 
moths in >our heroic lustre are now born as ksha- 
triyas agitataling the earth. 

?3q*s«ros^T vww u ** » 

The earth, living whereupon, the offerings to 
gods and %‘s are to be mead and the four ends of 
life viz <*£, *1* and nta are also to be obtained^ 
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is being torn asunder by the heavy weight of the de¬ 
mons, 

wwiwai^i 11 ^ 11 

This earth was born of your Lotus-foot which is 
a pillow to the heads of Vedas. So her protection is 
solely dependent on you. 

Note: lUpanishads are the most important part 
of the Vedas, as the head is of a body ] 

qft 51 ratfl l *WR 1 

graft wregwa* gftfl ggflw « u 

O Lord 1 if you do not hurry up to remove her 
burden, she will be washed away by huge waves of 
the oceans. 

frcmtfoftr'R vfaraft i 

ms^5 gwjft is w 

Having in you a kind hearted sailor, let not this 
earth be drooping like a big ship in water. 

OTIKTOta 'Wtft WT W! ! 

srawgsrastoi n **n 

The ocean surrounding the earth is like her 
girdle; you sleeping therein shine like a big precious 
stone fixed in the centre of the girdle. This kind of 
your adorning the earth is proper, only after you 
put an end to her distress arising from the demons... 
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fat ^ s«*t $q$fo<raiw n *\ it 

Being cleared of Kamsa and others, darts pulled 
out ('from the heart) as it were, may this earth be 
for a long time ‘your crest in the form of Adi- 
sesha. 

Note : [The Sesha who is supposed to be bearing 
the earth on his head is only a form of Vishnu.) 

irctagiin: VW f&l HS l 

CZW-SW fa* fq$5?*?ftfa: II H 

Let your blooming propitious and cool side¬ 
long glances which are lovely by awakening and 
resemble the tides of the ocean of compassion, 
quickly flow on us. 

II H 

We have laid down the burden of our protection 
at your feet, you know all things worth knowing. 
We are respectfully communicating that know you 
So please pardon this ridiculous act. 

mfa ^iraf 55 1 

When the assembly of the gods said thus along 
uith Brahma, the Earth-Goddess bowed to the God 





-who observes a vow to protect those who bead 
down before Him* 

ufa u*<ft uw ufawusfqnft 11 n 

[Description of the Goddess]—She had slender 
waiste and broad eyes. She was slim with profuse 
breasts. She was His Maya> assuming the form of 
a high-class Lady, as it were. . 

fanur u ** n 

The bees which were attracted by the fragrance 
of her forelocks had formed a circle Over her head, 
with the splendour of an umbrella made of peacock 
feathers, got without any effort. 

qfaswutant 11 n 

At the sight of her lover, tears of joy came to 
her eyes. They dropped down on her breasts and 
shone like pearls adorning them. 

sMifat ui| tfmi II || 

Her left arm was throbbing as if with a desire 
to embrace the lover. She esteemed it very highly, 
since she knew the good significance of it. 




Note : [Throbbing of the left part of the body is 
a good omen to women.] 

fawtoiKW! i 

II M II 

She also told Him of the danger with a voice 
sweet as the tone of a lute and with corals of lips 
her mixed with pearls of her coy smile. 

m mew mm vmm i 

Then, the God replied to them in auspicious 
words which were applauded by His re-sounding 
conch, namet) ‘Panchajanya*. 

Note : [The conch is called as ‘panchajanya— 
because it was made of one of the bones of 
Panchojana, an Asura in the ocean, who was killed 

by Vishnu ] 

m i 

4OTITOVW h ^ 11 

[God’s reply]-You, who have taken refuge with 
me, need not fear the army of demons. He who 
never transgresses my command will never have 
disgrace. 

^ wwwift mmwn i 
SFnfcfow n W II 
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Oh gods! my descent to the earth shatl remove 
the burden from the earth and establish eternal 
‘Dharma’ (righteousness) uninjured* 

wf«i q^rft fqimq^ n V* ti 

Being rid of your distress and enjoying all the 
sacrificial offerings, maintain your respective posi- 
lions excercising your authority to the fullest extent. 

f^gifaTTt I 

^qtsfq mg! w i» 

Oh, Lords of heaven by my destroying the 
great demons, you will see the earth becoming light, 
as if cured of a disease. 

ft OTNSHlfnfa: I 

qfaasq wfaqi i! vs ii 

[You too have a duly]—You too, must be born 
on the earth as great Kings to take part in the de¬ 
light of hunting the crowd ofr animals called 
Asuras. 

Note. (earth) fcrnr vft Wetted with fat. 

The demons namely Madhu and Kaitabha, who are 
said to have been born from theears of Vishnu when 
He was asleep, were slain by Vishnu. Then the earth 
which was near, was covered with their fat. Hence 
the earth got the name 
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^fa$RTfMifnqt *Rt ^ n v II 

God ■ Janardana, whose order is never vain, 
ordered the gods thus, and rejecting the milky 
ocean, fixed His mind upon Madhura. 

airarer 

iMf ^ i 

wrfa: mi n n 

Having consoled, by the showers of the nectar of 
His speech, the Gods, as well as the Earth-Goddess 
bent by the burden of demons, and desiring to be 
born of t^e wife of Vasudeva, the auspicious con¬ 
sort of Sri Lakshmi thought of the occasions for 
showing His mercy. 

wm fWawwf i 

a m *wf 

siraft n \ ° • n 

Sri Vishnu, who deserves to be bowed to, by the 
God of Gods, and who bears the whole world in 
His belly, entered into Devaki’s womb, to establish 
without flaws, the Dharma of the good people who 
are to His feet like bees to the lotus. 


3 


II H 






fsrita: sit 

Sri Krishna's incarnation described] 

araronwura^ h xrt ’Cjw ’wrofa i 

After the God Vishnu entered Devaki’s womb, 
the Queen glittered with the symptoms of pregnancy 
which was a source of pleasant prosperity to the 
Vedas and Dharma, by full acquisition of wealth. It 
showed prosperity to the gods dwelling in heaven 
also. 

II * |l 

Devaki was carrying in her womb the treasure 
of all the three worlds and in which there was an 
assemblage of sentiments like ‘Sringara’ ‘Veera’ and 
4 Adbutha’. Due to identification with the god in the 
womb her signs of pregnancy were variegated by 
ordinary and extraordinary sports. 

ftps?! Grtftto i 

wngfl fcnfo n ^ u 

Though 'human, Devaki became superhuman 
with no effort by the ever lasting divine juice named 
Sri Krishna, who is expounded by all the Vedas and is 
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adored by the divine Seers. (Otherwise how could she 
look so extraordinarily lustrous t) 

II V »l 

Deva<i looked like a walking gold image with 
her own beautiful lustre like lightning. By the 
divine “Rasayana’’ named Krishna, which is 
renowned in vedantha, she gradually obtained the 
splendour of silver. 

mm *fs: *w!( u h ii 

In her womb. Sri Krishna shone with the lustre 
of peacock feather. By His rays, Devaki’s lustre 
shone white in its lower part and blue in the upper 
part. Thus, it appeared like the welfare-giving row 
of the sprouts of precious stones. 

jjfaiw siwiprcifoi *%m*fm* u $ n 

While Krishna was growing in the womb, the 
bright cheeks of Vasudeva’s wife shone as if they 
were smeared with camphor. Balarama was her 
seventh conception, who was shining like the moon. 
It appeared as though the remnants of his splendour 
after his departure from the womb, rose up slowly 
and made her cheeks like that- 
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tpm oft* HffeTOfaMtraill*l ( 

The colour of the limbs of the honey* Oozing 
limbed Devaki, which was like the fresh flow of 
nectar, shone like the pure ‘satwa* quality directed 
by the in-lying Vishnu, the foremost of men. 

With her own brightness mixed with the splen- 
der proceeding a little from the in-lying Vishnu. 
Devaki shone like the basin of the sprouts of pre¬ 
cious stones, grown for the good of the people. 

fkm 11 V H 

Her brightness was as charming as the agitated 
milk-ocean when it was churned by the Mandara 
mountain Her nectar-like side-glances prepared a 
peculiar white-wash of colour useful in plastering 
the palace of the three worlds 

vif% W n • n 

The minds of the demons who were guarding 
the prison of the famous Devaki by Kamsa’s order, 
became agitated in their minds, both when they oi 
looked at her or she looked at them* 
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$fri ^ *rors?J qifMaoR n^ n 

She was gesticulating the acts of Vishnu in a 
fitting way, as if she desired to indicate that He by 
whom the earth was formerly enjoyed and the sacri¬ 
ficial oblations are eaten was certainly in her womb, 
[i. e. She was eating red mud as pregnant women 
generally do.] 

irofo’fr «nsfiwi3f*ni \\\\\\ 

‘•Samadhi” is the final state of “Yoga’’ that is 
the best field. The joy felt by the “Yogins” on 
that field is like a plant which gives joy to the 
farmers. The lustre of Sri Vishnu who was in her 
womb, was like that of the cloud. The tips of her 
nipples shone as if they were deeply anointed by 
that blue lustre. 

Note: [The tips of nipples of women become 
black when they are pregnant.] 

The lustre of the gem of her nipples was so 
lovely that it even excelled the lustre of musk. It 
was the anointing of collyrium to the possessors of 
inward glance, anxious to see the child in the womb, 
as it were. 
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TOwnt rrw int Rfawwim t 

wnRR*«nftrtwwf ft«nR4tft*faTRfl* 11 1» u 

Since God is the cause of everything from the 
highest to the lowest. He is the father of all. Devak 1 
was going to manifest Him like the Vedas. So, the 
pure-hearted ones, looked up on her as the store of 
learning and the grand-mother of the universe. 

fosNr .OTwfajT • 

RIRI RRTRf mi R^RT: RSR1RW ^3 

Devaki who was all-knowing, wrote fittingly 
all the worlds on the painting cloth brought for 
sport. The same certainly became the original 
(model) to creators by which they got fame in their 
duties. 

Note : [It was like the model supplied by Vishnu 
to the early creators to show them how to create] 

RtfeRIRgRl % l 

JPRRRT W fRRlR^ II ^ li 

The pure-hearted Queen Who followed the path 
of the desireless, and who took to the policy of 
attaining salvation, desired to make the growth of 
'‘Krilayuga" in which Dharma stands on all the 
four legs, t?y predominance oflike God, having 
identified herself with Him. 

Note: [Pregnant women don’t like to eat or do 
anything at a certain stage of pregnancy. This refers 
to that stage.] 
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8R1H^ fortfaa % f% | 

WTOTOfftaiswRc % fafssffc^ si«H* m\ h ** u 

Her friend who knew her mind (was annoyed 
by her detached state) and asked her >( What shall. 

I get you from among those you have not yet 
obtained or which do you want now of those you. 
have already enjoyed?'* ‘ Nothing” was her only 
reply to this, 

3RT^ *4 3 $<! *31 I 

tnift ti \€ it 

(Seeing her indifference towards them) Her 
friends asked her in private “O Queen! If you do 
not behave towards friends as before, how is it 
your kindness to friends is not afflicted ?” To this* 
she replied by her pleasant looks only. 

*313 31 WWsnaftsi mg ^ I 

3T«1TOI 35[T3^ 3Tft<IWife3l « \\ II 

She lay down very often without getting sleeps 
like Vishnu on bis “Yoganidra’*. She made her foot¬ 
steps as if she wanted to measure (the ground} like ; 
Sri Vishnu. Refusing to think of the worlds, and 
meditating upon the actions of God she sat upon at 
comfortable seat. Though all these were due to 
weakness, they seemed to be the same as those of, ; 
Vishnu, who was in her womb. 

3*313*11 *1 fsrasmi 31^ II If 
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With her strange mode of walking, looking and 
speaking etc. which could be rightly understood by 
those who were quite intimate, she was suspected 
by other people to be proud or to be drowsy from 
intoxication or overcome by exhaustion- 

3ft srcraf i 

Devaki dreamt as if she was lying upon, 
Adisesha,” riding up on Garuda and seated upon 
the lotus, placed on a platform of precious stones 
and being praised by the “Kinnaras”. 

Note: [This shows as though ‘Adisesha,’ 
Garuda and ‘Kinnaras’ - wanted to serve Sri 
Vishnu in Devaki’s womb, along with Devaki 
and not separately-] 

sF3i wa: i 

?ITWI$V9 II ** H 

Devaki, containing in her womb, the all-pervad¬ 
ing One, in whom the whole universe lies, saw the 
universe within herself. She is one in the whole 
world How could He, who has everything in Him 
alone, could be within her ? How could she see in 
her, the whole world, which is in him? How could 
she see her own self along with the whole world in 
Him, when He Himself is in her? Such a marvel is 
beyond our powers of reasoning. 
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Devaki saw close by her, ‘ Sri Vishvaksena’ the 
Commander-in-chief with the extremity of his gold 
cane broken to pieces by beating on the crests of the 
chiefs of gods and demons, disclosing his joy, invisi¬ 
ble to others. 

UTOrar^i nrafagf TOftnura ii w ii 

With words enlivering all the three Vedas, which 
are the store-house of the welfare of the three worlds, 
Devaki called her own attendants fit to be comman- 
ded by names of the gods such as Indra, Chandra and 
so on (imitating the god who was in her womb), 
thus showing spotless favour to her attendants. 

TOUifawift Jrfipr ^nrarft «w 11 n 

To whatever, Devaki, the wife of Vasudeva said 
by chance about worldly and spiritual matters, 
even the sayings of the Vedas of which neither the 
begining nor the end was found, were certainly mere 

echoes. 

ffcgfrn mu* 11 ^ 11 
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She desired to undertake the work of protect¬ 
ing the Universe (like Sri Vishnu.) She showed 
mercy even to the guilty (like Sri Narayana, the 
great sage in Badarikasrama). She being noisy, 
desired to say 'Mantras’, useful for the attainment 
of salvation. 

mi *31# i 

aw sreiiw h w 

When Sri Narayana, the bestower of the fruit 
of the four ends of life, namely ‘Dharma* ‘Artha’, 
'Kama’ and ‘Moksha’ — to the Virtuous, enter¬ 
ed her womb, she stooping with the weight of her 
body, attained the full height of nobility and desired 
that she alone should bestow everything upon all. 

The thin—bellied Devaki who was delightful to 
the pupil of the eyes of the lookers—on, like the 
Moon to the stars, left thinness with the increase of 
bulk caused by a certain Luminary and obtained 
gradually, great splendour like the disc of the 
Moon. 


qsfci wni «Wi!i Bsq'Ri n n 
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Her waist, which had increased in bulk gradu¬ 
ally, and which contained inside the perfect adorning 
gem of Laksbmi kept secret, was like a silver casket 
for the gem. 

Devaki who contained Sri Krishna within and 
was increasing in bulk gradually, was like the 
crescent moon with a deer in him shining after the 
new moon. People rejoiced seeing her, with eyes 
like Chataka birds (partridges) that feed on the 
Moon-beams. 

fod* frsrgfl vtwi m m wn t 

II I? II 

1 should not cause heavy burden to the earth, 
when the God, who is the priest and father of the 
universe, is within me—as if thinking like this 
Devaki made the sport of slowly walking, resting 
herself on the hands of her frinds. 

The queen with Mukunda within, did not look 
at herself in mirrors wearing jewels- (On the 
other hand,) she wanted to see herself in the mirror 
of Nandaka, (name of God’s sword) which shone by 
the Lord, and wherein she was not visible to others'" 
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it q $ qwi i 

qtfopmqqft qrqm qiqfoq; II ^ H 

She could not wear many garlands. So, even the 
mention of wearing jewels of precious stones was 
far away. This was the first indication of the future 
removal of the burden of the earth. 

ftstqq at atafrorcqqi* i 
faffaritaKtaw ii si 

Seeing her, the fortune of thdj race of Devaka 
who was conceiving the store of the worlds, the gods 
expressed her many-sided greatness, reciting the 
Vedas. 

<jfa: srcramfa ^qqTqi^ttpftet qfoOq; i 

arastoq ^ mh ii 

Though fully pregnant, the queen never felt 
pain by its greatness. Her mind was concentrated 
on happiness alone, even when the time of delivery 
was near. Seeing this, her husband thought that she 
was indicating his prosperity. 

%?qqrara gqigqqf fqwqq^r qtaftroro i 
wwqfafoq iwifosra: n n 

, As Ka&yapa in his former birth, he had been the 
father of gods and demons. Now he was about to 
become their grand*father. So, with no desire for 
other things, he was pleased to see Devaki, having 
Vishnu in the womb. 
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Note : [Is there anything better than Anantha to 
be had?] 

TOt flPWITSqn I 

fwfqg: Steffi «msr«n«r n ^s,n 

The evening twilight which gives coolness to 
the world after the heat of the Sun, which is longed 
for by the Virtuous, and which was, as it were, in¬ 
forming the world of the aforementioned birth of 
the Father of the universe arrived. 

OTKPftai a«rat fsritar n u n 

The evening twilight which settles in the sky 
with colour, yellow like gold, hiding the brightness of 
the Sun by its own, and is worthy of worship to all 
the people, shone like the second fame of the enemy 
of Mura, which also looks yellow wearing garments 
shining like gold, hides the brightness of the sun by 
its own and is worthy of worship to all the worlds'. 

faRTCli* T&WF* im II r 

The red and large disc of the Sun who was about 
to fall into the western ocean, shone like the summit 
of red arsenic thrown with very great force from 
the sunset mountain by the elephant, named the 
evening. 
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ftinmar sfori svm scnta i 
^ ?mnsi!^sr «(H5^t w »• n 

The beams of the Sun, who was sinking in the 
ocean f were thrown up like hands to a distance 
thinking surely that some one might hold them (to 
Tift him up). 

wsr i 

««qif «nq} u v* si 

The disc of the sun red as flower-juice with its 
shining filament-like rays, sank in the ocean like a 
lotus with its filaments shining with splendour 
brought gaily from the ocean of the sky and thrown 
into the ocean- 

srqifait tHronA** j?A°i qrarafta h vi u 

The great serpent of day with its disc of the sun 
shining like the hood-gem, and being too very hot 
(poisonous) entered the cavity of the nether world 
certainly out of fear at the sight of the female 
Garuda of Evening as it were. 

qqtpfl iqiRfa 11 II 

The ocean, which was like an intoxicated and 
fierce Quarter—elephant, swallowed, I think, under 
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the pretext of the evening red sun, the big mouthful 
of fpod dipped in honey brought to it by time 
{elephant driver). 

Note j [sras—Time, Elephant—driver] 

Amro *i*rcrmat ^ ^naprif* 

At that time, the darkness due to the absence 
of both the Sun and the Moon spread in all quarters, 
making the eyes of all powerless- It was like the 
smoke of the fire which was the embodiment of 
the sorrow of lovers separated from one another. 

Twfircssn tiroft n ^ u 

Then grew a large aerial forest which, with a 
large extent of thick darkness as shady creepers, the 
stars as flowers and the scattered clouds as leaves 
was applauded by the world. 

$ft fqftl^ft It II 

The black sky, showing a heap of pearls by 
stars therein appeared like a canopy arranged by 
the servant namely the -time, for the Lord of the 
universe who was going to reside (on the earth). 
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# i&MM* s^fawwffawrt rit fttgt u »* n 

When the sun, their husband, went far away, 
the lotus-plants performed penance to obtain him 
again, observing silence by the cessation of the noise 
of bees, with eyes namely lotuses shut and ever 
living in the forest of water. 

ftlftferlHt 1 

fan* 1 h m 

The ruddy geese-couples become separated from 
their mates at night. Being rid of sexual pleasures 
they keep crying until their re-union at sun-rise 
[It is here imagined]—as if they were doing so 
abandoning their enjoyments in sympathy for the 
shut—lotuses and lilies, feeling sorry for them who 
were their friends, as it were. 

sfostf vm i 

sn*frra% wrai » ** 11 

After the evening had passed a little, the night 
shone like a young Lady, covering her body with the 
black dress of darkness, as if prepared to meet her 
lover, the Moon, hidden by previous arrangement 
of time in the appointed place of the eastern 
mountain. 
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The eastern quarter pregnant with the moon* 
seemed to lay herself down upon the bed of the 
Ocean, worth being seen by the world (on account 
of her brightness), giving up her thinness and 
obtaining whiteness. 

uHlftsisuRra i 

The East, freed from the contact of darkness, 
shining white, applauded by Indr a and distinctly 
visible at the commencement of the rise of the 
Moon shone like Devaki,' devoid of ‘Tamoguna’, 
sin or sorrow (due to the presence of God in her 
womb), shining white, praised by Indra, and looking 
beautiful, just before the ‘Avatara’ of Sri Krishna. 

Note : [an:— Tamo gun a,!: Sin, sorrow • 

Indra, Different groups of cowherds. Sri Krishna^* 
who belonged to different ‘gotras’, first as son of 
Vasudeva, then of Nanda, again of Vasudeva. So 
Devaki was applauded not only by Indra but also 
by Gopas and Sri Krishna.] 

OTTOT* WKIBfofa I 

TCOTtfq SjfaF? $ m Saft* II U 

The Moon is most respectable to all of his 
race, as its founder. Vasudeva is the greatest man 
4 
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among the Yadus. Seeing that his wife was going to 
obtain a son, the Moon plunged in the great ocean, 
rose up and ariived before ithe delivery of Sri 
Krishna) as an interested priest. 

fNMStasfa ii M « 

When the prison-like dense darkness was gone, 
(by the sprouts of rays that appearedfirst) the direc¬ 
tion that was honoured by Indra, sent put the 
moon who was like nectar-mass, giviag out light as 
the rising milk waves of the milk-ocean (at the time 
of its churning), which produced Lakshmi. 

{ WWRTiPIFaRtft ftR*Rfa I 

The tops of mountains first appeared to have 
been buried beneath the earth due to their being 
covered by darkness. Afterwards, being covered 
by the rays of the Moon, they appeared to have 
been raised up (by the hands of the Moon). 

R$t* II II 

Then, the quarters shone with the rays of the 
Moon, which being mixed with the red chalks of 
mountains were like a paste of quicksilver and which 
■were like bright arrows of Cupid'; 
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*i\m «im«r« siswss* u ^ it 

The rising, curved, and long crescent of the 
Moon was l»ke a gold weapon, clever in tearing the 
hearts of those who are separated and aimed at them 
by Cupid, with its pointing edge, visible at the time 
of rising. 

viffa srct mm f^issr i 

tRifa nqr^pftsif silled IiW 

Time, with his unimpeded strength sent out the 
half-moon who is very cool, to drive out the dark¬ 
ness in all quarters in general, Cupid also with his 
unimpeded strength discharged his sharp crescent 
shaped weapon to tear quickly the hearts of proud 
women. 

Note : [iw—Cool, sharpness.] 

f^qqr dqs&isnsws tararo i» v 11 

The moon, with his beams shutting the lotuses 
and with big dark spot like rut, having been plunged 
in the ocean, rose up from it, having removed the 
moss-like darkness just like the quarter.elephant 
with the end of its trunk, shrunk. 

Note : [ta-Hand, Rays, Trunk, end of the 
trunk also] 
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SRlgf I 

a^qi sq^fqg hw*? «i si v. n 

The quarter of Tndra shone with the; moon, who 
had risen to brighten the three worlds, like a young 
lady possessing the splendour of a red cheek due to 
the rise of lustful passion and also like the navel of 
the Supreme Lord with its lotus which manifests the 
three worlds (through Brahma) which gives rise to 
intoxicating juice and which is red also. 

The conch-shaped disc of the Moon near the 
ocean of all-pervading darkness, took the yellow 
colour as if from union with bile brought about by 
the defective eyes of men who are sorrowful in 
the night, being absent from home. 

Note : [ln^*ifa® —defect, Night.] 

sfefrwwr II M I! 

The Moon is like camphor- He shines with red¬ 
ness when rising. With this shining redness and with 
the spot, black li<e the eye of thin waisted women, 
he was taken for the “Tilaka” of the woman of Night 
with its shape variegated with camphor, musk and 
saffron. 



S3 


WH 11*1 ^ TO* 8*^ m^ft@9l8f II $ * II 

The Moon gives delight to the mind. He makes 
the world visible with his brightness. Having freed 
himself from darkness and redness, he shone as the 
Satwa quality which gives delight to the mind, 
enables us to see the whole world and makes the 
virtuous people happy having freed itself from 
‘Tamogiina’ and ‘Rajoguna.’ 

rtN?PWRI$t frfrffimstai snffa qTaisiwfi 11 ^ u 

The Moon, possessing the splendour of jasmine 
flower, causing the tumult of the ocean, was like 
the conch of Sri Vishnu, named "Panchajanya’, 
appearing before hand by the order of Sri Vishnu 
who was going to be born. 

<rcfaai*Rq*?5g8Tf: || ^ || 

The Moon, possessing the beauty of the deer¬ 
skin by the deer in him, and by spreading up his 
rays to measure the sky as it were, he bore the like¬ 
ness of the enemy of Mura, in the form of Vamana 
who possessed the beauty of the deer-skin by wear¬ 
ing it. and who measured the sky with His foot. 

Note i (.i^—foot and rays-} 
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apnqsqH it m 

The dark spot of the fair-beamed Moon, shone 
like the moss stuck up to a conch-shell. It subdued 
the mire of the bottom of the ocean, half removed 
by the contact of the big waves as the Moon was 
rising. 

3SnpmfCTismt*rarcjT^oi i 

The white-beamed Moon, who having come out 
of the high top of the rising mountain, killed the 
elephants of darkness with the paw of the tip of his 
beam and who had his dark spot, the smearing of 
ichor, as it were, obtained the state of a lion. 

& gifts’ i 

wronfaTfaq shafts wqtw faarcwsn: u n 

Persons of amorous pastime, guessed the Mooh‘ 
to be the lotus flower of the Lakshmi of mid-night 
splendour, a mass of foam of the ocean of enjoyment 
(happiness) and the oyster-shell giving birth to the 
pearls of stars. 

tiling h ^ n 

The milky ocean of brightness with the large 
group of bubbles of stars and with the production 
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of nectar occasioned by the Moon, shone, having 
obtained the Lakshmi of splendour most charming 
of all, in the world. 

scffesra: n ^ it 

The mid-night brightening this whole world 
well, was with its stars brilliant by the rising of 
the moon, the acquisition, as it were, of the power 
of sight by the blind world, through good fortune. 

OTfctfl sfef SlmPl »•# 

i * v “ -* 

The Ganges of Moon-light, flowing for the 
purpose of increasing the ocean, from the cleared sky . 
with her faces on all sides, (like Sita, Alakananda, 
Chakshus, Bhadra in the case of the Ganges) gave 
up her red colour, having absorbed the daughter of 
the Sun (Yamuna) in the form of darkness. 

Note : [After absorbing Yamuna, the Ganges 
mingles with the river 'Sona’ (red river) on the way 
and leaves it near the sea.] 

The ocean, having drunk the intoxicating liquor 
of (water) given by the mouths of wives (rivers) and 
mingling like a drunkard, with the dancers of beams 
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of the Moon performed a harsh dance which was 
attended with huge billows. 

n *s* n 

4 

The crescent of the Moon which being varie¬ 
gated in colour by the dark spot, was like the 
‘Satwaguna’ black in the centre by the 'Tamoguna* 
shooe like the half-seen sand-bank of the celestial 
river (Akasha Ganga) containing wet moss on it. ’ 

w 51*131 w ii 

The night and Devaki, the daughter of Devaka, 
both containing a bright luminary within them and 
both removing the darfcness of the three worlds, 
resembled each other. 

f 4 / j. J I . | j | 

Sfflqfasrft rRffa **IH aTOFOTwfr II ** |i 

The moon-beams which went deep into 
branches, appeared to search the place occupied by 
darkness, as if with the object of removing that 
portion which was left from being removed. 

It was just like the learned men who go deep 
into certain portions (sakhas) of the Vedas, seeming 
to search the place occupied by ignorance, as if 
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with the object of removing that portion which is 
not yet removed. 

wx swiifa ii ^ h 

The sky glittered with the beams of the Moon, 
Which removed the mire of the mass of darkness, 
and which abounded with the foam-mass of the 
group of stars as with torrents of fame of Cupid. 

JRH* srasfi&nwi i - > 

it ^ n 

The Moon-light, giving clearness to the rivers 
of the quarters indicating with its splendour the arri¬ 
val of Swans and driving away the clouds of dark¬ 
ness, shone like the splendour of the Autumn. 

Note: [Here ‘Hainsa’ means Sri Krishna, in 
the case of Moon light and Swans in the case of the 
Autumn.] 

wftqwrrafcagw M h ^ t\ 

The Moon who like a principal actor in the 
dramatic representation of love-sports, appeared to 
devise the sentiment of humour or mirth, suitable to 
the occasion as it were, sent his rays in great num¬ 
bers to all women of the quarters to make them 
wear, undetectably false white hairs. 
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fwtwftcRRt ^ 8 rcs^ftoisftTOtto: 11 it 

The wind, from vihich the rows of Kadamba 
trees learnt dancing, and which was the source 
of joy t° people, was like the joyful breath of {light 
which grew in splendour by the rise of her lover, 
the Moon. 

*n^i idwgrairi TOfarai awjdSffHisr i 

R3H ii ii 

The water-lily, giving up the union with the 
passionless swans, smiling beautifully and being filled 
with the humming sound of the bees, was laughing, 
as it were, at the Intus which was sleeping at a time, 
fit for enjoying pleasure by all. 

,, Note : [The brightness of the rays is taken to be 
laughing here.] 

5^ WqT 838°s(l% || f { .\\ 

A marvellous splendour of the musk-painting 
under the pretext of the dark spot, was seen on the 
lovely lotus-like face of night, under the pretence of 
the disc of the Moon. 

TOTfftfr «<ft«niVS|f 19^8(88 msiWK 11 Ik 
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The shadows on the ground under the trees 
shaken by the wind, quivered like the parts of limbs? 
of the elephants of darkness, whose bodies were torn 
to pieces, as it were, by the lion, namely the Moon, 

twit ^ WRSWtWSMft* \\ 

The night, possessing the splendour of the dense, 
fresh lilies, and mixing with the wide Moon-light 
which overpowered the wave-like darkness, shone 
like the river Yamuna with the splendour of its 
dense fresh lilies, uniting with the Ganges. 

swnwraw faifirM gstfotwiM n » 

T u e Moon having bathed the lilies with nectar 
that was in bis hand-like rays, caused the poison 
taken in by them, under the pretext of bees, on 
account of the pang of separation from himself, to- 

come out. 

mi arawnwaift 11 ** 11 

Then, the white lilies on the sky-like clear 
waters— with the abundance of the digit-like petals 
and with the bees looking like the dark spot, shot' 
obtaining the likeness of their husband, the Moon, 
as it were. 
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Note : I This implies the complete likeness of 
the souls with the Supreme to be enjoyed in salva¬ 
tion.] 

n)| 51155% I 

^jpifrqrasiraf %m\i sraft ii 11 

The ocean, having drunk the intoxicating liquor 
of water brought by the mouths of (beloved) rivers 
and consequently, as if being excited, with mirth, 
performed a very astonishing dance, by holding the 
band-like rays of the reflected Moons. (As if he 
was indicating the tRasakrida* to be performed by 
Sri Krishna, later.) 

-rosral atofawam ^ aft n it 

The Moon on the sky filled with stars, his re¬ 
flection on the water filled with lilies— were so 
similar that no difference could be cognised bet¬ 
ween the two. 

The sky seemed to have obtained freedom from 
ignorance, namely darkness, by that contact of the- 
rays of the Moon, like the mind of the passionless 
and contemplative saint, directed inwards during, 
night, by the contact of ‘Brahman*. 
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gg^sfft *ro«i*ri* ii «<* n 

The Moon-light rising from the ocean with the 
Moon, with its love namely red colour, engendered, 
shone like Maha Lakshmi giving company to Vishnu 
even in that Avatara as Krishna. 

Note '.-— [Lakshmi also rises from the ocean, with 
love engendered* Her descent with Sri Vishnu in- 
all. His Avataras also is a well known fact. Hence, 
this comparison here.] 

suapKifi 
s graft Jiifg *n9 y«Rwt mb \\<w\ 

During midnight, when the stars, the lilies, the 
sea, and the Moon were all wakeful, and when all 
people were fast asleep, there shone a most sacred 
moment, giving birth to the Lord of Gods, (who is 
also most sacred.) 

Note: [ (i) Wakefulness means, shining in the 
case of stars and the Moon, blooming in the case of 
lilies, state of agitation in the case of the sea. 

(ii) The moment is most sacred in the 
sense, it brings immense bliss to the observers of it. 

The Lord of Gods—is most sacred in 
the sense, he expels the sins in all persons who seek 
His protection and causes eternal bliss.] 

Wft <g*l gqtafcf TCTOjfa ^ I 

w Mm ns** afcrcraX 
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At that moment of the incarnation of God, the 
midnight, with its former part made of darkness and 
with its latter part filled with light, gave pleasure 
to those who know God, like the interval between 
‘Samsara’ and ‘Moksha’ the first part of which 
is attended with ‘Tamoguna* and the latter with 
‘Satwaguna.* 

Note : [The early days of the soul in this world 
are full of darkness— the result of ‘Tanias*. This is 
the characteristic of ‘Samsara’. But, when by several 
forces such as education etc. the darkness of igno¬ 
rance is gradually dispelled; the soul seeks after 
Truth—the results of This is the charac¬ 

teristic of a philosophical life.] 

wiN srrto fafa *1MT ^ *»l*^l I 

Jismj'iqf Orar raft \\\\ it 

The very sacred night with its already born 
luminary (the Moon) and with Sri Krishna visible 
in the middle of it, shone as if it obtained equality 
with the consort of Vasudeva. 

3(%«<T iftWTOfaf \\ |i 

The waves of the ocean joining with different 
reflected Moons, danced and shouted as if overcome 
with joy, seeing the occasion of the ‘Avatara* of 
Sri Krishna. 

Note : [It is the characteristic of nature— that 
:when a good man is born, every aspect of Nature 
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puts on a mild, soothing, peaceful and good appear- 
ance: What is to be said of the Avatar of the Being— 
the quintessence of the whole of Nature?] 

gajwiiwiPwR'i 11 ^ 11 

At the moment oftheAvatara of Sri Krishna, 
the sounds of musical instruments were produced 
without being played upon. The celestial songs 
were repeated by the quarters. The dancing of 
'^Satwaguna* was made to approach the virtuous. 
Thus, there was an auspicious triple symphony. 

Note: [Combination of the three, namely song* 
■dance and instruments is known as mftv.] 

The luminous lights tit in the house of Kamsa, 
and the agony of sages, receiving no obstruction 
(hitherto), soon came to the state of dying out with 

out cause. 

*n*re*ff t 

r$m wn fefcu* H :Vv « 

That Ashtami. namely, the eighth day of the 
dark half of a month, which Sri Vishnu, the birth- 
less one, thought fit for His birth as a yadava, 
became the first (best) of the days thence. The next 
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one, Navami’, (the ninth in the same half) on which 
the ‘Maya’ or ‘Yoga Nidra’ of Sri Vishnu was born, 
became the second. 

arc 

3|f<33p:m*%5lfo5;r , 134 

falWTOW n ^ II 

After the Moon-rise, on the day of ‘Jayanthi’ 
which is the banner of all the sacred days, during 
the moment known as Vrishabha Lagna, when the 
five planets namely the Moon, Mars, Mercury, 
Jupiter and Saturn were in the ascendant, the eastern 
Sandbya (twilight) of Devaki gave birth to a never- 
setting Sun, to put an end to the shutting (distress) 
of the lotus of all the worlds. 

3TTO 

II ^V91| 

When Sri Krishna, the sole root of all kinds of 
wealth, was born, god-couples who were over¬ 
come with joy, showered with their hands, fragrant 
flowers on the residence of Vasudeva, by which the 
regions of the quarters were all scented and which 
were wet with sweet juice. 


ii 






Description of coming to Gokulal 

aw srnf*3 5 fait sR$rf?ii^ 1 

wsfa few f^wfsR sRsnufafa 11 l n 

Then, when the Sun of Sri Krishna took his 
birth, the worlds became cheerful. The quarters 
shone without darkness- The night obtained the 
splendour of the day. 

Note\ [surtfaanfa Clear-minded, cheerful-minded.) 

HUdtwa II \ II 

The celestial nymphs danced merrily. The kin- 
naras sang wonderful songs. The sounds of celestial 
drums pleased Vasudeva, being very sweet to hear. 

w « * 11 

There was an incorporeal voice “Oh, God '• 
Victory to Youi*’—in all the ten quarters. This 
voice referred with its full meaning to Sri Krishna* 
alone, the unconquered Destroyer of Asursas. 

Note : [.‘sra*-means-God, as well as “victory.”! 

5 
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mftifwft ftfa §wlfa stfwuti i* tf it 

The clouds driven by the gentle wind made 
she sky look pleasant, with their cool tiny particles 
and thundered all about the sky like the celestial 
elephants, indicating the auspiciousness of the time. 

Note : laHftr%35—not exceeding the due limits or 
boundary, not excessive not violent, hence gentle 3 

it h is 

Then, the auspicious winds blew with the 
essence of the odour proceeding from the mouth of 
celestial women, being wetted with the juice-flow 
proceeding from the flowers of ‘kalpa vriksha 1 , show¬ 
ered by gods with joy. 

)i % ii 

During the festive occasion o! the birth of 
Sri Krishna, the deities of the city of Madhura felt 
joy and bestowed with untired minds, all gifts on 
the devotees who went to them. 

aflwfaiftR gfaml 11« 11 

The attentive—minded sages saw even the 
unstudied collection of the Vedas (becoming as if 
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they had been) studied and seemed to enjoy tbe.state 
of 'Moksha*. 

TOtPliltftf Rmfa ! 

SR < !t 

The rivers in that month of ‘Sravana’ became 
iis clear as in the Autmn- The intellects of the 
exalted yogins also, attained clearness due to 
which the Vedas flashed with their right meanings 
in them, Without prejudice to their morale. 

Note i Ogrs^fafas—with the immutable princi¬ 
ples of the moral philosophy, not being liable to any 
foreign attack-1 

fcftSPR & WqWm 

The turbidity of the miods of all living beings, 
joining together in a moment entered the mind of 
Kamsa, of their own accord , as rivers enter into 
the waters of the ocean. 

3* J 3** 

The houses of the heroic demons were often 
pervaded by omens forecasting evil. Hundreds of 
good omens appeared again and again in the cities 
of lord of the Gods. 
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Note : (The hours of the birth of Sri Krishna 
witnessed signs of auspiciousness to the abode of the 
celestials and the ordinary human beings as well as 
signs in the abode of the demons thatforbode evil to 
them.] 

Vasudeva was set free from fetters as from his 
last debt. What wonder is there if the fetters drop 
down in the presence of one who expels all ties? 

Note : [The last debt here means the debt which 
one owes to his pithru’s (fas’s) thatbecomes cleared by 
the birth of a son only.] 

Devaki bore the child, Sri Krishna, the destroyer 
of demons born of herself, and sitting upon her lap* 
as awonderful sapphire-summit of extra-ordinary 

splendour, upon the highland of the gold mountain, 
MeTu. 

fifTOswff«i*!*S3n §<r?r i 

srafafeniTftift ff« !i a It 

Then the child, like a young sea wearing Conch, 
Chakra, Gada. Lotus and variegated by beautiful 
‘vanamala’, caused great joy to the father, being 
borne by the mother. (The sea also wears conch- 
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shell, ruddy geese, the lotus flowers and the row of 
forests and is black in colour.] 

Note ; —In the case of Sri Krishna, a 

garland of sylvan blossoms-which is thus described ; 

ftrovrgirii qfawaT i 

3 IM V II 

Vasudeva saw the dangerless Father of Creators 
lying upon the lap of his beloved and praised this 
supreme Lord for His real qualities. 

ftv foqft n ^ u 

You are the origin of all and the protector of 
those who seek your protection. The sayings of the 
originless Vedas study consistently your wonderful 
form I bow to you with my mind directed to no 
one else. 

Note : [sHf*a«m<nn—redeemer of the devotees 
—Those that have no origin or sources, as 
applied to the Vedas] 

$wr gq sanfro qqiSiqq « ft n 

Oh, God! Only a few of those, who are born by 
the succession of results of their wrong actions cross 
the unfordable ocean of ‘Samsara’ by Your merciful 
glance 
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It V* is 

Brahma and others enjoy the fortune of their 
position with different duiations, created by the 
self-falling water-—particles of the great ocean of 
Your power- ' 

Your form is the excellent subject of the Upa- 
nishads. You are the store of great Satwa. Being 
driven by the wind of favour to the worlds, You 
assume the waves of various shapes. 

Jjjf h ssrofa Rf l 

'W qfa?* -faM* famw* u\%\\ 

There is nothing in the world, animate or inani¬ 
mate, which does not owe its existence to You. 
When your greatness has been measured thus, Shas- 
thras of various kinds are in the act of simply 
classifying it. 

&fk it it 

Oh, bestower of boons! With no other desire. 
I begged You, the father of all worlds, to become 
my son. This request made to You who has a 
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vow to give the desired things, has thus become 
ripened without effort. 

faafafa faswifa n ^ n 

Gods have requested you to remove the burden 
of this earth, without making their desire in vain 
Oh, store of mercy! Tt is worthy of you to make 
many sports conquering your enemies. 

*t«n i 

It is proper to you who desire to elude the 
demons to hide your natural signs. So, putting an 
end to my fear, put on a concealment as you desire. 

?qqfa $ aw fafwwi faqfr m §si m\ h 

Seeing Vasudeva thus afraid, the store of mercy 
said with His smiling countenance, ‘ You are my 
father; such being the case, O Father I why did you 
say in vain something about myself, in an unnatural 
way 

■qfaqq pqftqqqti qqqqifq qqq it \t 

This wife of you, the father of Gods, was their 
mother and also mine. (Since you are my parents 
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even from the previous birth) the desires of both of 
you, would be fulfilled by myself, with no interrup¬ 
tion, in it’s own time. 

^ nf JR vvik i 
Sfeat ^ w aw flf n* trfq i ^ ii 

If you are afraid 1 take the human form (presen¬ 
tly). Then take me to Nanda's house in a moment, 
bring over his daughter here. Give up fear, when 1 
go to a distance. 

gaatswi n^n 

Then, Vasudeva—having heard the sweet-lettered 
slowly-flowing words of Sri Krishna, which was of 
unfailing character, understood His command to be 
good, took Him up, who though very weighty, be¬ 
came light out of mercy. 

*3^ ififtr^r^qqqRqqTq^^rq: n n 

Vasudeva saw affectionately, again and again- 
the flawless face of his Son, which had the Sun and 
the Moon for its eyes and the Vedas for the breath, 

aifasrnw s awqaf qQrrtfMtnNg* n ii 

The darkness of his ignorance being stolen 
waay by the moon-light of his son’s face which was 


fragrant with Veda*, Vasudeva became like a sage 
and got for a moment the sameness of the son, or 
else, he attained the state of winkless eyes (or divi¬ 
nity) as in his former birth as Kasypa, which might 
have come to his memory. 

Note : [The celestials alone aie said to possess 
winkless e)es.] 

3 w 3T«*3fii3i i 

Vasudeva took up his child of unlimited splen¬ 
dour and desirous of moving from there looked 
once in all the ten quarters, being anxious with fear 
when his moving was obstructed in the house, by too 
many safe-guards. 

353* *>*lfe*5T 3^31 I . 

3*3*S***K3 ^Tt 3^[oi3rf5f5^5^*3U II II 

When Vasudeva, the king of Yadus, was going 
to Gokula, the door suddenly opened itself. The 
guards were all lying down almost like stones. The 
domestic deities showed the way. 

3$i^5W353^f33T3 ifaqRfq f3333lfr* |i ^ II 

Vasudeva, the gladdener of the race of Yadus 
like the moon, saw the watchmen on duty at night 
as if with life going out. The parrots and 'minas’ 
seemed as if their sweet words were stolen away. 


74 


The servants though awake, seemed senseless as if 
they were only pictures. 

When Vasudeva was going out along the street 
from inside the house, the alUpeivading darkness in 
the quarters was soon removed by the brightness, 
dark-blue as sapphire, of the son’s body shining like 
« lily. 

yf^mt fkzm qfar: straws * 

3r3^»u*T ^ ifwroiu 11 W 

Garuda. who is the Vedas incarnate, went. round 
and round the Lord tossing about the demons. The 
Serpent who is bearing the earth followed Him, with 
a row of bright lights of the eeros in his hoods. 

SftgTTOlWIiq it !l 

Then, [like Garuda and the serpent] ihe five 
weapons (Goncb, Chakra, Gada, Sword andSharngfc) 
also attended on the king of Yadus, surrounding him 
with Sun-like rays and looking fierce by tearing to 
pieces the body of the demons. 

WWWwtal q«*H(3T ^ W* It in 
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Then, the moon of the Yadu family (Vasudevay 4 
having his path shown straight by the moon, moved 
fast to the river Yamuna, with his uninterrupted 
exploit, bearing Vishnu upon him like Garuda. the 
Lord of birds. 

Note: [That moon is favourable to moon, and 
Vasudeva, being a store of ‘pourusha’— parama 
purusha is with him “both are very apt ] 

^ 1 **» 

The chief of the Yadus, who arrived there was 
served by the wind, rendered cool with the tiny 
particles of drops of small waves and fragrant by its 
contact with the odorous lilies being sent by 
Yamuna. 

The groves on the bank of the Yamuna river in 
front of their path, certainly invited the Lord of the 
Yadus with its hands of wind-shaken tender leaves 
and with the humming noise of bees, having scat¬ 
tered flowers (on the way). 

Yamuna, the daughter of the Sun.god seemed to 
feel sorry at the Lord's piliable condition of having 
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to play jugglery, (pretending fear of Kamsa) with 
her eyes of black lotus flowers and lotus-like mouth, 
both shut and with the gentle poor cry of the chakra- 
vaka pairs. 

Vasudeva of never—failing desires wanted to 
cross the river quickly which with its shape rendered 
•starry by the open white lilies resembling the 
autumnal night embodied and which was, as it were, 
a lover of the ocean, moving quickly to meet him 
like a woman who goes to meet her lover or keeps 
an appointment made by him. 

f$ 3 ufatffe m fofiRTOTOlfatf I 

ii v° it 

Yamuna, the daughter of the Sun-god, not 
knowing the sport of Sri Krishna, (that his going to 
Nanda’s house was only a sport and not fearing 
Kamsa), became actually agitated, tossing up her 
hands of waves as if fearing “what will happen 
now ? what will occur in the future*’ ? 

Vasudeva not being endangered by the succes¬ 
sion of waves, which were like the perfect form of 
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d$nse darkness, crossed the river Yamuna, like one. 
whose mind is fixed in unimpeded yoga, crosses 
'$amsara ? without being endangered by the success 
sion of tt)c sixbig waves of human infirmities (hunger, 
thirst, sorrow, ignorance, old age, death) rendered 
sinful by the strong ‘Tamoguna’ 

35131 ensrwg n vr t< 

Yamuna, though so deep as to make even celes¬ 
tial elephants sink in her water, now became forda-. 
ble by foot to Vasudeva, by herself quickly present¬ 
ing the way to him, while both going and returning. 

mfa qfswat ssii’srar 3^: i 

vi faro! uRml qf? *r fiat H u 

The river became very high on her west with a 
space left in the east as if she rose to the sky or she 
returned to her father-mountain. 

5R:tfa;p3gsia3f^ i 

Having crossed Yamuna, with no bridge cons¬ 
tructed or no ship launched, Vasudeva carrying the 
strong boat of the ocean of ‘Samsara’, the consort 
of Lakshmi, came near to the village, Gokula. 

qq sr Kstunrarora qtfsoft n ii 
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Then he entered the village of Gokula with its 
people sleeping unconsciously by the Maya of God. 
which village was as wealthy as the city of Kubera 
and in which Rohini had brought forth her first son. 

fa* h ^ 

When Vasudeva’s child, the enemy ot Naraka 
approached Nanda’s wife, she attained the bright¬ 
ness of the altar of a sacrifice by its contact with the 
fire born from Arani (a kind of wood used for kind¬ 
ling the sacred fire, by friction). 

Note : {The demon Naraka was born of earth. 
He was the king of Praggjyotisha. There are two 
different accounts of him; (l) He carried off Aditi’s 
*ar-rmgs But at the request of the god’s he was 
slain in a duel by Sri Krishna and the jewels were 
recovered. 

(2.) Assuming an elephant s form, he carrried 
off Viswakarman’s daughter and outraged her. He 
also took off the fair women of Gandharvas, Gods 
men and nymphs and collected as many as 16000 
damsels in his harem. It is related that these were 
at their request transferred by Sri Krishna to his 
own harem afrer he had slain Naraka.] 

m Pw* =3 3i«L ** 11 
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Vasudeva placed his son near the wife of Nanda, • 
took up his daughter (Yoganidra) quickly and 
brought her soon to the bed of Devaki 

qfasrei* ^ m •qvta ^ h h 

Then, Kamsa, the Lord of the Bhojas, not know 
ing the (mutual) exchange of Krishna and the girl 
hurled her upon a stone to kill her but she kicked 
him with the foot 

fwr 5*f5R\fo?refg*?ra ll n 

Being immediately kicked, Kamsa acted like 
a ball falling and rising; burning with anger, like 
a mountain surrounded by fire he became perturbed 
in mind, with his eyes shut a little. 

The night of the tim i of deluge in the form of a 
woman, with eight big demon-killing—lightning-like 
Weapons, sprang up to the sky with an intense 
thunder-like noise, 

Note: [At the close of a.yuga, when the destruc¬ 
tion of the whole universe is imminent, the universe 
will be enveloped in complete darkness.] 


ftwfTOW&lfrW^ II Ht H 

After flying up, she gave Kamsa. without res 
traint, an account of Sri Krishna, the destroyer of 
demons, with her voice heated, loud, harsh sound- 
ing, fearless, advising, brief, consistent and with no 
disorder of words. 

lam the veil of the God, who is destroyer of 
Madhu and Kaitabha. 1 delude gods and demons. 1 
have been sent to destroy the powerful Shumbha 
and Nishumbha. What can you gain by killing me? 

Note : [Madhu and Kaitabha are said to have 
sprung from the ears of Vishnu, while asleep and to 
have been slain by Vishnu, when they were about 
to devour Brahma. 

Shumbha and Nishumbha were two demons 
said to have been slain by Durga—the Yoga-maya of 
Sri Vishnu.] 

aratml w su h ^ ii 

“The destroyer of the enemies of the Gods, 
born of Vasudeva is living in Nanda’s house- He 
will kill you.” Having consciously said thus she went 
away as she pleased. 
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[ftg«_(l)gods ( 2 ) The wise] 

qafawfMt iRj | 

Kamsa, the king of Madhura, who was like 
Madhu and Hiranya, being with his long continued 
fear reduced to the pale state of the day-fire, showed 
his anguish by breathing, prattling, tremor and 
uttering “Hum”. 

a fcftratwn sifwqsii i 

awffl sfafFiT 35 ^f^iqqr iihhh 

The dull-witted Kamsa, having been laughed at 
by the Illusion of Sri Vishnu, grieved on account of 
shame and set at liberty, the wronged Vasudeva 
along with his beloved wife, who was crying pitiably, 

»pftW! 9^79 n II 

Being disturbed by confusion, he grieved within 
himself again and again with the self-arising thought* 
which as if polluted by poison, was as follows :— 
“Something has been thought of and it has resulted 
in a different way. What is this?” 

fiqa[i«rgqFa% I 

frofifros) $sfw f^grirssfq^5%^T || ^ 1/ 

He wanted to do series of evils to the destroyer 
of demons, who is beyond danger, Fate which 

6 


adopts a certain course is impossible to be trans¬ 
gressed, even by the wise. What is to be said of one 
of an agitated mind? 

Undergoing fate by the ripened influence of 
anger, due to the impression left on his memory of 
his former birth, Kamsa dishonoured Sri Krishna, 
felt angry with Him, wondered at Him, laughed at 
Him, and cried aloud “Hari.”- 

Note : [anninns—The retention of the impression] 

gifa ft*raraifa ^ ii W' 

Vasudeva lived in fear, in a house shown by 
Kamsa. Devaki spent hundreds of days, keeping her 
life, by having her son in memory. 

When blessed Yasoda obtained wakefulness 
after, a long time, from sound sleep given to her by 
God, she saw near her, the child Sri Krishna, her 
female child being lost (gone). 
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This ornament of the Upanishads, who is even 
now sought after by multitudes of sages who have 
understood the established Nyayas became, fortu¬ 
nately. the ornament of the Village of Cowherds. 

fOTRnrafo**! foj: 11 ^ II 

The Lord made the village of the cowherds, the 
place of Kritayuga, as the calves there were dis¬ 
easeless, the cows were free from all worries, milk 
was abundant, there was no fear of thieves arising, 
and all the people were wealthy. 

n M ii 

Multitudes of charming nymphs of Sri ‘Vishnu- 
loka’ of boundless splendour, were born in the house 
of cowherds, with whose happiness of enjoyment, 
the childhood and youth of Sri Krishna, the protec¬ 
tor, would be connected. 

II II 

The generous-minded Nanda celebrated the 
great, astonishing festival of his son’s birth, which 
was the first of its kind (as no son had been born to 
him till then) which delighted the gods and the 
Brahmins and which was disordered by the unsteady 
cowherds going hither and thither. 
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**F*into fa? «<?fa3 i 

«<T5R^ SB^H^ *5% ifBfrSWfBftsm II ^ ft 

During the great festival of his son’s birth, 
Nanda took away the splendour of the munificent 
celestial gem named ‘‘Chintamani”, created a secon¬ 
dary importance to the celestial tree named ‘ Kalpa 
Vriksha" and caused meaninglessness to the prats 
of the cloud. 

qftav? wwffi snsfcwnwt <??* 11 '< 

Obtaining the boundless and un-ending treasure 
of Sri Krishna, the husband of Sri Lakshmi, risen by 
Himself, the advent of thieir good fortune, as it 
were, the residents of Gokula laughed at the region 
of Indra as sapless. 

33 SB?? 3<?«I 3?™ fa \ 

gfrassff<5t || 

The couple, Vasudeva and Devaki, who had 
brought forth the Ancient person as their son by 
means of penance, were unfortunately kept at a 
distance for a long time from Him. Though their 
minds were agitated with the fear of Kamsa, their 
sorrow was calmed by the thought of the son’s glory. 

ifoflwafiw vitaui * 
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The sons of Vasudeva, Sri Rama and Krishna by 
name, appeared like the fresh moon having obtained 
residence in Nanda’s house. They attained their 
growth in time which, by itself was the cause of 
sweet enjoyment to the Gods. 

n n 


^ l sfe 

'The undisturbed grazing of cows] 

II \ |j 

Kamsa, who was Kalanemi in his previous 
birth, heard about the object of Sri Krishna, a man 
by deceit, and had his heart long sunk in fear and 
rage, as if plunged in the ocean of anxiety. 

Note : [Kalanemi was a demon with 100 arms 
killed by Vishnu] 

s angwuntai* far smfR i 

RWP* 11 * li 

The ruthless king, calling a certain irrepressible 
class of Asuras, sent them to the home of Nanda> 
which being easily protected by the Lord, was not 
not susceptible to attack. 
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«ifq mv\ \ 
to« rst5i*ffaifofai w\\\ 

'f 

Once an illusory being sent by Kamsa, hiding 
her Putana-form entered the Gokula, disguised as 
Yasoda, at midnight when the people were all under 
the charm of sleep. 

Note : [Putana is the name of a female demon, 
who while attempting to kill Sri Krishna when but 
an infant, by giving Him her poisoned breasts to 
suck was herself killed by Krishna who sucked up 
her vital airs] 

vw a? ifRimi i 

WTOal si*Ht h n v n 

Sri Krishna drank in the life of Putana, 
along with her breast-milk by which never again she 
had birth. The people thinking of this wonder, 
never had to become suckling Children again 

faw mn ffaiq 5# qsfar ^ ^ i 

li s li 

Hearing her harsh wail and the loud cry of her 
son. Yasoda, being afraid rushed and took Him up 
who is beyond the reach of the Vedas. 

stfa ufa to: sfaq i 

w fairofaqfs: snirtg mt wrin \ n 
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Nanda, the possessor of true spiritual know¬ 
ledge. having approached with great fear and 'seeing 
his son after all uninjured, commended Him f the 
ruler of three worlds to the care of Himself (by< 
uttering Mantras). 

at ™w*n*i!* n u ! 

The cowherds, gathering together, saw that 
dead fearful-shaped, cave-eyed demoness, who with 
cry had made the whole village echo like another 
her “Bhaimarathi night.” 

Note. [The 7th night of the 7 th month of th© 
7th decade of a man’s life which causes great fear 
of danger to life of the individual—is known as 
“Bhaimarathi night ’* Hence Bhimaratha shantht 
is being usually observed in that period.] 

t 

wnmw *f|*13 li <5 It 

i 

Cutting her, who was like the summit of the 

Vindhya mountain, to pieces with axes, just shar- 

* 

pened (as her body was so hard), took it out by 

S j 

carts, as if throwing a large amount of offerings to 
the flesh-eaters. 


' i 





88 


Desirous of warding off the dangers arising 
from evil spirits, the cowherds gathering together, 
tied an ornament in the form of the five weapons, 
looking beautiful, strung together by a gold thread. 

Note : [Tying such an ornament to the child in 
an auspicious moment on the Sth day of its birth is 
said to be a preventive measure against all sorts of 
evils that may befall the child.] 

The beautiful gems, becoming ornaments to Sri 
Krishna were with (their) multitude of rays, thrilled 
with joy on account of the happiness of touching 
his body, with their hair standing erect, as it were. 

aifw iw* i 

Njr* U?*lf Wlfwfa ftfrgimq li M H 

Being made to lie down on the bed by the 
mother, who knew how to protect Him, the child 
threw up with a cry a high cart possessing thestrength 
of a mountain, by strongly kicking with His legs. 

Note : [A demon, Sakata by name in the form 
of a huge cart which he purposely assumed, was 
about to kill Krishna, when dashed to the ground 
by Krishna with His foot, fell down dead ] 

WWTRI TOTwSlWt i^ll 
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The demon called Shakata, became shattered to 
pieces by the contact of the tip of His foot and be¬ 
ing scattered in many ways on the ground, greatly 
agitated the worlds with a big noise. 

gftsnrofqiHftfRtf q*q$r it 

Seeing that the cart appearing like a mountain 
Was thrown up when her son therew up His leg by 
chance, Yasoda touched the sole of His foot, soft 
as the interior of a lotus (fearing that the foot 
might have been injured by kicking the cart) 

sfoft qfrcwt srqqqi h w 

Then, Sri Krishna, beginning to move on His 
knees, toes and palms, surely the earth feeling shame, 
embraced Him under the pretext of the thick dust. 

3 shith tRi iftq 3s 11 11 

Nanda could never have enough oi the sight of 
His child’s face—mouth with the charming lisp, 
and beautiful with natural and soft smiles and the 
splendour of the ear-ring-gems, like a waving of 
lights. 

Note : [sfUtfsniH which has undergone the •taisw 
ceremony i.e. waving lights before an idol as an act 
of adoration.] 


1 
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fwft jjurarrrcn ii \\ ii 

Sri Krishna, who alone, with all-excelling power 
creates all shapes and names was the object of praise 
even for mentioning a part of His mother’s name- 

«*r*<iTgWRin0 agfifa i 

His wonderful talk with female friends, which 
even at its first utterance resembled the Vedas, wag 
with great correctness of letters and accents etc., as 
it were, the best teaching to those who knew the 
Siksha Science. 

Note i |Siksha is one of the two auxiliaries to the 
Vedas—It is a science which teaches the proper pro¬ 
nunciation of words and laws of Euphony.] 

I* 

?rt?rI sfwipqsfai ii \e it . 

The wife of Nanda saw with joy and with atten¬ 
tion to nothing else, Him, who was the imperishable 
eye (to all the worlds) and who having stood up a 
little sat down near her (pretending to be tired) and 
had a beautiful smile on the [beautiful sprouts of 
teeth. 

qtf&ft: H qatraqi qriwrawnt 1 

tfw vrassri farwrera m H i* ; 
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The good-hearted Yasoda made Him; who 
having measured the three worlds, pretended to be 
a child, walk slowly, holding the tip of His lotus- 
like hand. 

Note •• [The allusion here is to the Vamana Avatar} 

fn* mnA 9Tf iwfr w <ph « it 

The blessed Yasoda, having placed on her ben* 
waist, her son, who, having got stumbled on walk' 
ing two or three steps, took pleasure in moving 
with knees, made Him drink breast—milk, with joy. 

Note i Waist]. 

Again also, the sport-liking Krishna, being 
applauded by Nanda’s wife, gradually placed on the 
ground His feet, ever enjoyed by the Upanishads, 
like lotus by the bees. 

« infOTifiW ssqqf fcqfMVi nw i 

‘ Let not this earth b 3 enjoyed by the enemies 
of the good people’*—thinking thus as it were, He 
stamped the earth while walking with His foot* 
which bore the signs such as chakra. u 
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faaifira qs^sf w\ q^isq*ff sfteft ll q* n 

When Sri Krishna walked slowly, holding the 
end of the sprout-like hand of His mother as sup¬ 
port, the blessed earth appeared to bear wonderful 
lines of painting in the form of foot—prints. 

Note means drawing line or figures of 

painting on the face and body ■ with fragrant and 
coloured substances, such as musk, saffron and 
sandal essence, as a mark of decoration.] 

Orowr i 

■wfat *rcpqi q^ n q# 11 

He, who not being bound by ‘Karma’, sports 
always controlling the worlds with a slight will, 
wanted rest at each step, being led by His mother 
with oozing-breast. 

srcai^faqir *rawiAt(qwi wft 11 a 

The mother helped the Creator to get up, who 
with shaking lotus.like feet desired to ascend the 
steps of the raised grounds in the courtyard, fragrant 
with celestial flowers. 

. miwwRt iraiifti i 
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During His going and coming—, suitably their 
clapping of hands under the courtyard trees, the 
village people heard the sounds of Dundubhi and 
Turya of the gods beaten at a distance. 

q Hi sfasroasraut qqfaqraifu! i 

He, whose deeds are wonderful and who being 
the Manager of the stage of the three worlds, had 
made the animates and inanimates, the actors dan¬ 
cing by turns, danced himself beautifully for the 
sake of butter. 

Note : [The universe is here compared to the 
theatre, where all the objects, movable and immova¬ 
ble, took part and where Sri Krishna was Himself 
the stage—manager.] 

He being sprinkled with small rising particles 
of co-agulated milk, when it was being churned in 
houses, showed His own former appearance (which 
was at the time of churning the milky ocean) varie¬ 
gated in colour, by contact with the particles of 
nectar. 
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Becoming afraid of the cowherdesses, due to 
His having ^stolen butter, Sri Krishna, lay down 
<*uietely with bent body, begging with folded-hands. 
His child ornaments to be silent# 

WHWaf fowfe* II II 

The Lord of the universe, the source of all fruits 
of different upasanas (worship) stated ia the Upa- 
nishads, went with a desire for forest-fruits to a 
hunter’s daughter (fruit—selling woman),with hands 
full of dropping corns. 

As the fruit-selling woman was seeing His red- 
centered lotus-like palm with the conch and chakra 
in the shape of well-formed lines, a question arose 
in her mind as to whether she should sell her own 
self to Him (to offer her own self to Him out of 
love, being enthralled by His extra-ordinary hand¬ 
someness.) 

The Kirata woman filled his folded hands with 
sweet fruits. At the same time, her fruit-basket 
became filled with Kaustubha-like gems (as He was 
a. child for mere sport.) 
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3d RT9T n ^ n 

The mother wanted to tie up to a meritorious 
mortar, the Kirshna of the good, who \<as often 
trying to steal butter and setting the calves free, out 
of milking hours. 

sra«m Wtowi * **** II 

Seeing His mother feel dejected when she found 
all the string brought by her insufficient to bind 
Him. He became Himself, bindable by His power 
of dimunition. 

*5 m WWt I 

Since the tie of “karma” of those who think of 
the bonnd Krishna, as such, breaks itself easily, the 
poor old moral of “Tatkratu” (wj) hid itself in the 
stories of the Upanishads, feeling shy, as it were. 

Note : f«rwn 'The old moral sacrifices—the 

belief that what a man has secured for himself 
in this world, he will secure in the next world also 
by means of sacrifices ] 

4HfflShPG URN iRRJUrarfSfa WlOwwftHTl II \\ M 
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Those who did not know that it was all mere 
pretence saw with laughter Sri Krishna bound to 
the mortar with a rope, with His eyes tremulous 
and filled with tears, like an elephant tied to a 
pole 

8RHWTO3 ms l 

5*1 flll II li 

The two Arjuna trees which were broken by the 
mortar drawn athwart (by Sri Krishna became at 
once the two great yakshas who were formerly Nala 
Kubara and Manigriva, being now freed from the 
curse of Narada, the son of Brahma. 

^ ^ nuir 

Having secured freedom from Narada’s curse by 
coming in contact with Sri Krishna they shining in 
their celestial forms, praised Krishna and returned 
to their abode. 

[Now begin the adventures in Brindavana.] 

arcs# # I 

ntou s ^ h ^ is 

Freedom from the curse having been obtained 
by coming into contact with Sri Krishna, as had been 
told by Narada those two yakshas shining with 
divine forms, went to their own abode praising Sri 
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fan s* qnrtq Sr*i*T*q«r^ 11 u Si 

Seeing the incidents of Putana and others never 
seen before on the earth, to be evil- forebodings, the 
cowherds joining with Sri Krishna hastened to 
Brindavana. 

Note : [3«nwn- A portent* The many incidents 
that had taken place there were sufficient to con¬ 
vince the cowherds of the many evils inpending.] 

^wtawftq wm% i 

With the same mind with which Sri Krishna bad 
made the Moon, the cause of delight to the worlds, 
He thought of the forest, desiring full welfare of the 
cows. 

& qfaqt iq qto ^ ntm wf n 

Sri Krishna, the protector of the virtuous and the 
'delighter of the cowherd’s-race, caused the forest 
shining like the earth in her youth, to luxuriate by 
His happy side-long looks, appearing like the 
succession of waves of the ocean of favour. 

ii n 
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In that forest, the ground was fit for the habita¬ 
tion of cows. The grass was sweet as the best sort 
of sugarcane and the trees excelled even the ‘Kalpa- 
drutna’, the celestial tree (being filled with sweet 
fruits and fragrant flowers.) 

Seeing the forest made by the greatness of the 
Lord, abundant with fruits, flowers etc., as never 
before, and respectable even to Indra, Nanda, Upa- 
nanda and others rejoiced, as if they had ascended 

Swargaloka’. 

^ \m\\ 

Feeling again and again very happy on easily 
driving away Trinavartha and other demons, Sri 
Krishna enjoyed with Sri Balarama, the wounderful 
sacred forest, respectable even to the Lord of 
the Yakshas. 

w ' 

W unt & ii h 

The cowherds tied all around the forest the 
feathers of Baka, (a demon killed by Sri Krishna), 
who appeared like Kailas a, with wings, which being 
thus tied, seemed like a row of comets appearing in 
order to drive away other venturesome creatures. 
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SWs i wat i 

w TOfRfiigf *Rmi! f$R fftromi ii 

The cowherd Virgins observed a Virgin 
Ceremony attended with auspicious songs and beat¬ 
ings of the drum to win the favour of the Creator of 
the worlds, with a certain desire. 

TORff n&q it it 

Sri Krishna rejoiced (by freely seeing them 
naked) having ascended a Kunda tree, taking a 
number of silk sarees from the bank, kept there by 
the cowherd-Virgins, when they entered the water to 
bathe in the early morning (as part of their vow.* 

Note : [Here their cloths-correspond to bodies, 
as seen in “3T«if« atarff*! **»?...’’.God wants to liberate 
us from Samsara by taking away our bodies—like 
taking away clothes. But we foolishly ask for the 
body alone, as the cow-herdesses asked for their 
clothes.] 

f ft W sfoffflfT* I 

sfsrcnsftqwi'cfo n it 

Refusing to accept the one-hand salute of the 
girls, who begged for their silk clothes, (the Victori¬ 
ous) Krishna laughed when he saw them salute with 
hands, each joining her hand with that of the other 
which was never seen before. 
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* AiTss?iR«?T^*n?ri(Pit i 

3iflsisifafaw#i u -w u 

They were folding the lower part of their body 
below the waist in the form of a petti-coat and 
begged for their silk clothes, by saluting with both 
hands of their own, without joining with the hands 
of others (as before), at which Sri Krishna laughed 
4out of joy for His triumph.) 

W&flTCJitTOT W* I 

II V II 

, 

The Lord shone with fresh youth, which was 
manifesting His hidden transcendental glory, which 
was the sportive ornament of the Goddess of heroes 
and which was the abode of enjoyment of Neela 
and others. 

fttnqtairarc iftt M ' 

The youth of Sri Krishna, charming with sports 
increasing stage by stage, fit for taking hold of by 
Cupid and most delightful to minds, obtained sweet¬ 
ness like the central portion of the sugarcane. 

Note : [Central part of the sugar-cane is taken to 
be the sweetest 1 

^ n 
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The women of the village took Sri Krishna to 
be a wonderful safe fortress, containing different 
armies of sports, having the fine high walls of His 
splendour and having the bolt of sport. 

When Sri Krishna was returning (from the 
forest), the sound of the flute, the dust raised by the 
gambols of the calves, the evening twilight and His 
sylvan form, were to the cowherdesses as the army 
of Cupid with four regiments (namely, Elephants 
Chariots, horses and infantry) (stirring up their 
passion or love.) 

A cowherdess adorned Sri Krishna, the Head- 
ornament of the Vedas, with a peacock feather and 
attained with her physical eye, the same concentra¬ 
tion of mind as Yogins do with their divine vision. 

Note : [She stood admiring His increased splen¬ 
dour, due to the peacock feather, without winking 
the eye being so much absorbed in it.] 

taftomrati w ii hh u 

Sri Krishna shone like an ancient and moving 
Tamala tree. The splendour thickened by the peacock 
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feathers worn in garlands were like the leaves of the 
tree. Having such a Tamala tree, the cows followed 
Him like its shade. 

flag* I 

uMaWHta SIWIF TOr*Rl la Sfote I! II 

Sri Krishna who resembled a Tamala tree in 
colour, shone with the peacock feather, producing 
a charm of love, like a sapphire-mountain with the 
many coloured splendour, proceeding from various 
gfeins. 

If! 91^ I 

qriffato 99T laf iwswstnsi* n 

Yasoda rejoiced often touching the adorning 
wreath of pea cock feathers worn on the head by 
the young boy, the bestower of welfare to the wise, 
who charmed the minds of beautiful maidens with 
hisjflute. 

wqivtoit n ii 

The necklace of pea cock feathers hanging on 
the breast of Sri Krishna, shone on account of its 
position, as if Lakshmi shining like pure gold was 
turning black, due to the splendour of His body. 

wifii qNBfositaJnft il ^ n 
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Sri Krishna saw their (cowherdesses) faces with 
a graceful movement of eye-brows and with speaking 
eyes, which bent aside with love and shyness, shone 
like lotuses turned round. 

irataR: wrosgf ssHgiq; 11 %• w 

Sri Krishna replied with His flute, the messa¬ 
ges of side-long looks of women, which were wet 
with the juice of unchecked love, steadfast, dull, 
returning from the object with shyness and without 
winking. 

?<: ’■ • • ' 1 • : [ • • .5 j . 

uforara \\\\\\ 

Sri Krishna, the one Abode of all the worlds and 
she Ocean of love, sang sportively as if delighting 
the whole world, performing a new country-dance 
which was not learnt by Tumburu, Narada and 
others. 

There was no support of hand in the middle 6f 
the ocean of love, agitated by the Moon of Krishna’s 
countenance to them, standing upon the sandy 
bottom of shyness, with eyes open upwards, the 
Waves of longing for having Him as their husband 
rushing over them. 
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wfaratfwfti b m\ faiforrai i 
sftww? ^fi<$ ifi ^P5l II m n 

The Lover, Sri Krishna, whose motion was un¬ 
checked by Karma or anything shone with His cheeks 
full of sweat, in their midst, like a big elephant (with 
its temples covered with ichor) in a circle of female 
elephants. 

^ ^ *raf fWf* MV B 

In spite of His enjoyment with the wives of 
cowherds His chastity did not become corrupt. 
That this chastity of His was the means of protec¬ 
ting the burnt child, namely Parikshit in the presence 
of the Virtuous (like Vyasa) is a proof for this. 

Seeing Sri Krishna as his son and Balarama as 
the son of his relative and that they were friends by 
nature and had the same feelings and thought also 
Nandagopa ordered them to protect the herds of 

calves.- . 

sfRwrs^i wrcRifo qwq w i 

3 *t«t «?rss^ Star irf 11 

Being under the control of none and Himself 
being the creator and protector of Brahma and 
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others, the Lord now became the protector of cows 
along with Balarama under the control of Nanda. 

How will He be able to walk with His feet soft 
like sprouts, over gravely places in the forest? 
Thinking thus, Yasoda, with her milk-oozing breast 
did not find a boat to get out of the ocean of 
anxiety. 

%wfarf*ra|e$R^ \ 

The two boys acting bravely like lion-cubs and 
easily threatening the cruel beasts away, were, with 
their ever-lasting glory, like two strong men. 

qftNWnilfc faflnfecfi *l3«isnfa it I 

*ft«n ^ n ^ p 

Then, the cowherdesses were completely over* 
come by the love-charm, on seeing the two, whose 
deeds were wonderful and who being completely 
covered by the clouds of dim raised by calvcs- 
appeared like two black and white elephants cove¬ 
red with red lead, 

\\ vs* n , 
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When the supreme Lord assumed the form of a 
cowherd, the Vedas taking the form of cows, attached 
themselves to His feet, with their auspicious cries 
“Humba”, which were like the echoes of “Havu’* 
of Samaveda —i) Veda, ii) cow; so, Gopa means 
protector of cows (»it) as well as Vedas The 
protector of vedas became protector of cows, assum¬ 
ing the form of a ‘Gopa’ when the Vedas became, 
cows.] 

J : 

swfoft JWTRf I 

fasrqfat ^ «ft#r * II 

The Lord of the Universe, though really not a 
child, exemplified His sole power to bind souls in 
wordly life and to liberate them from it, by His bind¬ 
ing and unbinding the cows, showing to all people 
His dependence like a child. 

11**11 

Even when the calves were troublesome to Him 
by rubbing against His feet and so on, Sri Krishna 
was feeling happy and took care of them more thao 
of Himself, by which, then, the cows appeared to 
receive a good teaching, as to how affectionate they 
should be to their calves. 

JWI * ai«BT?qT II ** II 
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The Lord, the greatest among Gods, whose 
glory is endless and the happiness of being always in 
whose presence is enjoyed by Anantha and others, 
now allowed the calves with great kindness, often to 
lick His body. 

sfejqrfqqir i 

fqqisfcfrf!^ WWiftqT: II 

The cowherd boys of his age feeling hungry by 
following calves, rejoiced when they saw Him With 
His hands looking beautiful with a big ball of boiled 
rice mixed with co-agulated milk, with covering of 

honey. 

. . : 

mtfh i 

jinn if qftqm h fqfof siWBiraftt n ii 

When sweet forest fruits were brought and 
shown to Him by His friends (cowherds and fores¬ 
ters) as sweet ones, He first gave them to Balarama 
and satisfied Himself by eating the remainder, with 
pleasure along with His friends. 

w*\ 351 1 

1*51*1 *5 -M , fJ 

Brindavana, where many herds of cows were 
spread, being protected by Balarama and Sri Krishna, 
by the order of Nanda, became highly enjoyable 
for its richness (in flowers, fruits, grass etc; etc.) 
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srfe fjfe^sft ^ $\*v\ ii w* ii 

That Brindavana with deep lakes, abundant 
grass, the sun being mild the wind being not wild 
cows and calves sleeping under the shades of trees 
was enjoyable even in the hot summer. 

* * * farat i »rai «quwr ^ 

wn|«*ta *ns wiqfir *^**fta( n u 

When God Narayana protected the property of 
Nanda, with Baiarama as His arm, there was no 
trouble of diseases and danger from demons and 
tigers to the cows. 

*Tt«Ti3rcT nt# m ^ n ti 

While Sri Krishna was their protector the cow¬ 
herds being free from the six “lthis’’ (calamities) 
with their desires ever fruitful and with happiness 
greater than that of “Moksha”, felt themselves to 
be living in a Yuga other than the four known ones. 

gsf fwgt i 

MsRnm m*&% ii <c° n 

♦ ' * ' 

The life of cowherdesses went away with the 

going away and returned with the coming back of 
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Sri Krishna, clever in following the calves, and ppur- 
ing Nectar into their ears with the sound of His 
flute. 

qfsRra: ii ii 

Garuda, bringing the crown of Sri Krishna, 
which had been taken away by some one, saw Sri 
Krishna, whose path was smelt by the ‘Aranyakas’- 
assuming the form of cows in the forest. [To sub¬ 
mit the crown, he came searching and found Him]. 

sw ii w 

The crown of the Lord lying on the milky ocean 
was brought by Garuda from Bali* the son of Viro- 
chana and placed upon Sri Krishna's head adorned 
with peacock feather and became fit to it. CAs He 
was the same as Sri Narayana lying on the Milky 
ocean from whom the crown had been formerly 
stolen by Bali.] 

mitt n 

Sri Krishna, the eater of only such oblations as 
are thrown into the fire by attentive-minded perfor¬ 
mers of sacrifices, becoming easily accessible to the 
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devotee, once ate the eatables brought to Him by 
the wives of the sages. 

Note : [Once, Sri Krishna was wandering in the 
forest with His followers. They became very hungry 
and were very badly in need of food. Sri Krishna 
sent them for food, to sages who were performing 
sacrifices near about that place, with plenty of food. 
The sages refused to give them food. Again, He sent 
them to the wives of the sages, asking them to send 
food through them. At once, the. women themselves 
arrived with sumptuous food in quick response to 
the request. Sri Krishna ate the food along with His 
Cowboys with great joy, to His heart's content, by 
which the sacrifice became much more fruitful than 
as if it had been completed by the sages. The sages 
felt ashamed for having refused to send food. Ladies 
are not eligible to perform any sacrifice as it is said 
“*r qsft Still Sri Krishna ate the food offered 

by them, because they dedicated their heart and soul 
to Him. This is a splendid example to show how 
easily He is accessible to devotees, irrespective of 
their sex,] 

ft u 

He thought the calves, which were stooping in 
front of Him with eyes shut by the happiness of the 
touch of His lotus-like hand and which became half 
sleepy when he touched them from head to foot, to 
;be bent with the weight of devotion. 
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*5nsw*w#i§*t h <h u 

Sri Krishna felt Himself happy with the calves 
which had the corners of their mouths full of the 
foam of rumination, which with their half-shut eyes 
were motionless and which being scratched by Sii 
Krishna did not care even for milk. 

itsfaarc ji^i* I 

*?pw*»T«Tfa ii n 

Even the barren ground appeared to the calves 
grassy by Sri Krishna’s rays, dark-blue as those of 
an emerald, falling upon it. So, they stooped and 
began to work with their mouth on it. 

*wi*rai* w 11 

He caused the milk-cows which had recently 
delivered and which had in incomparably great 
amount of milk, to allow their calves to drink milk, 
which calves, getting tired of the gambols on the 
forest ground, returned before going far (even with¬ 
out allowing them to be milked.) 

fafaq ^3 ircnn<nt ftsnfasraf i 

faiwispni wfll* \) 6C w 



1 12 

Seeing the cows lick their calves, which were 
steeping under the shade j' of forest trees, Sri 
Krishna thought that their affection would be appre¬ 
ciated even by His mother (or thought their affection 
to have been obtained from His mother.) 

fan foravtfH h 

Every day in the evening. He, pouring honey 
with the sound of His flute drove the cows to whose 
cry the calves seemed to reply with their cries, again 
to the cow-pen. 

m'F im?** nfcfrmui H 

The Lord of the Universe entering the village at 
its extremity with the cows was the cause of plea¬ 
sure to the cowherdesses as the Sun rising at a dis¬ 
tance is to the lotuses. 

ifi 

ffctraf ww fron \\\\ \i 

Sri Krishna returning in the evening, made, with 
His lustre pleasing to the eyes of His wives, the Uni¬ 
verse appear as if covered with pea-cock feathers. 
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The boys found Him a boy and loved Him with 
similar thoughts and feelings and the young women 
found Him a young man and loved Him with simi¬ 
lar thoughts and feelings, (though there was differ¬ 
ence of age 'between them and Sri Krishna.) This 
was either wonderful deceit or adopting His form 
appropriate to the feelings of all (being praised by the 
Veda as 4< «il «:”) 

Balarama and Krishna who appeared to practise 
jugglery, were thought to be children by the parents, 
young men by the young women, and Ancient 
beings, by those who were well-versed in Ithihasa, 
or ancient history. 

awiTO 1 

ik nil gufa* n n 

Then, the cowherd-girls, who were the apsaras 
incarnate, attuned suitably to the youth of Sri 
Krishna, their maturity, which with its fine accom¬ 
plishments increased the power of Cupid and attrac¬ 
ted the minds of spectators. 

II It 

The great saint (Sri Krishna) was much pleased 
when they attained maturity, which was the nectar of 
8 
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the Ocean of love and the divine elixir to ‘Sringara’ 
sentiment, [sentiment of sexual passion or erotic 
sentiment.) 

nnw'tat 5ft 5^*1^ II ^ II 

Sri Krishna was to the beautiful-bodied cow¬ 
herd-girls, with their enhancing bud-like breasts 
and their growing fragrance-like sports,—as a bee is 
to line creepers with their growing breast-like buds 
and with their well-increasing sport-like fragrance. 

sn^tewi i 

mravanfM ttfcrca nm tom: n v® u 

The enjoyment of the Cowherdesses with Sri 
Krishna was bound by His former promise to them 
and hence it was a Dharma to them, which does not 
allow itself to be stretched to other women, as in 
the case of Draupadi who married five husbands, 
by a Dbarma bound by some former favour of God, 
peculiar to her alone, not to be stretched to other 
women. 

% TOI! 5ft qfafa to? II ^11 

Having smashed to pieces the necks of the bulls 
which with the tips of their horns had broken moun¬ 
tains to pieces and which resembled the quarter- 
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elephants, Sri Krishna obtained Neela by this 
betting of the strength of His arm. 

TO I 

^ ii it 

In pressing to death the huge bodies of wicked 
and mighty demon-bulls which were tall and hard 
like Vajrayudha, Sri Krishna was certainly, making 
His hand fit for the sport of pressing the breasts 
of His beloved, Neela. 

s uawifocrit ii \°* w 

Sri Krishna considered His Parijatha-like arms, 
which appeared like the body of His bed-serpent 
and which seemed like iron bars which cannot be 
cast off for protecting the earth, much blessed since 
they served the purpose of a cushion to Neela. 

WTO* I 

Sri Krishna’s enjoyment with His beloved 
tNeela), which was the remedy for diseases of love 
and its consequences, and which was an elixir that 
could be used at all times, was highly worthy to be 
meditated upon by sages. 

*rgpr gsW*! at***!*^ i 

* II X* * II 
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The beautiful-eyed cowherdesses, having been 
pursued by the arrows of Cupid due to separation 
from Him, received the pleasant-looking one with 
steady looks and minds when He returned (from 
Videha). 

The son of Nanda, who deserves to be medi¬ 
tated upon by wise men, being encircled near the 
village by the pure-hearted cow-herdesses, shone as 
the Moon, whose disc is shared by the gods among 
themselves, shines in the sky encircled by stars which 
are themselves brilliant. 

rarafcTiro i 

Having killed the fearful ass-shaped Dhenuka 
with his followers in a palm-grove, Balarama and 
Sri Krishna pleased their servants well with a large 
number of sweet fruits, which appeared like nectar- 
balls, 

fan \\\ °H II 

Once, the demon Palamba of enormous strength, 
having disguised himself like a cowherd in the 
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midst of the group of cowherd boys who were play¬ 
ing, took Balarama by the shoulder and rose to the 
sky. 

wra WT i 

if II II 

Being beaten by Balarama, the demon fell down 
with his head shattered to pieces as a big mountain 
did formerly, being broken by Indra with his 

thunder-bolt. 

wist flirt 3[g% ftrtf iru h $®vs n 

When the demon was destroyed, Balarama, 
making the quarters smeared with moon-light with 
his rays and spotted with his cloth, shone like the 
Moon just freed from Rahu. 

fl^r fag: i 

irfiratfiranji h \ 04 1 | 

Once, Sri Krishna, without having Balarama 

with Him. went, grazing the herd of cows and calves 
to a river-bank, never seen before, being drawn to a 
distance by the beauty of the forest. 

fwr;»T$pi 1 

r 11 1 °\ 11 

Sri Krishna, the well-wisher of all the people, 
driving the cows as He liked near the bank saw the 
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river Yamuna whose waters were made as black as 
Collyrium by the poison gushed forth by the serpent 
Kaliya 

fa* $nv®L h w it 

He got up, to kill the great serpent, a neepa tree 
looking like a dry piece of wood in the bank-forest 
of the Y amuna river, burnt completely by the fir e 
of poison. 

n$(l«w?qinwn fonfem t 

f*llf«rai VWWWTT II m II 

The dry Kadamba branch uniting with Sri 
Krishna shone as if it shed clear tears of joy with the 
flowing of honey, as if it had its hairs erect out of joy 
by the large number of filaments and as if it had paint ¬ 
ings throughout by its sprouts. [The tree became 
full of flowers and fruits etc. by uniting with the God. 1 

for?* I 

finwwfciwft fans n h* « 

Jumping down into the deep pool, appearing 
like a small ocean, Sri Krishna, beautiful like a 
small Mandara Mountain, agitated the river (Ocean) 
in order to render the water sweet by removing the 
poison. 

f TOfa 5WTft<n^*TT3H55<n faster. I 

*n «fonrc im ii w it 
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Being beaten by the great force of Sri Krishna's 
fall and being bounded by the spreading w aves, the 
river, made a fearful noise like a drum smeared with 
the juice of the serpent-driving plant. 

areqqqtss^f^q?^ q^q^tfa qrcq^t \i 

Shining with the water particles at once risen 
being mixed up with the rays of Sri Krishna, the 
sky appeared as if shining with a multitude of stars 
which drank in the darkness. 

jiW arowtfiratan qsiqfaw sTfeqqnrqtoi: n ^ p 

Seeing Sri Krishna running against them like 
Garuda with fearful rage, all the serpents, except 
Kaliya, reached the ocean with the stream. 

mow squill t 

q^qqtir qlfti qflfs mwreqt? n \\ \ n 

Then, when the fierce Kaliya, with his mouth 
wide open (to bite Him), like that of Death, rising 
up the surface of water, coiled round Sri Krishna, 
who disabled him, bent his hood and stood upon it 

esft qtPftarif ifsqsrcrorfaq qiq»faftn i 

qrot ^»%qq«i^q *U3faiqqi§ \\ it 
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Treading down at once the hood of Kaliya 
which appeared like a foot-base made of sapphire 
with a ruby in it, Sri Krishna shone like the sun just 
emerging from the eclipse of being seized by Rahu. 

wrwftaf i 

JiT^rat m 11 u* i, 

Sporting up on the body of the serpent which 
was rendered red with the splendour of hood-gems, 
Sri Krishna shone like the elephant of the western 
quarter treading under its feet a cloud red with 
twilight. 

sn^ur *?>qf qa^TO: n \\\\\ 

Sri Krishna danced upon the heads of Kaliya 
whose eyes and faces were very cruel and odd- 
numbered also. Human mind has the five senses 
for its faces which are also cruel and odd-numbered. 
By treading down the hoods of Kaliya and dispelling 
its poison, Sri Krishna appeared to be practising, as 
it were, how to tread down the minds of those who 
bow at His feet. (To dispel their poison like vanity 
or hankering after temporal pleasures.) 

w n u° » 

Sri Krishna dancing upon the multitude of his 
hoods, in such a manner that His legs, knees and 
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hips shook much, appeared like the Moon severally 
and simultaneously reflected upon a number' of 
moving waves of the Ocean. 

ii \R\ n 

Having made the heads His stage where the 
waves served the purpose of drums performed an 
un-impeded and bold dance being praised by the 
Gods. 

w * fortes qisfa qroiism* i 

«H*I H II II 

Pressing the tail with one hand and pressing, 
the fearful hood with one foot. Sri Krishna wished 
to destroy the serpent just as he would put an end 
to the wordly life of the devoted. 

qflTfqai wfor fowq m ww 11^3 n 

His heart melting by the pitiable cries of the 
prostrated female serpents, Sri Krishna, being pro¬ 
pitiated, gave them, the alms of their husband. 
Who among us f is not the object of His mercy ? 

SciTOran gsiq 11 n 
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The serpent joining with his beloved wives 
praised Sri Krishna of very beautiful form whose 
actions were unchecked, who had no equal, who was 
dancing upon his hood, which being slightly beaten 
by His dancing feet gushed forth the poison and who 
was looked at with attention by the gods and others 
who, being eager and hasty to see Him, were noisy 
with their joyful cries. 

The serpent whose hood was rendered blessed 
by the placing thereon of Sri Krishna’s lotus-like feet 
joining with all his relations and finding protection 
no where else, and by which he became free from 
fear of Garuda, sought shelter in the (middle of the 
Ocean, which is the bed of Sri Krishna fit to sleep 
on for ‘Yoganidra’ at the end of the Yugas. 

Note [Formerly Kaliya was in the ocean itself. 
Being defeated by Garuda and fearing his frequent 
attack, he had come to the river Yamuna where 
Garuda could not enter, due to Soubhari’s curse* 
Now, his fear from Garuda was gone by Sri 
Krishna’s favour. So, he went back to the ocean] 

8W3|fl qgqi ftgft'OTt spy'll 

When the crowd of serpents was driven away 
by Sri Krishna, the river Yamuna obtained great 
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clearness, with its water useful to sages like the three 
Vedas which obtained clearness and became useful 
to sages when all other religions were put down. 

■rawsjjjairew sfon aAgw Rfafam ^ i 

«if<T awRrat ^ h \\ 

When the evil of her union with the serpent 
(Paramours) was removed by Sri Krishna, and when 
she was made holy (by Himself bathing in her waters) 
the daughter of the Sun became highly respectable 
even to the river Ganges who has arisen from the 
foot of Sri Visbnu. 

Wh SR: 

m wifiitararcqpRs i 

fcsqfkfmt figrat is \ ii 

After the crushing of Kaliya, the Summer sea- 
son,— in which the glory of the jasmine was estab¬ 
lished, which brought about the ripening of mangoes* 
and which made gentle breezes, laden with the 
fragrance of the patala flowers blown all around,— 
attended upon Balarama, the wielder of the plough* 
foot with (his brother) Sri Krishna. 
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a if^wi^wswrtq m^pfort is * n 

That Summer season was more commendable 
than even the spring season, to the youths, on 
account of the charm of the bodies of ladies due to 
the non-wearing of the upper garments on their 
breasts and due to the swearing of the cool icy 
waters mixed with camphor. 

fSimWFW 5W<JT || \ |! 

At that time, the seasons one after the other— 
being enjoyed on account of their various qualities 
by that sportive youth, Sri Krishna, who by Him¬ 
self had assumed subservience of the graceful actions 
of love of the co wherdesses—became highly gratified. 

awrJraswift *ht n « n 

The trees of Vrindavana, watered as though 
with the songs of Krishna, grew to great heights, 
and became stationery umbrellas that were obtained 
even without any effort, for protection from the 
wind and the sun. 

W3[ qiat ^ gsiq i 

TO ^ ^ wfw w iwf a it ^ ii 

In that Vrindavana where Lord Krishna was the 
protector of the cows, the storms of Summer did 
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oot fell the trees; the scorching sun did not boil the 
waters, and the wild fire did never burn the forest. 

wft qtfwtsT: qsarfan i 

si*} Wq$T tfq$%q ii $ ii 

The cows and the buffaloes bellowed energiti- 
cally, being led to suitable places by Sri Krishna, 
with the sound of the horn which He held in His 
hand, and gained happiness alone even through the 
hazards of Summer, bathing in the waters of the 
Yamuna whenever they desired. 

Ifftsfa vjfqggut *1>!J I 

$fa?qsiRq*HftqqT5n *RT3 II VS || 

Though that spring season of many merits had 
passed, the cowherds were comfortably grazing their 
cattle and spent the summer season of excessive heat, 
halting on the skirts of the waters of the river 
Yamuna. 

The cowherds constructed spacious residences 
that were fit for keeping the calves and cows separa* 
tely and being capable of facing the Sun and the 
rains, and in the yards of which, carts that were like 
moving houses, were stationed. 

3R5i3$is^q im sn*q q^Rifaq i 

gqrrc qq gqqi q^t wfqf^qjpifq^: ii ^ it 
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All the seasons (like the summer, rainy season 
^nd others), with their own inseparable characte¬ 
ristic features, happened to please maidens of Vrinda- 
vana (the cowherdesses) who had, as in the state of 
salvation, gained similarity with the supreme person, 
who could not be disturbed by time. 

Mm mt ww mmmi « v # 

As Sri Krishna, the dark cloud of Vrindavana, 
showered brilliance that was of the form of a plenti¬ 
ful bath of nectar, the cows of Nandagokula, being 
relieved of the heat, enjoyed moving as they pleased 
even during mid-day. 

* w WT 11 U 

By such glances of Sri Krishna who destroys all 
afflictions of those who seek refuge with His feet, 
that forest occupied by the cowherds, was not 
afflicted by storm, heat and rain. 

\\\\\\ 

Being freed from the heat of summer by sleeping 
under the shady trees, getting their bodies cooled 
by the evening-bath and being bedecked with the 
bunches of patala flowers, the cowherdesses enjoyed 
the nights with their lovers. 
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jfaiiw fl#i «wr ?nqt it \\\\ 

Thinking that the wild animals suffering from 
excessive hunger due to the severe heat of summer, 
might cause torment to the cows of Vrindavana, 
Lord Krishna, engaged Himself in the sport of 
hunting along with His brother Balarama. 

Then, the wild beasts like the tiger and others, 
became at once fit to be easily attacked by even 
children who could approach them, without any 
effort, as they were under the powerful spell of the 
radiance of Sri Rama and Krishna who were like the 
confluence of the Ganges and the Yamuna. 

& ii ^ n 

The protectors of the calves (the followers of 
Sri Krishna) tied all around, the bonds, that were 
like the Maya or illusion of the Lord with which all 
souls are tied like beasts, to obstruct the cruel 
animals that were within the forest, from going out. 
The bonds were such that they could not be broken 
even by the quarter-elephants. 

w sromro ffigi n i\ ti 
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The cowboys armed with bows, kept watch 
hiding themselves on the paths shown by the Vedas, 
dressed in the manner of hunter chiefs befitting the 
sport of Sri Krishna. 

ijinfod clef II W 

The sylvan goddesses laughed mockingly at the 
wild animals like the lions etc., that behaved in 
a moment, like the deer and the dogs of Gokula- 
that behaved like lions (when let loosed, without 
determining the root cause responsible for it. 
(namely, the result of Sri Krishna’s greatness.) 

wt fefarc «r 1 qr wapronji w 11 

The cowherds spread out inside the forest, dark 
sheets of cloth, on which the forms of the wild beasts 
were brilliantly painted, and moving unseen behind 
them, making sounds similar to theirs, drew the 
beasts near them. 

siiNffoTfoafifs^iT* i 

Sri Krishna made Sri Vishwaksena and others, — 
who had assumed the form of hunters, whose crests 
were tided with the threads of the Satavari plant 
and who frightened the herds of lions with the 
twang of the bow—march ahead of Him. 
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fts^rni m\% fkmim w *° n 

The hounds, the faces of which were ferocious 
to see on account of the dangling tongues which 
had many sharp teeth, whose chains were let 
off by the servants of Sri Krishna, the Vanquisher of 
Madhu, fell upon the wild boars, giving up their 
mutual anger (due to their hatred towards their own 
class.) 

jftqi: mu \ 

giipnafedmifj 11 ^ 11 

The cowherds equipped with all strength collec¬ 
ted together and caused distress to the wild beasts 
(which were hiding in the caves of the mountains) by 
their simultaneous and terrible uproar, the loud 
noises of which were echoed by the caves of the 
mountains. 

aigwfit *13^6 WH[ faWtSifa i 

&& srwsEk: faufcsfrsifa ffiiw n ^ n 

The proud and unobstiuctable lion named 
Balabhadra struck, as if striking elephants, the lions 
that did not tolerate the uproar of men and 
could not be checked even by mountains. 

11 ^ II 
9 
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Mukunda shone, being guarded all around by 
the sons of cowherds, whose tresses were bound 
with gailands of Gunja beads, whose decorative 
peacock feathers were hanging down to the ankles 
and who had quivers, beautiful arrows and bows. 

II It 

Sri Krishna, the sportive cowherd, who knew 
the ways of granting protection, taught his servants 
under the pretext of the hunt, the quality^of fortitude 
as found in mountains that did not shake even when 
assailed by His own army and the quality of valorous 
action as found in the bold resistance of the wild 
beasts like the tigers and the boars. 

SEuOl *211 fa I 

wSfimroift m ^ ton ii n 

Quickly getting hold of the horns of the size of 
bows belonging to the wild buffaloes that were cut 
by the arrows of Sri Krishna, the boys made beautiful 
bows with them alone, at leisure. 

Then, Sri Krishna made the lions, that tried to 
pounce upon him from within the caves, with great 
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anger and with the desire for human flesh, trans¬ 
fixed ihem to the rocks by their necks with sharp 
arrows. 

The young ones of cowherds covered the 
garland of Gunga beads that was a worthy ornament 
to Sri. Krishna with the newly brought garlands of 
pearls that flowed out of the temple regions of the 
wild elephants when they were cut asunder. 

WT5<THf m snmimrffttaSfiKras'Ti* i 
aiwqqquwwTft ntqu 11 Rt n 

The cowherds made carpets fit for sleeping with 
ttheir consorts out of the skins of deer and others 
hat were ki\led in the forest and brought fresh 
even as they were wet, with great delight. 

The servants of Krishna stationed the calves 
quite apart from each other, getting rid of the fear 
from the lions, in the spaces of the caves from which 
the lions were killed and where there was wide 
accommodation and the sides of which were not 
sliding. 

fqfq^ 113® n 
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The servants of Nanda delighted themselves 
with the meat of deer mixed with honey 
and which was not taste in stale as it was well cooked 
just then being heated at the tip of the arrows. 

fSfawwTKifawifai fa^ 

fa sssr ftfa w\%m* mmw is \\w 

Receiving the forest-produce such as fruits 
and roots which were offered as. presents by the 
Sylvan Goddesses, Sri Krishna, the associate ol 
Lakshmi, equally distributed them at once, among 
the friends, with the permission of Balaiama. 

fa MR 

Achieving the purpose of protecting the good 
and destroying the wicked, by making only the 
peaceful animals such as deer remain therein, 
through the pretext of hunting, Sri Krishna made 
that forest very convenient for the cows to move 
about as they desired. 

il I 

faTffalt $9i^R§^T? II fa II 

By the glances of that coward, Sri Krishna, 
(who is) established in the Vedas, gnd which (glances) 
functioned with the waves of His natural compassion, 
some cruel animals like the lions and elephants were 
made to give up hatred and become tame as though 
they belonged to the class of cows alone. 
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3 R ftsrcfcpisiT h^i^t: u \* 11 

The followers of Sri Krishna, the son of Nanda, 
relieved themselves of their fatigue by the breeze 
that shook the pollen dust of the flowers of the 
Dhulikadamba tree, caused the sprouts of the 
Dharakadamba and carried drops of water from the 
mountain springs. 

I! ^ II 

Sri Krishna, the son of Nanda made Vrindavana 
relieved of excessive heat, the Vrindavana which was 
verily like the joint incarnation of the pleasure- 
gardens namely Nandana and Chaitraratha, that 
were situated respectively in the capitals of the Lords 
of the Gods and the Yakshas- 

ifs 3^* Wlfow II \\ II 

When the Sun-God began to move southwards 
after dominating the north with his rays, the God- 
Krishna desired again to create the rains whose 
body had been restrained by the creation of the 
summer season. 

Note: [It is like a cruel king setting out to sack 
another’s country tormenting its people by collecting 
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heavy taxes from them throwing the queen in 
prison and then returning, after which, a kind and 
brave one releases her for the good of the country.] 
[« Rays and tax,] 

tri^qln^T 11 ^ n 

Then appeared the time of Yoganidra of 
Madhava, the time, which was cast with clouds, 
which relieved the cows of the strain of heat caused 
by the hot sun and which was dark-green on 
account of the growth of varied forms of vegetation. 

The mountains which were anointed like kings 
by the pot-like clouds with their waters drawn from 
the holy rivers, enjoyed, perhaps, ‘Arathi’-ie. the 
waving of lights, performed again by the clouds with 
their circular lightnings. 

m RRut uraqteRT* n ^ n 

Manmatha, whose arrows are flowers, very soon 
cut asunder, the jealous indignation of the women- 
folk who were yearning with love, with the leaves of 
the Kethaki trees that were shining brightly being 
washed by the rains and being continuously noisy 
with the humming of the bees. 
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•rctpT i 

niasfo 9 $ieRiqj ^ asjyntan u v* 11 

Just as hosts of virtues such as faith, mercy and 
so on originate in people who have been blessed 
with the glances of Madhusudana, there sprouted 
varieties of creepers and plants on the grounds that 
were drenched by the clouds. 

During that rainy season, the Indrakopa worms 
which were red in colour, were scattered on .the 
ground. They shone as the drops of blood shed 
from the minds of women separated from their 
lovers and being (therefore) shorn by the sharpend 
arrow of cupid. 

juitow snrafr^i sfaigar wzfam $3^11 in 

The Kadamba trees with sharp thorns all over 
their body (as if having a horripilation) shivering 
severely (as though with severe cold), being blown 
by the wind carrying dense drops of rain water and 
with trickling drops of honey blown by the wind 
resembling the chattering of the teeth, (due to exces¬ 
sive cold) appeared as though they were not capable 
of bearing that excessive cold 
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wreqvy? II #* II 

The row of clouds shone as a strange army of 
Cupid. The glittering lightnings therein were like 
waving of glittering swords. The loud roars of 
thunders were the uproar of the army. The rain¬ 
bows were like the wielding of huge and varied bows 
of the archers in the army. The row of the balaka 
biids was like the row of flags. 

qufi Witf TCWi TOR W> II M II 

The sky having noises of thunder, similar to the 
deep sound of the drums, being adorned with the 
graceful dances of the lightnings and being the birth¬ 
place of fresh (to) waters, which were like the (to) 
nine sentiments like sringara, veera and so on, shone 
as the stage for the actor, Cupid, the lover of Rathi. 

fltawwRf qf^i^T n »mi 

The self-protection provided by the outlets to 
the reservoirs that had gained excessive prosperity 
of water that had come unexpectedly (through rains), 
verily resulted in the prosperity of other tanks (just 
like the donations of wealth by the good (b^htot:) 
people who have attained wealth unexpectedly, 
would fulfil the desires (of others,) 
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[* There is fear of theft etc, for the money 
of the rich people. By giving away their wealth in 
charity, they save themselves from such fear and 
get fame also.] 

Drawing (those) heavy rains, the caves that 
existed in the Govardhana mountains and which 
possessed plenty of wide and even space within and 
which also bad many advantages such as warmth 
etc., were made the resort of the cowherds by 
Lord Krishna, the creator of the Universe 

% yof I 

m TcfamfqtfftoTT iW-^ ^ fTsrcsrcqg u w 11 

On seeing Sri Krishna in the caves, the cowher- 
desses, and on seeing the mass of clouds in all 
directions, the she-peacocks, both danced graceful 
dances of love before their husbands, to the accom* 
paniment of the sounds of music (namely, the cry 
of peacocks.) 

Note : [In “whrabu” - the idea suggested is — 
that the cowherdesses were attracted so much by 
the extraordinary beauty of Sri Krishna that they 
were moved to dance simply before Him even before 
their own husbands; i. e without caring for their 
husbands.) 
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That all-independent Krishna desired to set 
aside, as though His own spouse, the rainy season, 
that was playful and as if covering His own eyes, 
the moon and the Sun with her palms under the 
pretext of clouds. 

Note : [Here, the rainy season is as the spouse 
of Sri Krishna, clouds are as her hands. The Sun 
and the moon are as His eyes which are covered by 
le clouds. It is just like the sport in which His 
spouse covered the eyes of Sri Krishna for sport 
with her hands which He wanted to set aside—It is 
some thing like the play of the “Blind man’s buff”—] 

sraisnfaraRw s tot: gnifarci cftRBKrajpt 

faTwteraTOwn ftwr 11 h 

Then, (when the Lord willed to withdraw the 
rainy season) the days of autumn shone with power¬ 
less clouds and the sky became brilliant like 
thick collyrium. There was a cessation of the grace¬ 
ful dances of lightning and the faces of the directions 
became clear and pure. 

far! II v II 

The sky wherein the severe heat of the sun was 
not yet seen, shone now with white and black clouds 
just like the minds of people aspiring to gain discri¬ 
mination shine in the beginning, when inferential 
doubts have not yet disappeared (completely 
cleared). 
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wq few €t«tq^s ftMi n Hi H 

The bees, then, abandoning the kutaja and 
arjuna flowers that suffered decay on account of the 
change of seasons, sought friendship again with the 
lotuses that were bearing plenty of buds (just like a 
clever servant goes from an impoverished master to 
a person who has plenty of wealth.) [ sta buds, 
wealth) 

3919599 qrafrri n n 

The rivers bigan to render service to Lord 
Krishna, (just like the attendants serve the king) 
with fans (in the form) of lotuses (that were) 
tremulous on account of the waves, with the swarm 
of bees acting as umbrellas made of pea-cock- 
feathers, and with the group of swans acting as 
many chamaras (chowries). 

91913959991119 iif 9 * 9 if 3 rci i 

q9t9qi9i«qqfawqi n ^ ll 

The sleep-in-yoga (yoganidra) of the Lord 
which was visible in the form of the string of clouds 
that had been invited by the wielder of ‘sharnga’ bow 
who was intending to recline on the bed, with the 
purpose of relieving men of the strain of heat, 
disappeared at that time to a great extent. 
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m* %*w$u ii w u 

Tbe Goddess Earth, was shining forth, with 
the spread out feathers of tbe pea-cocks as if gazing 
with wide—opened eyes on account of excessive 
delight to see the friend of the Gopis who was 
engaged in appropriate sport of autumn, here and 
there in Vrindavana. 

n w 11 

The whiteness within and without of the clouds 
that never left the path of the stars and that had 
already rained waters, was praised by the groups 
of swans that had come there (from the Manasa 
lake'; voluntarily 

Note : in the sloka means ‘the path of the 

virtuous’, also. Then the idea suggested is:—Even 
saints— (fnnft:) approach the p’ous men who feed all 
animals without leaving the paih of the virtuous 
people and are pure both at heai t and in the body.] 

sgqfai aqfaignHW ftsr mvfot n 11 

The prosperity attained by the plants such as 
‘Kalama’ (on account of the very many refinements 
by way of putting in good manure and etc) , that 
had reached gradually the stage of full fledged 
growth, and that vlere capable of achieving their 
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nature (of yielding corn etc) was the cause of 
their bending down (with the weight of fruits). 

The women—folk that were guarding the crops 
with their minds fully excited, attaining various 
moods of sentiments of devotion, shone out like the 
(very many) branches of the Samaveda, with their 
five bhaktis or divisions (prasthava, udgitha etc, 
with the noble words of songs that sang the virtues 
of Krishna in sport. 

[In Samaveda, the way of singing by Rithwiks 
with proper stops—is shown clearly,] 

«^T II II 

Then, (during that autumnal season) even 
though the autumn season had appeared, that 
Vrindavana became an abode where the pea-cocks 

danced gracefully as Vrindavana was darkened 
by the lustre of the dark-cloud named Krishna who 
wore an adornment of pea-cock feathers which 
looked like the spreading rain-bow and hence made 
the .pea-cocks dance mistaking Him for the dark 
cloud having the rain-bow within. 

OTRffaisKi: tfNwrcftifawafaj* i 
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At that time, the sky which was blue like the 
full-blown atasi flower and which was further asso¬ 
ciated with the pollen dust of the bandhuka flowers, 
assumed' similarity without effort, with Lord 
Krishna, wearing the yellow silk garment. 

napati wiqf raw! u n 

The Govardhana mountain^ from which flowed 
down streams like the torrents of ichor, that 
were fully mixed with the dust oi the ‘saptacchada’ 
flowers, appeared to be the king of elephants that 
move at will in their forest-abodes. 

frftorci =* sw* ww i ax n 

The red lotuses, with their forms raised higher 
up and with their reflections inverted in water, 
seemed to praise (by imitation, the position of) the 
two feet of Lord Sri Vishnu who measured all 
the three worlds by His three strides of which one 
was placed on the ground and the other lifted up¬ 
wards. (while measuring the worlds.) 

snqqqqqqtat wwi 1 

II ^ II 

On account of the disappearance of the mire on 
the ground, the straight paths that were once being 
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used, began to be used again. This was similar to 
the observance again of the virtuous actions pres¬ 
cribed by the Vedas on account of the refutation of 
heretics who had faith in the non-vedic schools of 
thought. 

1 

m 11 M 11 

The mighty bulls that bellowed loudly on 
account of their infatuation and had mighty horns 
which were sharpened by digging against the shores 
of rivers etc looked as though arrogance itself 
had taken the form of their bodies joined through 
Yoga, and vanquished the tuskers in fight. 

gfosf nsfemflraraf ^ 1 

ftswuraT urci mv *1 

The beauty of the autumnal day was enhanced 
by the brilliance of the red, white and blue lotuses 
(in the ponds) which were like the Maya associated 
with the variation of the ‘gunas’ [Satwa, Rajas 
and Tamas) brought to manifestation by the Creator 
of the universe engaged in sport. 

II ^ II 

The river Yamuna (the daughter of the Sun) 
with the beauty of the eyes of the all-red kalhara 
flowers (red lotuses) being emaciated (due to) 
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paucity of water), moving gracefully, stumbling 
(over stones) appeared as though she was intoxi¬ 
cated with the drinking of the nectar of the lotuses 
that bent down from their tall stalks. 

Note : [Due to paucity of water in the river, the 
stalks of lotuses appeared tall and bent, also due to 
the weight of flowers. Eyes become red due to 
intoxication by drinking the flower-honey or so]. 

pm ft mm 

The flawless Krishna delighted Himself in look¬ 
ing at the river Yamuna, the daughter of the Sun. 
(though He had seen her well before), who had 
the waves in the centre like the three folds of the 
skin on the upper part of the belly, who had assumed 
during that autumn, her original slenderness, who 
was dark complexioned and who was suitable for 
His sport. 

ijjtilTffl I 

He enjoyed looking at. that Yamuna, who 
though single in number seemed as if she assumed 
the forms of many (rivers , such as the form of river 
Sona on account of the vast red lotuses, the beauty 
ofber own being glorified by the blue lotuses and 
the form of the Ganges on account of the white 
lotuses which were indicative of it. 
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^ fsnrn?n![ i 

srowft ^ ?$^sirrat ^ftforeiqwFqftcq n ir 

Looking at Yamuna decked with white lotuses, 
the night decorated with the stars, and the surface 
of the sky with the rows of swans, Lord Krishna 
considered that the same Yamuna had taken the 

shape of all the three, (namely, the river, the night 
and the sky.) 

WM aimSfetf I li n 

Gaining the beauty of the yellow silk 

garment of Lord Krishna with its hosts of Bandhuka 
flowers, the peerless brilliance of His body with its 
blue lotuses and the splendour of His face with 
lotuses, the Autumn attained similarity with Sri 
Krishna, the foe of the demon Mura: 

fa* i 

fasqrqmtrm u*»ou 

Sri Krishna, the sportive cowherd, made his rare 
ability explicit, through that Autumn of mysterious 
powers that made the clouds whitish, and the sky 
clear. 

S TOwfcwf fatft gift*? g* n a 

. _ * "■ 
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The autumnal twilight served Lord Krishna 
in Vrindavana then, with the humming music of the 
bees in the tines of blue lotuses, and showing the 
mirror of the form of the moon and with the moon¬ 
light which seemed as chamaras. 

The humming sounds of the bees in the places 
of the red white and blue lotuses that spread every¬ 
where seemed as though the sounds of drums of the 
five-arrowed cupid, desirous of conquering the 
world, were raised all at once. 

The span of the sky, which was covered by the 
clouds that were like serpent kings that had left off 
their slough, shone like the Indraneela floor spread 
over with chamaras that were washed and expanded, 
to be worthy of Cupid. 

< 

fgarwrarft 11 ^ i( 

On seeing the crimson-hued early morning 
of the form of Bandhuka flowers, it was hastened by 
the swans which are white by nature, to perform 
sport suited to that time in waters that were thought 
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of as pure and clears [Another meaning,—On 
the crimsons-hued early morning of the form of 
Bandhuka flowers it was hastened by the pure 
Brahmins to bathe in waters that were thought of 
as clear and sacred, for performing the fire-worship 
suited to that time.] 

Note: [Here : means swans and pure 

Brahmins ‘st^W-means suited to autumn in the case 
of swans snd suited to morning time in the case of 
Brahmins] 

Sjqmi IIVSH II 

The clouds assuming beautiful slenderness, began 
to move very slowly as if under fatigue, being enjoyed 
to by their lover, the ocean, during the night namely 
the rainy season. 

tfwi mftwnpsiT qqiTOrigfr'ri qqft: I 

W3T Wmgrfta \\ vs* || 

The Sun shone in the blue sky, having risen 
from the Ocean, namely the rainy season, with the 
brilliance that caused the lotuses to bloom, just 
like the Kausthubha, the Lord of the gems with Sri 
Lakshmi, on the chest of Sri Vishnu. 

tjq; «i3r«rar;£jffft i 

qsffj fora At ll ^ u 
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From the sky which gained again expansion 
on account of the advent of Autumn, having formerly 
attained intense abridgement (on account of the 
dense clouds) the main directions and sub-directions 
came to be differentiated just like the souls which 
become differentiated into gods, men, animals and 
non— sentients, from Lord Vishnu who is the 
abode of the Universe, who awakes from yoganidra, 
which He had at the dissolution of the Universe 
and becomes pleased to Create the world again. 

Just like the Goddess Lakshmi, born from the 
ocean, and characterised by the charming lotuses 
in her hands, becomes awake, even before the Lord 
Sri Vishnu, the holder of the disc in hand rises from 
Yoganidra the lake, decorated with beautiful lotuses, 
awoke from sleep (i.e. lotus flowers bloomed) even 
before the Sun that arose out of the ocean of clouds 

Note : [Though the autumn had set in, clouds 
were still continuing to cover the sun. But the 
lotuses began to bloom, due to the coming of 
autumn]. 

W* II ^ It 

Pushing aside the dried-up plantain flowers, (or 
mushroom), and sprinkling profusely with the ichor 
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of the elephants and pouring heaps of pollen dust of 
Sapthachchada flowers, the autumnal season made 
the earth fit for the sportive movement of Cupid. 

srcifto ^roifNf wsswraiji n 11 

The rivers made prosperous in water by the 
dark cloud and having sported at will (by over¬ 
flowing the banks) and now becoming charming 
after attaining their original river bed, gained their 
natural pure state, (just like women coming under 
the spell of some person move astray and later, 
gaining their natural pure state, display shame for 
their misdeed and look charming.) 

OTWifr slfatoiit i 

innrcRisw qig^r n d \ \\ 

Lord Krishna was pleased with the waters of 
the Yamuna in which women could easily take a dip 
(since it was not deep as in the rainy season), which 
was exceedingly tasteful and free from muddy 
waters, which was pleasingly cool and refreshing, 
as though with the minds of His devotees that can 
be easily entered into, by the virtuous that are 
qualified by excessive delight of Brahman, that are 
free from sin, which are peaceful owing to the 
absence of passion, which are compassionate and 
which are interested in Sri Yamunacharya. 
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<TTOrc<ir^ ataHaf it *\ it 

The portions of the sands on the banks of the 
rivers that were marked by successive lines one 
below the other every day on account of the splash of 
the waves of the rivers that were not rising high on 
account of the decreasing water level, bore the state 
of a flight of steps for Goddess Lakshmi, for walk¬ 
ing down to the lotus-grove. 

mi fonicm li II 

The rows of swans of an unsteady nature, that 
gained their position on the clouds, appeared like 
innumerable garlands of the Goddess of the three 
worlds, offered by the season of Autumn, which is 
pure. 

TOmwmawOTnrt wftirori msp^i i 

The roads that gained their former nature of 
being straight on account of the absence of water 
and the advent of sun-shine were gradually released 
from dirts that were formerly contacted on account 
of the presence of the one (water) and the absence 
of the other (Sunshine). 

^niaai* 'rcmramraqls h h 
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The buds of the land-lotuses that bloomed in 
time, cast their pollen, which was very painful to 
the travellerfolk (in separation from their beloveds), 
on the slightly dried up mire on the highways 
perhaps to obstruct the travellers’ movement (from 
their beloveds). 

wraferoiw ii i\ 

Beating the surface of the lotuses with their 
wings in sport and with the melodious cries 
similar to the tinkling of the anklets of Lakshmi, the 
Rajahamsas appeared as though they were provid¬ 
ing the auspicious instrumental music in the 
morning for awakening Lord Vishnu, who was 
asleep in the ocean, (on the advent of Autumn). 

The Autumn became verily a decorator of Sri 
Krishna, by providing the ear-ring with the Saugan- 
dhika flowers, by intensifying the beauty of the 
Tilaka of the form of the petal of the bandhoona 
flower, and scattering the pollen dust of the lotuses. 

n w 

Seeing the blossoming lotus-buds that were bent 
down (from their tall stalks), the paddy-plants, the 
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•tips of which were yellowish red on account of their 
ripening grains, and the red mouthed parrots that 
were falling on them (for eating the grains), Sri 
Krishna considered them all to be belonging to one 
.and the same class. 

Turbidity which had concealed by its excess, the 
depths * of rivers, left off the waters of the rivers as 
the time of warfare had come and entered into the 
heart of the wives of heroes, (overpowering their 
noble nature and causing anxiety about their 
husbands that would proceed to war). 

Note : [* The depth of water in the river is 
seen only when the water is clear and not turbid.] 

^^3T55i;qtfT3: I 

ii II 

The waters of the petty ponds, variegated by 
the tender leaves of the lotuses, that sprouted 
afresh, gained non-difference as it were, with the 
reflection of the moon decked with the dark spot 
without reflectors (such as a mirror). 

fiRT II || 

On account of the beautiful autumn which was 
itself the elixir of youth, even the lotuses that had 
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oecome old, gained youth associated with beiuty 
and captivating the bees by their lragrance and the 
mouth somewhat opened. 

Note'. [Though old, the lotus-ponds looked 
quite young, due to the abundance of tendrils and 
flowers on account of the autumn.] 

TOl^clf I 

Lord Mukunda considered the beautiful splen¬ 
dour of autumn, which was white with white lotuses, 
which was beautiful with the blue sky strewn with 
birds all around and bereft of the 

hanging down of clouds, as if it were the body of 
Balarama which was white like white lotus, charming 
being decked with the blue garment and which had 
vanquished the strong demon Pralamba- [*r- all 
around- fa- birds- strewn in one case and- *reYer- 
' covered’ in the other case. «***- (i) Sky, (ii) garment 
k« (i) Hanging down (ii) name of a demon whom 

Balarama had killed ] 

spw <rot|z i 

aprcaq* srratsm sruRfir n ^ n 

The Universe comprising the three worlds, which 
was as if asleep during the rainy season on account 
of the clouds and which appeared then to have, risen 
from sleep on account of the clear autumn, seemed 
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to follow Mukunda who was asleep in the rainy 
season interested in awaking from sleep in the 
autumn just like a devoted wife who follows the vow 
of her husband. 

1 

silent s to traraf wflswwfagfl! wta* ii w n 

The Lord who by His nature is eternal, averse 
to sleep and who was only thinking of the good of 
the world under the pretext of sleep now waking up 
granted to the living beings awakening according to 
their own merit or dharma. 

[as it is said :—y&fqqft i 

gjfaetfciB 

qiSuqtsi g* qgwi sriwuna qsn 11 ^ n 

The Goddess Lakshmi kept aside Her play-lotus 
and along with the Goddess Earth, held in Her 
hands, the lotus-feet of the. Lord which has the 
eternal and unique fragrance of the Vedas, with the 
desire of winning the first glance that is aupsicious 
and that has not contacted other objects, of Sriman 
Narayana, Her Lord who is established in His own 
eminence and who would get up from His bed in the 
milk-ocean. 




155 


55 qnpriin: i 

flfaaf#snto<rt snw?s aMTOiWKntf'SYr j^g^ir 

The cowherds such as Nanda and others, then 
commenced the worship of Indra, considering that 
as eternal, great and prosperous, a worship which 
was performed with regard by the ancients who 
were experts in performing them according to 
family tradition, which was famous and which was 
performed with various and plentiful articles of 
enjoyment. 

*rtl % siwjswt i 

^5 f m] w v* w 

Nanda and others who were convinced of their 
being protected before and were endowed with pros¬ 
perous livelihood in their wealth of horses, cows 
and elephants by India’s grace, fby way of giving 
rain and causing grass etc. to grow well), performed 
the worship which was attended with devotion, and 
which had set at nought their afflictions (in previous 
years), with accessories of worship that were befit¬ 
ting him. 

VM8TR 
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Hoisting at once the flag of Indra worthy of 
being seen by all, including children, which was 
saluted by the gods, the wonder of wonders, and 
the remover of the defects of the three worlds, the 
elderly cowherds moving excitedly with overflowing 
devotion, celebrated the worship, with the adoration 
of cows, recital of praises again and again, and with 
elaborate songs, dances and offerings. 


MS: I 

fossa -Description of Govardharva 
in fo^r-Poetical charm. 

foiW5=3f«TO I! t It 

Sri Nandagopa, the master of Gokula was told 
along with chief cowherds, as follows, in very polite 
and sweet words by his son (Sri Krishna), the Care¬ 
taker of the whole world, with the idea of stopping 
the great festival that they were going to celebrate 
in honour of Indra 

jhsw> if* fira* it ^ ii 
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"With my childish mind, I speak as if I am a very 
learned one- Please listen to it, as listening to the 
words of a parrot, (though it is sapless). I am not 
giving any advice to such high-souled and compe¬ 
tent ones like you.” 

fawsfai It TO I 

9^3 3 f| STOT ffaW Umi* I! 3II 

"(1 am like a parrot trained by you alone.) Wha 
I am going to say is completely known to you from 
the Vedas alone, i-e, since God is omnipresent, 
the whole world is His body. He is the paramount 
Soul controlling the heart of all from within, m-sqfRr 
so, by the favour of whichever form of that God 
we live, we must worship that form of Him only, 
because that form of God alone is our means of 
livelihood, on the earth. 

Note:— [In fact, from whichever deity we may 
derive fruits, it is all due to the existence of the 
omnipresent God within it, alone; It is He that 
gives the fruit through those respective forms, as is 
said 

faflfo sttRh: .” 

So, what you may get from lndra by worshipping 
him, is given by the omnipresent God alone ( through 
him. What speciality is there in worshipping lndra 
here?" ^ «ii «it ag ^ ««r: 

toffst^ f? at* n says Sri Krishna) 
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ftoTf i 

%Ri^V w vqqaisimT fwftfsi n » n 

If one worships a deity which is other than his 
own, he becomes deserted by both the deities, and 
becomes a sinner also, (as it is said <1 $ Sit 
tjfasnrt treats ^7*?r h <ur aicitfa qiqtgi^ w ifa) This 

mountain Govardhana alone, which is abounding 
in forests is affording livelihood to us by supplying 
water, food, shade and so oh. So, we have this 
alone as our deity which is worthy of worship to 
us. What is to us by Indra who does not protect 
us? He is more over, the offender of Vrithrasura 
*ff|€ <afs 13 

Notei— This is to say we do not decry worship- 
ping deities other th&ti ood Vishnu- When our own 
■deity is able to fulfil our desires, it is not right to 
neglect it and worship another. We have not only 
nothing to do with I ndra, but he is also the offender 
of Vritra who though a demon, was a great devotee, 
tof God also. He is said to have attained Moksha 
very quickly. So. Indra is a wnwnMt 

fij ^31 H u i* |; 

We belong to the race of cowherds. (Also, we 
are like cows.) We have plenty of cattle; we are well- 
fed, not by Indra, but by the mountain which bears 
the splendour of forests abounding in pleasant green 
meadows, shines with ** (rivers flowing westward) 
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and (rivers flowing eastward) and large and 
deep pools of water and cataracts 

Note:— The elegance in the word mfbjM must 
be noted here:—it means by the mountain! i.e. is 
earth. That which bears or maintains it is So, 
happiness to those who are on the earth, is through 
the mountain which bears the earth and not by 
Indra who is in heaven ] 

^ qRcWt * fftnwft » * tt 

[Do you think that as betweetf Indra and 
the mountain, Indra alone should be worshipped, 
as he is stronger than the mountain ? Nay. ] 

Worship the mountain which is ever immoveable 
abounding in beautiful forests, being the place of 
amusement even to the gods: What is the use of 
worshipping the gods who have no stability? While 
this forest is being protected by the mountain, Indra 
cannot hurt even a timid animal like the deer. 

a« fa* «fo* * t! * 0 

The mountains are the chief ones among the 
splendours of Sri Vishnu. The cows have their 
bodies pervaded by all the deities (as said in W 
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^f? vTtnft ’sn t ^ fomfsn*: Both (the mountains and 
cows) are affording us livelihood, i.e. cows supply 
ghee, milk and so on; mountain supplies roots, 
fruits etc. So we who are living on both of them, 
must worship them both. This then has come 
down to us from a long time and is great and grati¬ 
fying also. 

Note [So let us worship the mountain now. It 
deserves worship, as it is the fanfa of Sri Vishnu.] 

fafefamfwwfWiw n * 11 

If well worshipped, mountains fulfill our desires, 
appearing before us in their divine form. If they are 
neglected the same mountains do us harm also (with¬ 
out showing their divine form) in the shape of lions, 
tigers and so on. 

Note [Since we Invariably get their favour or 
dis-favour by worshipping them or doing other¬ 
wise, they must necessarily be worshipped. 

It is also implied by this that there is a special 
deity called —in this, which is other than 

God Vishnu as in the case of the Himalaya mountain.) 

3 fob Wt 11 ^ 11 

The welfare of Vraja depends on our cattle, 
which graze wandering in the mountain. The 
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cattle are our wealth. They must be kept safe-Let us 
not spoil what is good to them. If the mountain is 
insulted, the cattle can no longer live. They will be 
destroyed by the cruel beasts living in the mountain. 
This mountain does not dissatisfy any one who 
approaches it for attainment of his desire. So, let 
us worship this mountain alone, for getting excel¬ 
lence. 

adfq ^ ^RfawKWTftswi ftalWW I 

wira in °u 

Besides, by bestowing great prosperity to the 
cows very well by its forests bent with the weight of 
great splendour of fruits, this mountain is true to its 
name in its full sense, and hence is worthy of worship 
to the cowherds. 

Note: [All the mountains are called *ita\ 
This is also a ntsr (mountain); the word *rbr means— 
Protector of cows- This Govardhana mountain, 
only is true to its sense, are synonyms! 

n it 

\ Being the abode of snow, the mountain* 
Himalaya (snow-mountain) removes the heat or 
affliction of persons who approach it. This Govar¬ 
dhana is ‘Dakshina’ ^fa(m (in the sense it is to 
the south of Himalaya and also it is desterous) as 

11 
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against the Himalaya, which is to its north, and 
removes all kinds of afflictions of all persons who 
approach it, without possessing snow like Himalaya. 
By spreading the lustre of its gems as high as the 
Swargaloka of lndra, it makes its lustre also dim by 
its own, as it were. 

Note : [This mountain is similar to Himalaya by 
its greatness and richness of many kinds of precious 
gems. The difference is in its being Dakshina, absence 
of snow and abundance of precious gems.] 

sifarai m hwi awiwritar i 

This mountain supplies to us, food, consisting 
of honey, roots and fruits by its delightful creepers 
and trees. Let us offer always oblations full of six 
?nr’s or flavours namely 53 (pungent) ^ (sour), *>5I* 
(sweet) (saltish) fa* (bitter) and (astringent), 

to this mountain, [not to be gulity of ingratitude). 

$111591 iafasWl II ^ II 

By living in this great mountain which removes 
all our fatigue with its healthy winds and rivers, 
without the heat arising from waterlessness and the 
loresLfire, we have become strong enough to bring 
under control even the most powerful bulls. 

Note • [Since it is affording livelihood to us in 
everyway, it is right to worship this mounatin alone 
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[Parts of the 4 tint’s in this sloka are 
repeated. Therefore, it is said to be 

SkA JT^^t \\iv\\ 

All the people get much happiness from this 
mountain. Being possessed of extra-ordinary 
firmness which is not in any other mountain, this is 
highly praiseci by the virtuous. This is higher than 
the Himalaya mountain which gives happiness to 
Girisha (Siva) fnffcr at* (by giving his daughter 
Parvathi to him in marriage) (Height, here, means 
greatness). Himalaya is not giving all kinds of 
happiness to all. In fact, this is greater than 
hundreds of other mountains. Contrast between 
Himalaya and Govardhana:- The first is fhftR 
the other is fnf*R This mountain is equal 

to Sri Vishnu in greatness, (fiifrsm— Sri Vishnu, 
who creates Siva (great) like Him. rr^r R*jfs 

fiifrw r: R: fiifr»R: Vishnu.) 

s™ smoftnianisn i 

m mu 

Oh, you, the wisest one! This great earth, 
abounding in wealth is very extensive in both length 
and breadth, and is borne by this mountain which is 
like God Vishnu in greatness, with its rows of trees 
and caves for living in. 
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Note:- [Many territories and towns arefllourish- 
ing by this] It is here 

h faR ii \\ ii 

Oh, you, equal to gods in splendour 1 Take to 
what is good for the work of protecting your cattle. 
You offer excellent oblations which are fragrant 
containing the six flavours (namely ^ 5 . and so 
on) to this mountain thinking it as Sri Narayana 
alone; (who is the Lord of all the three worlds) 

«rt an: 

h m ftifa 11 11 

[There is Swethadwipa in the middle of the milk 
ocean which is in Shakadwipa. Those who live there 
are all exclusively devoted to God Sri Vishnu alone 
being free from all other desires and without wor¬ 
shipping any deity other than Sri Vishnu.] Such 
pure-minded saints addicted to Moksha Dharma 
alone, are always living in this mountain with pure- 
watered rivers on its borders. 

Note [So, you can worship this mountain taking 
it as God alone. Leaving this well-renowned Hari 
(Sri Vishnu) if we worship another Hari (Indra), the 
saints living here will simply laugh at us.] 
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apWRirat H «T?lt * faffa5[fa fa fffa. B?<Sll 

Even Gods have occupied this mountain for 
living which has permanent towers like residen¬ 
tial houses and is matchless in excellence- This 
mountain helps all those who resort to it, taking 
any form they like. So, be pleased to worship this 
mountain. 

[The sloka is in ‘Totaka’ Vritta] 

$ fanfaftgrssfaiT ii ^ n 

The foot-land of this mountain is abounding in 
forest-trees which are very cool by the wind every 
where. With lotuses, many thousands of Chakravaka 
birds and rivers, it excels even Swarga, and hence 5s 
occupied by hosts of Gods- ?«faffe:] 

qR'ftir n 11 

This mountain is like a magnanimous person, 
i. e one born of a high family who is praised by 
all and gives in marriage some maidens who match 
with the husbands in many ways (such as nobility of 
blood, character, age and conduct) also being deco¬ 
rated with jewels set with corals and pearls. 

D*w—means (i) family (ii) Bamboo trees ]—Hence 
it also means:—This mountain is praiseworthy 
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because of its (ta) bamboo trees which are growing 
everywhere on it. This supplies rivers filled with 
waters suited to their husband namely the ocean* 
The rivers carry corals, pearls and gems with them 
from the mountain with them as if they are deco¬ 
rated by them. 

[Rivers are said to be the wives of the ocean.] 

win*? ii ri n 

Oh, you. the most pleasant one! Oh, the 
possessor of rich moral wealth ! Oh, you, who are 
adorned with the knowledge of Reality ! You, who 
being always engaged ih the conduct of the virtuous 
ones are by nature fit to be resorted to by all. 
Please worship the (table)land of this mountain 
now. #gfs:] 

[«n+*§«TT— of the mountain. 

The land of this mountain.] 

wife faisft i 

ii ^ h 

That you must bow to this mountain for the 
attainment of splendour is certain- Evil is certain, 
if you do not bow to this, which, shines with silvery 
foot-land, with its real splendour. 

Note : qi^wniRt qiqiiqmfsi rtw. 

-means repetition in the same stanza (in 
any part of it) of words or syllables similar in sound. 
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but different in meaning, a kind of rhyme; of which 
various kinds are enumerated sifft firjt 

aifafa** w*u i 

ib u ^ u 

Sri Vishnu who was asleep in the rainy season 
has awakened now from Yoganidra- The swans 
live in the streams of this river which is pure like 
your mind. They come in the sky from the Manasa 
lake. The. sky is said to be the place (<«[) of that 
Vishnu. We shall also live here with them- It will 
be like living in your mind which is pure like the 
river, to us, who have sought refuge with the highly 
esteemable foot of Sri Vishnu. 

fares* g*iTOn famfaT 

When the Moon comes to this mountain his 
beams come into contact with its crystals and shine 
brighter still- The sun-beams coming into contact 
with the golden-spots here, shine like the twilight. 

[This is *n«r ****] 

Oh, Vrajadhipa! (the master of Vraja !) The 
elephants which arc in this mountain Trumpt freely 
with joy. Similarly it must be a place for amusement 
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to all beings like us, who live in this forest which 
removes the severe mental pain caused by cruel sins, 
being spread over with a number of red stones which 
shine like the morning time spread over by the red 
rays of Aruna. This is said to be «iTwt 

TOOTitaarifa || ^ || 

This great forest-place is crowded by cowherds. 
There are forests abounding in trees filled with fruits 
and flowers There are beautiful and sweet-watered 
streams here and this shines dark-blue with grass 
grown all over it. 

[This is — as before.] 

SRIRqgw flat sftgl JW*TT$ftgT | 

ftwnrciforarfas? tCTOTiain;nt srfttircRRTi n w 

In counting any thing with the hand 
(little finger) is bent first i.e. counting starts with 
the little finger alone. In counting the most excel¬ 
lent things in the world, the virtuous people bend 
their little fingers with respect to this mountain, 
first of all see the rivers in this mountain are very 
clear and shine with the lustre of precious stones 
(gems). 

& tasarfwiraran fowai i 

aqqwi ^ $m\ KRfor 11 n 


1 
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Here, the chamari mrigas are standing steadily 
without moving on, with their necks bent round in 
oblique direction, looking at their tails which are 
very dear to them, being clung to the bamboo- 
creepers, as if with shame by seeing the more 
beautiful locks of hairs of the KLiratha-women, 
(who are there). 

ftfo % ritoroffcqT il n n 

By mistaking for night, the darkness spread by 
the blue lustre of sapphire in the mountain, the 
lustre-creepers catch flame and burn brightly like 
lamps even in the day time. The chakravaka pairs 
are united without separation from one another even 
at night, as it appears like the day time, by the all- 
pervading lustre of the body of the yogins, living 
there. 

Note-- [Since the mountain shines like night in 
the day and like day at night, its greatness is 
wonderful.] 

qtai i#iTg ii*° it 

Oh, (the chiefest of cowherds!), even if the 
armies of both the demons and Indra come united, 
with hatred against the Vraja, Sri Vasudeva who is 
in the shape of this mountain will always save us, 
quickly from them. 
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Note -.— [Getting angry by puja done to the 
mountain Indra may make alliance with the demon* 
and send his array along with theirs to destroy Vraja. 
But the God who is in the form of this mountain 
will protect us.] 

upt ^ 4 ^ I 

fTOITO il ^ 0 

Oh, splendid one! The spring season in which 
flowers are pouring honey everywhere and which 
having moderate heat and cold is said to be the 
splendour of Cupid, does always exist here alone. 
So, even those, who have dislike for worldly desires, 
enjoy this 

IF3TO tot ^ bh ovro li 11 

This mountain abounding in forests with very 
tall trees like Kovidara (*N*in) and Arjuna grown 
in them, shine with stars resting on it, and its peaks 
are like Mandara mountain. With its huge size, it 
has pervaded all directions. 

[*i « 5T *r ? [si >>11 ?] 

«tro af *ftforcnfiw*ral li 

As days pass on, things become more and more 
sapless. That defect does not exist here. (It is 
always splendid). There is no fear or sorrow to 
those who live in its caves. It is always quite fresh. 
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Demons also are living without doing any harm here. 
So, this mountain is fit to be resorted to by alt with¬ 
out any fear. 

Note i[ This is to say. that if Indra does any 
harm to Gokula, the demons themselves will 
answer him, because this is such a pleasure-giving 
place for them also.] 

afo^sfasisiSrainfaw fenraroT i 

forcraqra iriw 11 

Some Yogins who are ceaselessly engaged in 
meditation only, with the mind unmatched and 
unexcelled and intent on permanent fruit are shining 
here. There are also who have liking for worldly 
desires always, strong-minded bachelors, and Vana- 
prasthas who are engaged in sacrificial and other 
rites like Agnihotra, Chaandrayana also which are to 
be done only by those who are living with wives. 

=q Steal frnfa RWRfTia^Tra^RRl II 

The marvellous sylvan deity (^^rar) whose 
face is shining with lustrous Tilaka (made of gems) 
on its forehead (ftw— 

is living here The great table-land of this mountain 
shines with wonderful gems and row of bright Tilaka 
trees. (to®— (i) Table land or ridge (ii) girdle.) 
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Note: [This ridge or table-land is like the girdle 
of this sylvan deity.] 

1 fa«*T (snttjT) 5flT«*a*fa*T*a: fb®*: w fafSia 

Wlrtr, 5S55T2 at«T a<t MTSJ*T a*aT: 

a^iat (^isium) fagsanqi (gt*i«9i«rt) «t%: (qf^xa) afw* 
aq. nqq XWt: «r] 

«IS5^^fni^TOngi5ntqq^ngT5iT |i ^ it 

This forest in this mountain which contains 
spots similar to the hermitages of great sages like 
Vyasa, who perform penance, has unequalled great¬ 
ness, being red with the pollen of the flowers of 
Champaka and Karnikara trees scattered everywhere 
(qtm aiat). Though srm amt like this, it is ‘wnin am* 
also i e. wmna+wra i.e. not devoid of wi* (mango trees) 
i. e Many mango trees also have grown in this. 

[wrcmvT: (waq*laT:) artUT: (^af«T:) attai «i] 

mfSflra: §3n<feqf grl* 3 «ifsrs?: i 

swa hs^rk: ii ^ i= 

The gentle and cool wind which removes 
fatigue, is blowing in this mountain, which is 
possessed of peerless creepers along with excellent 
lotuses growning in lakes, the waves of which are 
sweet as nectar- 

[waaa: wifSaitfa*: gait: (qftOT:) afatq] 

toi 1 tot *r toisstoi i 

SWT 8 TOT TOTOUm TO8T 2 ! I! 
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This mountain which receives good rain is 
surrounded on all sides by already well-watered* 
lands, due to the existence of lakes, Oh, Sthira- 
dharma (Oh, one indulging in the permanent Dharmai 
Oh, Sainayaasama. (unequalled in the knowledge of 
shasthras! This mountain is intensely loved by m e 
for reason of having such land near it. 

[ i wt:— aj/R: «wi, araT («a: wit—aRwifka 

•ire] 

ii 

qo!<T I 

sk 3 * w 4 ii ^ ii 

• Oh, you who are favourable to the low Indra 
who is the slaughterer of Vritrasura who was a 
Brahmin! or you, whose greatness is praised even by 
the enemies! bow to this great mountain which is fit 
to be bowed by gods also, Oh, are the possessor 
of goodness without effort! Oh, compassionate 
one! «<?a (n^+sw) Oh, most fortunate onel The wor¬ 
ship of the mountain is very exalted and never fails 

to bear fruit. 

fare era: ^ are i 

^ aaaa: BimraRrere, «w aw faat aquRxa: *re: 

5^5: fata: arereaaRRireuTfsre. 

^ Rat RigreiRT are Rfirere: !(f?iNrer!) 
s ^areffca!] 

fak 11 



174 


This mountain which has thousands of gem-set 
pearls is white throughout its body by the lustre of 
many crystals. It bears the earth always by its 
strength and is always not abandoned by wf? (Adi- 
sesha) (since it is being carried by him). Adisesha 
also has thousand hoods shining with lustrous gems. 
He is also white and is very much liked by God- He 
is also wfw —4- i.e. lord of serpents. His 
body is always associated with God also. 

[Due to striking comparison between the 
mountain and Adisesha, this mountain is said to be 
as Adisesha] 

5f f«W! II I! 

This mountain, which is always very wide and 
lofty, shiness with the rows of forests, being resorted 
to, by a large number of gods and bright with the 
lustre of sapphire and spreads its wi: (beauty) on all 
sides. It shines as if it is wearing or yellow 
silk garment by its gold-lustre. Besides, it bears the 
• earth. So why should it not be the God called 
Viswambhara ? (fawu) as He also wears Vana- 
mala, like the mountain which has rows of trees. He 
also shines by wfc (the Goddess Lakshmi), wear s 
Pithambara (qtrrt**) shining like gold, and bears 
the earth like the mountain, but in the sense of giving 
happines to the goddess namely the earth 
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Note l [So by or double meanings of words 
this sloka applies to both the mountain and God 
Vishnu.] 

^ aft si 

forafoiftai ii it 

In this mountain which contains a very wide 
golden area, the youth, who though disrespected by 
his consort again and again, is still anxious to have 
her at once- She also is always thinking of him and 
goes to him giving up pride and enjoys him, fresh 
nectar, as it were. The greatness of this mountain 
is such as not to allow lovers to separate from one 
another. 

55 55^3 

11 11 

The winds blow here spreading dense particles 
of ichor which flows deeply enough to sink the heads 
of bees, from the mount-like temples of multitudes 
of intoxicated elephants, along with the fragrance of 
opened gold-lotuses grown on the celestial Ganges. 
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^ tfW 

srassfc q%« n w u 

Oh, master! offer the oblation which is more 
tasteful than honey and dear to the mind also, to 
the mountain, with devotion, which safeguards 
auspiciousness, expressing whichever object is 
desired by you. You must give rich presents to 
the purohits, which is capable of removing all sins. 
This mountain fulfils whatever you desire. =Nr) 

Notei- (Dakshina)-is a present or gift to 

Brahmins at the completion of a religious rite such 
as a sacrifice. Dakshina is regarded as a daughter 
of Prajapathi and as the wife of Sacrifice personi - 
fied.] 

sifesfiftg sf&n ii ii 

When all our friends are rejoicing at the wopship 
offered to the mountain, by us, if Indra comes to 
fight with us with irresistible wrath, with all the 
gods, who are like silly young birds which are just 
trying to fly in the sky, then, Balarama who is eager 
to destroy the wicked ones, will answer him with 
his plough. 
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mi fa&nm ntaSi i 

The cattle is all our wealth. So, we must 
worship one who is n*-s- the protector of cows. (i. e, 
the mountain here.) It is very near and clearly 
visible also. Neglecting such protector of ours, why- 
should we go searching for Indra who is far (in 
Swarga) from us for worship, being invisible, 
and also the destroyer of - (the protector of 
cows)? This mountains is is »ita fw^-i. e. the 

destroyer of So the mountain alone is adorable 
to us and not Indra. 

Note: »ita means mountain, the protector of cows 
and the dynasty or family. According to this another 
idea is also suggested when a revered one, of 
our own (family) is available very near, should 
we go in search of a far off one, who does 
not belong to our ift* and is opposed to it also> 
offering all worship to him, neglecting the former 
one.] 

aural i 

SSI*; II II 

This (atrrf;) mountain attracting wfg 
g ds also by various enjoyable things* 

or essential parts, such as gems and etc a quintes¬ 
sence, Its root has gone very deep under the earths 

which cannot be found. It removes all miseries 
12 





178 


(The cause of miseries is our neglecting its worship. 

If we do not worship it, the deep-rooted mountain 
will bring miseries only, instead of removing them.) 

Note:- [This sloka is of type. If we 

insert a dot in the word here, it reads as 

Then, the meaning is Karma, which is the 
cause of Samsara, is deep-rooted we cannot 
get rid of it, however much worldly pleasures 
we enjoy. It attracts even the learned. Its rootisatiir 
Unless we cutoff the root our miseries will grow.) 

I3T$T flRfa* i 

m aifc ^ atfr nfi mu n ii 

Oh ! dtamfit! (the master of cowherds!) (wt:)— 
By performing Dharma, (Nanda)—be joyful oh 
—very advanced in knowledge! Oh, (ax4!) revered 
one ! or high-born one! [ascia Take to the best 
course. Taking this mountain as the best recourse, 
resort to it or seek refuge with it- Be very earnest 
in the protection of the cows. [This is possible by 
favour of this mountain only.] 

This is called (Riddle)-according to this 

Nanda is addressed as swfac, ! 

(armour.) 

^ ST* >> ^ II 

(»* 0 It is known to the elders, that (*i«, ««*) 
to dwell in this mountain which has many rows of 
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forests filled with various kinds of fruits 

with unlimited waters ) shining 

with the lustre of lotuses shining) 

and therefore alone removing hunger (g«t otriO- 
is very good for those who are frightened ff‘er) 

mm m mm\ KaKdroq i 

*3 ms 3313^*19) * tRts^aiq; n s° 11 

Ohi father l Do not use all your resources with 
your Kinsmen, for the worship of any other (than 
this mountain) hastily, without due consideration. 
Indra who has thunderbolt in hand does not deserve 
worship, before this praise-worthy mountain. 

iqmfte wmm fk w i 

**raf*T5 WlfaRfS II H* II 

Your mind must be directed towards the beauti¬ 
ful cave of this mountain, where treasure is kept 
by Kubera for its safety. Your intellect is equal to 
the sun in its lustre, indeed. 

ssisti fit^‘4 Wisra-SR it 

This is my appeal to the great men assembled 
here. With the vessels containing things full of sap, 
like milk, curd and ghee, we should worship this 
mountain alone. This is the ground for prosperity 
of our profession. 


ISO 


wi rr-rirsI RrM-Rift-slsrcn i 
gprofassHtfi wtftoR 11 m n 

Oh, (the lord of the cows!). If you 

worship this mountain well, which removes all mise¬ 
ries of samsara, the fears that may come from gods 
will all be easily overcome, by the prowess got from 
that worship. 

Rf RRRlft; PHI ft I 

3rats;q5fRtff^ * h n 

You have obtained full knowledge from those 
who are well-versed in many sastras. So, your 
mind, with such full knowledge, does not admit of 
doubt with respect to both good and bad, which 
others have. 

*TtR§RRRCTfRFRI ^R^KRIWI I 
RR^sfq RR^fo II Va II 

The name Govardhana (which makes cows 
prosper) itself shows briefly its greatness, which is 
fit to be praised both at sight and out of sight. 

RR RJRRRrcfas«T?RRH I 

3FR^R ftRIRWRITtf II ^ II 

All of us consisting of various families have 
been happily living together in series, with hundreds 
of cattle, without any difficulty (because it is so very 
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spacious) for space, in the ridges of this mountain, 
without fear. 

WWfWT Sts* | 

gqmt ii ii 

This mountain which bears the whole earth, has 
boundless greatness, or has the greatness of Anantha 
(Adisesha or Sri Krishna). The moon who has nectar 
and is an ornament to the peak of this mountain is 
like you in gladdening all the people and being 
an ornament to the mountain. 

jt wr nimraii stal II || 

Oh (oh, very great fortunate onel) this 
mountain is very highly esteemed by those whose 
wealth is penance, oh (possessor of great 

merriment and lustre). There is no detriment of any 
kind even to those who have cows as wealth in this 
mountain. 

This ut*t (mountain) which touches the stars 
with its peaks possesses lands abounding in springs 
which flow tearing away the banks, and setting 
aside the sands on both sides- 
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fawusfta Hmi awft i 

pfrfe* srg-^ m fafam 11 \* u 

Oh, firaoiTcta (more intellectual than Brihaspathil) 
am l (oh, father!) Let your Intellect view this exalted 
mountain which is pervaded with wealth and lustre, 
(in its reality) in the universally accepted way or in 
an extra-ordinary way. 

Note.- [The or universally accepted way 

here is, that we must do good to those who do good 
to us.] 

vrarag'lq n \\ n 

Oh, Nanda, the protector of cows! this beautiful 
forest ground in this mountain, which is the refuge 
for orphans and so on, (by giving them fruits and 
other food) and is abounding in trees growing 
around it, is able to protect us. 

;; i 

sniml WMhi ^ h 

Let us feel intense joy by having the festivity, 
namely the worship of the mountain in this forest, 
which by pouring flowers which spread fragrance to 
the whole of Gokula,—is very desirable for our 
sport and favourable to all kinds of our happiness. 
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WW | 

m ?i3! u$\u 

Oh, Lord of Vraja! try to worship this 
mountain. Offering puja (worship) to the gods 
(like Indra) is like “sky-flower” (an impossibility or 
unreal thing). Do not cling to it, with dedication. 

^rcwiftwra* n ii 

This mountain which is unimpeded refuge to us, 
shines like swarga, the abode of gods. You must 
take this as Sri Narayana, who is the foremost 
refuge and means of refuge also, to be sought by all 
and above all This is as it is said:— 


i ertsng: 

W 


VA \i V\|\ A/Y /yWVY A 

fir 'cf $ ^ k % £} % *^4 (ft fir or 


*1 *THt II II 

Indra’s desire to destroy those who live in this 
mountain will be in vain. Even if all tbe clouds 
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come together, they will come to decay, by our re¬ 
sorting to this mountain. [This sloka also is in 


4r ctr jj -If. njrsfitnf 

\;'V\VV''\^vV'Vy , X*V^VX 

Hr "k 4 % X *Mft 


n v$ m 

This mountain is ; immoveable in all its parts, 
with clouds moving around it and supplying, free of 
our efforts, the bliss which is to be obtained with 
great efforts. Hence, to whom is it not worthy of 
respect? [fttww 


W! STC«1 3133135331^ I 
333 3*3331 n it 


This mountain which is surrounded by hills 
is near to us (wm*). It is abounding in trees like sala. 
tala, and many creepers also (^Tv^ri«9amcr:). It is 
always associated with clouds (due to high stature 
It gives bliss to all who reside in it 
(«w«T«in*w sO. ft**] 

m\w ormr imwiffigiifiNii i 

[3*«n3 N*] 
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[«fcw] « Vishnu, 5 His enemies, ? their energies 
i.e. the virtuous persons, •«?!, one who has such 
Virtuous persons as limbs i.e. oh, the greatest of the 
devoteesl (Nandal) 

w-nifi the celestial 
Ganges, wr* streams or floods, those who bathe 
(of Gods who bathe in the streams or floods of the 
celestial Ganges, «uf (their ) limbs, signs, (clothes, 
jewels, etc ) «i having trees, [i.e. The trees (of 
this mountain) which bear the signs (cloths, jewels 
etc.) of the bodies or limbs of gods who bathe 
in the streams of the celestial Ganges.] [The excel¬ 
lence of the stature of the mountain is implied in 
this adjective, qualifying the mountain.] 

3) nf * *t«i n| n mr * win**:] sins 

wt* streams wth having, limbs (among samsarins) 
«rn joined ** Avidya, Karma Vasana etc. n 
having (water) particles * waters i.e. In the 
waters of Govardhana, «an entered wwjra having the 
waters of the celestial Ganges or the bodies of gods 
or birds which travel in the sky. [i e the gods or 
birds or the waters of the celestial Ganges, who or 
which have entered the waters of Govardhana 
mountain, the water particles of which take away the 
Avidya, Karma Vasana etc of those [who are in 
Samsara, having streams of sins as limbs or body.] 
[This implies, how excellently purifying the waters 
of Govardhana are, as even the waters of the 
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celestial Ganges, or the gods themselves come to 
bathe in this, to get rid of their sins] 

Summaryi- Oh, the greatest of the devotees of 
Sri Vishnu* oh, Nandal This mountain is most 
wonderful, having birds or gods swimming or 
bathing in the Ganges the waters of which remove all 
sins, namely, Avidya, Karma vasana etc. and 
having trees to which the clothes, jewels which are 
(the signs) worn by gods are clinging, while they 
bathe in the celestial Ganges or the waters of such 
celestial Ganges themselves enter into the waters 
of Govardhana for more purification, or the gods 
who bathe in celestial Ganges come to bathe in the 
waters of this Govardhana to get rid of their sins 
(as it is more sacred than that Ganges). 

This mountain which has forests containing 
beautiful creepers, is prominent, like the treasure of 
all the three worlds. So, it is greater even than that 
great Meru, which is the pleasure-place for gods 
only, shining brilliantly with the lustTe of heaps of 
silver, gold, and gems. 

| 

3l5fal *Snfts5r || vs® || 

This mountain is able to lodge all of you in one 
of its Gaves only. We are living in this, without any 
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stxuggle for accomodation, as in the belly of Sri 
Vishnu who is the cause of all the worlds. 

[This is 

WPWT TOlTOfAl I 

«RT ?RT *RT3$W^TS?IT II ^ II 

[* 5 —in this mountain, —in the forest 

ground, w—dense «hrt— sinless or thin or without 
tenderness, —marvellous like the clouds 

of the rainy season, (black liket hem) wifartPufa:— row 
of trees wt-msw - - *uiar — abounding in, 

excellent fruits for protecting animals. 

Summary:- In the forest-places of this mountain 
trees have grown densely (compact) in some places 
and thin in some other places. They are marvellous 
like the clouds of the rainy season with black colour 
like them. They are abounding in excellent fruits 
for protecting all animals. 

i^li qi ft • 

jrcftft si wwi ii ^ n 

The golden floors in this mountain, shine very 
well, being surrounded by shady trees on all sides. 
So, you take this mountain certainly, to be equal to 
the gold-mountain, named Meru. 

^ ^ ^ I 

^ ^ *fa fa fa I n ^ n 
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In this (**) bright mountain which has plenty of 
river-waters the trees in every forest, are themselves 
bent down to give you whatever fruits you desire. 

ii v3« ii 

Oh, wct 4«! you, who have splendour which 
cannot be taken away by othersl (oh, Nanda !) 

Oh, jfa , nM!flraTfeiiMrTjj-Oh,The chief of animals 
which should be famous for intellect i.e. chief of 
those who have reputation for wisdom! (Oh. Nandal) 
your mind is as in a swing with doubt as to whether 
the mountain should be worshipped, or Indra should 

be worshipped Therefore alone, it does not shine 
well. 

[This is 

^isgl orgiifflminftai 1 

fa<if §s?n HiguHTiwftat Ii ^ 11 

[««^ (This mountain) is 

1. flanjpngpT i) has plenty of magnificient quali¬ 

ties like firmness, stature etc. (To Sri 
Vishnu)—ii) has plenty of magnificient quali¬ 
ties like vror, 

2. mf«TTsiwnnfsrer: i) worthy of respect for reason 

of having trees as high as its peaks. To Sri 
Vishnu ii) s ^R-mna. —Not to be 

fully realised even by Vedas with Tarka 
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3. wwiftw tart %«»: i) Fit to be resorted to by 
Yogins who have concentration of mind (to 
Sri Vishnu ii) Fit to be meditated upon by 
yogins who have concentration of mind. 

4. 55 ! famous in Pur anas. 

(To Sri Vishnu ii) am intar—made known by 
w’s, i.e- prapannas. The above four adjectives 
qualify both the mountain and Sri Vishnu with 
different meanings as shown above, showing that 
God Himself is in the form of that mountain]. 

Summary i) The greatness of this mountain is 
famous in Puranas also. It is full of magnificent 
qualities such as firmness, high stature and so on. 
The trees therein are as high as its peak bringing 
honour to the mountain. It is fit for yogins to live 
in it and practise yoga, with concentration of mind. 

ii) This mountain is the God Vishnu Himself 

in that form He too is full of auspicious qualities 
namely ?rm, wta, etc. i. e. 

wntgunm. He cannot be fully realised by Vedas with 
the help of Tarka, so He is also ^TgmsTTiWTta;. 

iii) He too is to be resorted to by yogins who 
have concentration of mind, being fit for meditation 

iv) (prapannas) - Made known by 
prapannas. 

sifonrawrcim m TOMUm 11 ^ 11 
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i) [m*-beneficial, aiofc-having excellent waters, 
the mountain, *t. *wr, which, by old age, 
•dai-not attained, **T-with means, wrftmunwwt- 
the path understandable due to the thickness of trees 
by which the place has become dark, si, 
that row of forests. nw-la very surprising.] 

Summary:- The row of forests in this mountain 
which has useful and excellent waters in abundance 
is flourishing without the touch of old age. It is 
marvellous like the Maya of Sri Vishnu with its 
thick growth of trees which have made the forests 
so dark as no path can be discerned within it. [The 
beauty of this sloka consists in its 

ii) (not changing with the change of 

Manvantara), aut-in the creator of the world, 
(nn-Sudarshana, born out of water i. e. conch 
[Panchajanya]) who has chakra and Shankha, sirar 
•i^aT-Existing always, ^st-unfailing ttfanmcrwrarcT- 
humming bees being motionless having drunk 
the flower-honey so much that they had no desire to 
go to another flower and were sleeping in those 
flowers alone very happily, m-such wnfotft' 
Vaijayanthi, m«u-is the Maya of God Sri Vishnu ] 

Summary:- The row of forests is resembling the 
Vaijayanthi which is the Maya of Sri Vishnu* It is 
highly esteemed by Sri Vishnu who is not changing 
with the change of Manvantaras like Indra and so on ( 
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holding Panchajanya and Sudarshana. and being 
untouched by old age. The humming bees in the 
flowers of the Vaijayanthi have become steady 
having druok the honey amply therein and without 
the idea of going to any other flower, as the flowers 
in Vaijayanthi are so full of excellent honey. The 
garland shines like Lakshmi covering the chest of Sri 
Vishnu with its lustre. 

i) [«wt*a-near the cloud. wfwaw-going beyond 

f««fiiww»nnk-shining with trees, excellently, wfdM*- 
stuck up with cloud, Excelling the celestial 

garden **** (Nandana) ‘writer’-groves of sala trees, 
5 *-in this mountain, fawiw-see.] 

See the groups of the sala trees in this mountain 
which shines very well with the groves of trees tear¬ 
ing away the clouds, going beyond them and surpas¬ 
sing Nandana Vana, the garden of Indra- 

ii) k, aw*! Oh, most wealthy one! 

shining with birds which are sleepy, in the 
mountain, s^ri-tw-^fw-t^-great bees-dense with them 
wRi^-most pleasing, vr^w-nu-water-^-stream- 
•nsriwrfw-with concentration of mind, Oistnnr-see! • 

Summary Oh, the possessor of abundant 
splendour'. See with concentration of mind, the most 
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pleasant streams of waters, spread over with gTeat 
bees (flying from lotus to lotus,) in this mountain 
which shines with birds which are sleeping happily* 

ft# | 

!i || 

by the lustre of birds named ‘ghyl- 
lika’-which are lovely, ifal-shining, by wan¬ 
derings of Krishnasaramriga, - without the 

fear of cruel animals, faitahfa-.-always having bright 
lustre of gems, «i«u:-mountain ^fan-beautiful, 
illuminating trees etc.] 

SummaryThis mountain increases liking for 
its ownself with its beautiful trees, spreading the 
lustre of its precious gems always. Showing that there 
is no fear of cruel animals in it by the deer 
wandering always as they like, and shining with the 
lustre of lovely birds called (ghyllika). 

|| V9<( II 

irerr5T-?r aTer 

P?aT^er-^w-!TT ; Tu:-very high and broad wagm-very great 
-resorted to by sages who are praised by 
the great who are deprived of sons, pi:-from this 
mountain, ^Hta-unobtained, »r-no 
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Oh, you who have the Nithisastra as the eye, 
oh you, who bow to Sri Vishnu! oh, father! Is there 
any desire unobtained from this lofty and very ex¬ 
tensive mountain, by the people, which is resorted 
to by the great ones, also being praised by the grea 
people, who are rid of their sins ? 

amrarcaraitt gjfcraroRat i 
Tmi nwlfei m h <s • n 

wnjwwmwfo- with movements of Saras® 
birds making sounds, ^h«w?(u?w:-with lotuses open 
by the rays of the sun, H^lr-with oozing sweet 
waters, *: *n«&r: with waters of great lakes, 
creates liking.] 

Summary This mountain creates vehement 
longing in its ownself, to all, by its lakes wherein 
sweet waters are oozing out, and lotuses are opened 
by the rays of the Sun and where intoxicated chakra- 
vaka birds are moving uttering their sounds. [s[*WsJ 

I TOITOfctft I 

mm ii n 

Oh, bold one l This mountain bears Kumkum& 
trees called tftr (Dheera). There are clouds at its 
foot, and has streams overflowing their banks. 


13 
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infqi3«raffira 3^ it ** u 

1 % 3^** '• possesser of lustre like that of the Sun l 
with the place where elephants like 
mountains are shining prominent on the 

earth, by this mountain, wij *113 *r.«n faw mixed 
with the lustre of stars and the Sun-beams the 
sky, 35- indeed, * at 3*3.-torn away] [ 5 W] 

Summary: Oh, you, who shine like the Sun 1 
the sky which is joined by the Sun shine (in the day) 
and the lustre of stars (at night) is indeed tom away 
by this mountain which is prominent on the earth 
manifesting elephants which are like hills, (i.e, so 
very high and huge) 

35f OTifiai^r i 

rt 11 ^ 11 

[Wi:] 

£%, ara 1 ?ra, a*, w%ar>-very high sounding lions 
or having Pure pearls. «rn*«nwu*-trees streching 
up higher than the stars, qaia^-pervaded by those 
who have come for protection. in this mountain, 
% rfas-Your desire, «uaV fatigues aU-cross] 

Summary:- Oh, father 1 your love for this 
mountain which spreads the lustre of precious stones 
everywhere, (or where the high sounding roars of 
lions are heard), having great trees stretching higher 
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up than the stars, and being surrounded by all who 
come for staying in it and protecting them also 
removes all your fatigues (or dissatisfaction.) 

[$r wta l faafh-saT-snift-ia, -covered by trees having 
flocks of birds, *tor-»rrtft-t^-having streams with assem¬ 
blage of birds known as ‘«ufa\ «- ana- *fa. f%-resorted 
to for dwelling by those who have resigned to 
worldly pleasures. ««fta «nuii - Very spacious • 
(in this mountain) amtf^-in all the seasons ami- 
wind ufa-very much uafa-protects. ] 

Summary:- Oh, father! the wind blows very 
favourably in all the seasons in this mountain, which 
is very spacious, the abode of the impassioned 
ones, having streams possessed of birds known as 
wrfir (Athi) and surrounded by groves of trees with 
flocks of birds in them. 

*mi sn sforat aft; n ^ n 

[JWW] 

rid of sins faaqai desirous of bowing to 
the mountain, maul with carts, mtaial with troops, 
a: to us, hi, uflt: that prayer, uisjfT-wuam^aT with 
ridges abounding in wh* trees, u?ta by this mountain, 
bears fruit quickly.] 
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Summary> All ottr prayers will quickly bear 
fruit by this mountain whose ridges are abounding 
in trees known as *wr, (asana) retnoving all our sins, 
if we desire to bow to this mountain and adore it 
with all our carts and troops which are ready with 
us. 

Note: (.What fruit can be obtained from Indra 
by worshipping him can be obtained, even more 
quickly by worshipping this mountain.] 

$1% $1% : ii <5 $ H 

This mountain alone is the place of refuge to us 
when the rainy season comes with large stretch of 
waters having huge, waves, the pea-cocks making 
their sounds of ke-ka and the black clouds making 
the light dim by blocking the sky. 

■ram qfrrafc'Tfoara'it i 

qrar flataaiqtsfi <n: *jjq% fai n <svs n 

0<t: ! fan: ! <maT qaaT 3«t«: 

aw: wf«i <?taT] Oh, the best of those who are pure by 
penance! oh, father! this mountain, where birds are 
flying here and there, the sunshine is falling down¬ 
wards, on its lowlands and rising up on its high¬ 
lands, and the sun’s heat is cooled down (by the 
dense shade of the trees), will protect all of us. 

[ 5^:1 
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*3^ r 

^ wncratitnftr g *far: 1/ « » 

Oh! *«m* *ft-?«r-juftfa nmtor: ^faa: ^a^a: ^r 

*U«T W3T | 

Oh, you, having everlasting splendour! This 
mountain, which is great like the Kailasa mountain 
of Siva, the Lord of the Bhutas, rises above the orb 
of the stars and is the assurer of safety to those who 
are frightened and will always shine with splendour* 

Cl*wr:] 

■reriwutff 1 

[nTwi\, *«««%, wiii «<i(V m nsggwnffi, usifcn. 

aw] 

The renowned Sharanagati Dharma, (i. e, 
the dharma of protecting those who seek refuge 
with Him,) for which, Sri Vishnu who is the Cupid 
of Cupids, God of Gods, the gladdener of Sri 
Lakshmi and the destroyer of the demon Mura—is 
famous—came to this mountain, which (by its abun¬ 
dant water-places)- is piercing the vitals of the 
chaff-fire (ggt) namely the desert (waterless place) 
and excels even Meru In greatness. [The God Govar- 
dhana gave His greatness of ‘Sharanagataraksahna 
to this mountain,] 
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frKKiMMt ^ iiw w%° h 

[srat! *ftfir*r«n fn *fer>u*rr*? (hw»mTfor-fW**i) 

*i: fkgfts ($te>g) «rofiw!: (««^i*mPn:) qf*«r*i: 

*lfw^ 

Oh, the seeker of Sri Vishnu! (w-*0! you, who 
cause the enemies to cry out,I Oh, heroic one! This 
great (a*:) mountain, whose highland touches the 
globe of the Sun and in the hollows of 

whose trees, birds make confused noise,—is chosen 
by saffron trees. (*i) (everywhere). 

(wnujjw) ami (wf»i ® 

5»v*afa i [tpw:J 

HP^ WWW I 

tfrat w spfcqiifrit ifaniftati n M w 

Give up devotion to Indra and others and 
worship this praiseworthy mountain alone. Y ogins 
(saints) also bow to this mountain, which give 
health by removing all ill-health. .Those who feel by 
conceit, that they are capable of cogitation, cannot 
know it well. 

[aflJjfcWWU] 

ftjjjumsta into §to1*TR& m i 
n^torniiiTOiT^in^RRrfl n ^ n 
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[fonwbi *n%*, (Of f unequal led largeness' and 
spaciousness) 9 *tinirih, **.- ntadtaT* 

*t3<n*] 

This mountain is unequalled in largeness. This 
is very exalted, like the minds of the virtuous ones. 
Its peaks have stretched up to the orb of the Moon. 

qrqtaqmrqTqt n M n 

i (aw) ! (;a-wft%ai-xiata:) (% qrq.vqqrq. 

qW'RTq:) ^W.MRiR-jNT^T.qrR-^Y: 

Oh, father! this mountain protects all, namely 
those who eat various kinds of food, those who take 
only a single kind of food, and those who take no 
food at all (being engaged in penance), by supplying 
them all, whatever food is desired and also by 
making the penance of the sages successful, having 
abundant sacred waters which remove both major 
and minor sins, pea-cocks which produce notes 
namely % and is shining well, without any distress 
arising from the six troubles-namely, excessive rain, 
drought, beasts, rats, parrots, and foreign invasion, 

^ *It qrc $lsqj Htsgl flig | 
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Splitting up [f% (fcml) m m «ro «w urn wfl 
*u«, mg^: mm wurnmw, fftnnhwuiibig:] 

Prose order. [«i^ 1 mw ! *wmm*? 1 nt-ni-win-sni-u- 
jringwt Sun-beams, m-entering, win-offence, wu-trees-n- 
going ut-cows *ig such Gokul *rgg:-Having Sanjeeva- 
naushadhi wfft-this mountain, «n m f-the goddess 
Lakshmi, the wife of (w) Sri Vishnu auspicious 
fate « «: wn mm this mountain comes to my mind in 
ibis way.] 

Oh, (you) devoted to Sri Vishnu! the destroyer 
of enemies! (m-mr) oh, the bestower of riches to the 
poor! (aw-destitate m-Lakshmi, mu- bestower) l this 
mountain which has trees exposed to the heat of the 
sun under which cows take rest, has herbs which 
bring one back to life: It is the source of all kinds 
of splendour and auspicious things. 

Note : [All our splendour and good fortune 
are from this mountain alone-] [afiwtfiAwN:] 

f-tf) 

i) w-Deer, ^-sounds, ^:.great (Violent sound of 
deer) 

ii) 5 <i-water n. abundant (Full of water) 
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iii) M*-quickly (iv) grief t-giving, «n.fl.destroy- 
ing'completely ^-giving) Complete destroyer of 
the cause of grief ) 

v) «uf*-Those devoted to enjoyment ^-protector 
(giving pleasure to the pleasure-enjoying persons) 
vi) ^Twt-desToius of flowers etc., ^.unsteady 
«*%-bees, 'fftaNsport ®-giver vii) fifif^-celestial musi¬ 
cians or singers, si^ss-are who are very famous 
ones, ^-imaginative power, f-destroys |*-your 
history. The imaginative power of such famous 
also celestial singers becomes dull in singing your 
history. Oh, one of such extraordinary career 1 
ff.indeed 

Summary:—Oh, the destroyer of those who 
give sorrow to others l oh, you, whose splendid 
deeds cannot sufficiently be sung even by the famous 
celestial singers. This mountain is full of the noise 
of wild animals like the deer; it has abundance of 
waters; this supplies full enjoyment to the seekers 
of enjoyments this provides sport to the unsteady bees 
which move about, being desirous of flower-honey: 

313I31313131313I 31313I3I3! 3! 313! I 
31 313H13I 31 3131 3I3I31 31 31313131 II ^ II 

ant «u -rnu n ^ a*: sitsti 
WT WTWI «HT*U SRRT WTWT W! «T HI Sf WT*TT 
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[This is an TOWrotej 

is addressed in the first word (wnr-wsiisrrs*- 

(Those who &re) ’ihut i. e. those who live by 
i. e. the five vital airs or life-winds namely 
am, wwr,« 4 Tir, ^nr, tot* those who are («w*),i.e. who 
live without the five vital airs, (to both of them) 
who enlivens (both of them) i.e God. «*! the 
enlivens of such God i. e. the father of Sri Vishnut 
ii) non-man, iii) man, iv) are different from one 
another- Hence they are *, not protector. 
(Neither man nor gods like Indra are protectors) 

vii) viii) ix) Sri Vishnu cannot become many 
He is single only-this is borne out by the next half 
of the slokai— 

*1*1 That which is many is many, wrm, 
•Rim that which is single is single alone, *1*1, *t*i 
*, w: Vishnu cannot be many without the world, as 
He is omnipresent and all pervading- Hence He 
is said to be all. (w* to...”) 

* •ii'iT the protector cannot be many. Vishnu 
alone is the protector 

Summary;- Oh, father of God Vishnu, by whom 
those who live by the five vital airs and others who 
live without them exist, i. e. men and gods they 
cannot be protectors. God Vishnu is single and not 
many. Everything is Sri Vishnu only («* wfi^TO...”) 
Many is many; single is single. One cannot become 
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the other (since one is opposed to many). Without the 
world, Sri Vishnu cannot be seen as many (since He 
is all—pervading), The protector is single i. e. Sri 
Vishnu alone is the protector and none other, as it 
is said ^ ifor” 

fa*?! *ii5<n ii ^ n 

In this way, with the mind—well determined as 
to the reality and the unreality and discriminating 
which is to be worshipped from which is not to be 
worshipped, save our wealth, namely, the cattle. 

1 1 v mr ' 

m ^iw^i * sh^r^i ?! ^ii h ii v ii 

Words in No: 1 — Can be split up in two ways :— 

*Ht SUIT^T^ «STq| 

*nuq; «wt: *i qr'WH, ai«n*i*u^ si*r sh^t *wT*i*mj 
wqt'UfT 

iw:. morals. «h«it immorals. 

ii wu:-auspicious precepts sw»i:-reverse of them 

iii (without vehicle) ^m.going (By 

that). 
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iv «wrr-with the mind said in previous sloka, 
v **-expel or take away vi wm. Bring. 

vii «w«ra-devoid of m (justice) Those who are 

devoid of justice 

viii without going to 

ix mmi =wt - Vishnu, ^-going (refuge) 

(Their) wi-path, (In this) s^-going (going 
in the way of Sathwikas.) 

Prose order 

*wi^, (w*) «wpwr^Hair 

3RpPlTSf, qq 3TPW ^ [i, e . ^IPR, 

ST^TSf, W] 

(Oh, father!) (you), without taking to injustice 
and without looking out for the advice of any other, 
with the mind going by itself in the path of those 
who resort to Vishnu, which is choose the path 
which is just and auspicious and give up or expel, 
what is unjust and inauspicious 98— (2) - is the 
above sloka reversed - (letters are in the reverse «fer- 
order ) 

*IT*r «H*T «U*T !), *?«-*!*• 3H-WT !) (nT) 

(w) (m) (*r) *tt) 

Oh! you, who walk on the high road on which 
vehicles like chariots freely move! i.e. not going in 
the wrong path oh, you addicted to good conduct 
getting rid of sins leading to decay! with the mind. 
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which cannot be said to be incapable of knowing* 
justice and injustice, and is free from the evils like 1 
passion etc., (follow the just and auspicious 
path, giving up the unjust and inauspicious one.)' 
(goes with the above sloka) 

m fawsi \\ ^ n 

[*n*iT wm? ntnumt, rt, 3<ityt, *xtcti*j 5T, itm.«wuqfj 
WT?r-#lW ST, aww, itq.wTqWt] 

Your intellect is marvellous with imaginative; 
Power, and it is very broad also. It is the cause for 
attainment of wealth. It is devoid of jealousy. It 
shines with inclination towards good fortune to 
you. It is directed towards Sri Vishnu alone. If, 
with such mind, you try to worship this mountain, 
that mind will be praised and sung by all, for its 
greatness. 

[tnMtajpO 

far qifemftftmftrai i 

*nai fqm gifqamT Rftsiatrci ft * n n 

[t, *ufnqTffffr?r! anT^m, ttaT, nw, «nfnqr, *?«t, four, 
nifqaiRt n ffcimawT] 

Oh, you, who are dear to Sri Vishnu, who has 
Adisesha as abode! Worship to this mountain, which; 





206 


is our place of refuge, increases splendour. It is 
done by only those who are very fortunate. It is our 
mother and father. It removes all afflictions. It 
cannot be had by sinful persons. 

nqH 3*ITSS*5( |! \ \\ 

[%, ^ l sr^Ter! wm j 55 itft, 

W5T, rrt wr] 

Oh, devotee of God’. Oh, modest of the modests! 
Oh, you, adhere to the righteous path'. Oh, mighty 
one! The very desire to praise this mountain fulfils 
all our desires quickly. It does not tolerate the 
worship done to those who are to be worshipped 
for a long time, like Indra and such others. It 
eradicates all evils. Offer worship to this mountain 
and save Gokula, thereby. 

[sMbfnpG 


jtfOaiKiitaia star mm jrcnsi i 
grorarcit wfirctf wt guraa ii \ 11 

ijrwr J ririr ! at firnit, rath 

TOT, 

Oh, auspicious minded one! oh! illustrious one! 
This splendid mountain region is very pleasant with 
great rivers and the lustre of precious gems. 
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g*i i 

w a*a[R K9T \\\°\ ii 

(%*«tw»* «m, *§*?, 8*1 *<TT, wm*T, gRsfT, 

**^T, W, U^T, |?u T j 

Ohi glad ener of the frightened! (by assuring 
them of safety), oh, subduer of the organs of sense 
very well, by prudence! This mouatain region is 
always shining very beautifully, by protecting 
wealth, and giving joy to those who reside herein; 
It is very kind to those who have faith in it, gives 
salvation, and has rivers which are in high floods. 

[gonnrt] 

*T%J gfa M II )| 

toft, wv, gfv, n*,«4, *%?] 

Oh, the son of the most revered one ! offer the 
good, pure and worthy worship, in the manner said 
in the Vades [*‘«h % ....] 

to this mountain which is firm, lofty like Meru, 
deserving auspicious jubilees, with winds blowing 
favourably in its great and wonderful forests, 
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shining with rivers containing aquatic animals, 
abounding in various kinds of tall trees, to which, 
highly estimable creepers bearing flowers and fruits 
are clinging, and which is said to be the good fortune 
of the virtuous persons. 

[This sloka is in which contains' the 

names of the poet and the poem, namely, “iuz- 
is extracted in the third and sixth 

rounds of the *?>*] 

sfurratanm 1 1 

jisftarenfljn H i. 

1%) ^1% 3UcT-sn«t?IT- wiU^T) ijsiT, a?-^T aj?r 

*Tsj-|ai wir-mfk-snfa^ir-ansftaT 

Oh, the son of the learned in Vada (discussion)! 
(Do not say; that the worship offered to this 
mountain with sounds of instruments is only to a 
life-less thing and not to any deity (as the mountain 
itself is the deity). The worship offered with rich 
materials like abundant cooked-rice, ghee and so on, 
to this mountain will grant as water, grass etc.. 

Note t- [By worshipping this mountain, we can 
get abundant water, grass etc., which we pray 
for, more quickly than by worshipping Indra.J 

tngiiPwritaratTOi n n 
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This mountain stretches above the globe of 
stars. It has pearls which illuminate its passages; 
since it has protected those who were in this, it can 
be inferred that it protects us also. It grants fruits 
for its worship; much more than what is expected of 
that worship. 

n ^ ©vs II 

[faflswisiTcr, ^.RT-F^nsi-HTsnfi, fcr- 

W-W-HlSf-v|-HT, f^-rT5T-HMTfT, WT-*- Mtf] 

OfT*****} 

Oh, you; (Nanda!), who possess unequal splen* 
dour, shining brilliantly with the knowledge about 
Sri Hari, who is illustrious by His queens namely 
Sri Devi and Bhoo Devi, [as it is said:, %• 

ntm g^r mfa”.] and, you, who are absorbed in 
meditation of God, who is revealed to all by (fir) 
Garuda, with the mind devoid of self-conceit, treat 
my speech as that of a parrot (abide by it) and shine 
(®w) with greatness which is conduces to the 
enhancement of splendour. 

Only a few of the wonders are said in the case 
of this mountain, in the form of this easy ^rs^farr_oir 

14 
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poetical charm. Many thousands of such slokas can 
’be said without any strain. But, Sri Vishnu* s 
worship is to be performed by those who are 
exclusively intent thereon, without delay. So, let 
Sri Hari who is in the form of this mountain be 
worshipped. 

wife 

QtamOTraf 5H53S*?IR31!R I 

Just when Sri Krishna was saying that the 
mountain God, Sri Vishnu alone should be wor¬ 
shipped, the elderly cowherds saw a person in human 
form on the mountain peak; it could not be 
determined whether it was Sri Vishnu Himself in 
that form or the mountain itself, because, it was like 
Sri Vishnu who is the protector of those who seek 
His protection, the mountain also protects its seekers 
by lodging them and giving them fruits, roots etc-, 
for food. The dark green meadows there were like 
the colour of His body. The row of trees spread, 
over by the pollen like horripilation, was like the 
Vaijayanthi garland worn by Sri Vishnu. The fully 
open lotuses in it were like His wide eyes. 


Wft «tWl *1 fafTCW fa* I 
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* foaf * s*tftaro m t ° 11 

Nanda Gopa could not come to a conclusion, 
thinking about that divine person as, whether it 
should be the Mountain of sapphire (Mountain 
Indraneela) appearing in that form, or the young 
one of the cloud of the rainy season appearing in 
the Autumn, or the ripeness of great good fortune, 
which had been long cherished before, or what else 
which it cannot becomel 

Note: (By its dark blue colour, brilliance, and 
delighting form it was doubted in various ways.] 

fowwfa afistoii!: s^ui w \ ii 

The cowherds who were near, enjoyed the 
Mountain-deity as, the first and foremost of all 
marvels, an aggregate and instant fruit of all 
auspiciousness and as the reservoir of all their 
desires, joined into one. 

toifasRfa fan: ! 

nanraift n ^^ii 
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Then Sri Krishna and the Mountain deity had 
both worn yellow silk garments and had 

very stout arms and chests. Both resembled the 
clouds in colour. They so closely resembled each 
other, that they were doubted to be the reflection of 
each other. So, the blessed eyes of the cowherds 
enjoyed seeing both of them alternately, with to and 
fro-movements, between them, for sometime. 

ii sum 

J *rf|t I 

(Lifting up of Govardhana) 

fcnwaKW WfSil^irr TOR* I 

t n \ n 

After seeing the God on the mountain peak, the 
cowherds went with eyes steady due to wonder, to 
the God who appeared on the mountain, as a dark 
blue youth with lotus—like eyes, wearing silken 
garment which shone as the newly risen sun. 

srfirat ii*n 

Seeing the Lord of yogas on the mountain peak, 
with eyes lifted up, all the cowherds bowed to Him 
who is the saviour of the virtuous, and whom the 
Vedas say as being visible to the yogins only and 
not to others, either inside or outside, though He is 
omnipresent 
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rri saf ^wr^trii 

Though perceivable to those such as Saaaka, 
the master of all virtuous people enraptured them 
all with Balarama and Krishna. by His nectar-like 
glance, reposing confidence in His favour, and said 
welcome to them asking about their welfare. 

sraifqrat i 

famuli n »u 

By the God’s speech, the minds of the cowherds 
became pure, being cleared of all doubts. By mutual 
deliberation, they came to the conclusion that He 
alone should be worshipped. Due to the coming of 
the Autumn, the moon-beams shone clearly in the 
sky making lilies also open and illuminating all 
directions: Like the bright Autumn, their minds 
also became bright and joyful. It was indicative of 
the fulfilment of their desires also. 

TOratofttt 11 mi 

The cowherds dwelling in the forest, who were 
very well skilled in the execution of their iduties, 
left off the desire for the worship of any other than 
the mountain God and with generous mind, they 
worshipped the mountain with all the materials of 
worship which they had brought'for worshipping 
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India, [By worshipping the mountain, they wor¬ 
shipped the God Narayana alone who was seen at 
its top]. 

aitmrcrfitaNq! ii 5 w 

■ ith the help of the same Krishna who Himself 
is to be worshipped, they earnestly worshipped the 
God presiding over the mountain, resorting to the 
methods of exclusively pleasing Him, with countless 
heaps of cooked rice, bearing condiments upon them 
each looking like the mountain Kailasa covered with 
clouds at the top. 

Note-.- [The heap of cooked rice was like the 
Kailasa mountain and the condiments on them were 
like'clouds on the mountain ] 

fifll li 

By the instructions given by Sri Krishna, the 
protector of all the worlds, the cowherds got enligh¬ 
tened and with clear decision, they offered all the 
food etc*, they had collected, to the mountain alone- 
By this, Sri Krishna became both Acharya (precep¬ 
tor) and also the God to be worshipped, to the 
cowherds, for He ate all those offerings. 

Note [It was known to them and to all others 
also, that He was the same as the God presiding 
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over the mountain also, and that He alone is to be 
worshipped above all, by all the people, both 
directly and indirectly and that all worships ultima? 
tely goes to Him alone and please Him alone.] 

tlgli I 

■far qfanwfit na h c w 

Whatever flowers and fruits and etc, the elderly 
cowherds had brought for the worship of Tndra, 
were all favoured by being accepted by the Supreme 
Spirit (Sri Krishna) by which they all attained the 
fruitfulness of their birth (along with the trees etc, 
which bore them.) 

Note ! [Not only the trees etc. but also the fruits, 
flowers and so on have life in them.] 

|| <*, u 

By the Upanishadic hymn 

It is said that the whole world consisting of all 
animates and inanimates implied by the words sin 
and w* become the food of the Almighty (Sri 
Krishna) at the dissolution of the world with 
the God of death as the condiments for the food. The 
?*<r (oblations to the Gods) and vr (oblations to 
the manes) offered to Him, the protector of all, by 
religions devotees become much more tasteful than 
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that which He Himself eats. The food offered by 
the cowherds then became much more tasteful 
than the food He ever had, due to their excellence of 
faith. 

Note : [Obviously by His eating all their offer- 
ngs in public, their faith in Him increased still 
more. That also shows how exceedingly He was 
favourable to them.] 

^ amratan ir°h 

When the abundant oblations offerd in accor¬ 
dance with the religious commandments (sacred 
precepts) to the God presiding over the mountain 
were being eaten by Him before their very eyes even 
those, whose minds were not trained by pursuit of 
Sastras (sacred scriptures) to the extent of thinking 
that all the oblations offered by them do please the 
respective deities concerned, became now overjoyed 
with full faith in the fact that gods do eat their 
offerings- 

Note-.- [How is it possible for ony one not to be 
convinced of this fact, when such heaps of food 
were being eaten by the God before their very eyes? ] 

3^5^ ii w ii 

When the worship, first intended for him, was 
impeded by their worship of the mountain, Indra 
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could not tolerate it. All his thousand eyes became' 
red with anger, like the Autumn adorned with 
untimely red mushrooms everywhere. 

Note\- [Mushrooms grow in the rainy season 
and not in the Autumn. So their appearance now 
i.e. in the Autumn, is the sign of untimely rainy 
season. His eyes are compared to red mushrooms 
to indicate the rain-fall which was to follow immedi¬ 
ately. Here, is Autumn, time); Indra 

became like Autumn containing red mushrooms, 
(with his red eyes) risen, out of season. The time 
alone when he became angry, had mushrooms 
indicating rain in Autumn, Indra is sattwika 

His anger is untimely; so, similar to Autumn having 
untimely, mushrooms.] 

iwwnnwvaGwaffirat i 

Indra wanted to destroy completely, those who 
were worshipping him all along with offerings of 
full quantity of milk without deceit, for the simple 
reason of their having diverted his food to another 
this time- Where is mercy to the ungrateful? 

sfaraf n \\ m 

Then, [After he desired to kill them] due to 
the continuance of fury, the cruel-minded Indra 
called the group of clouds named 'Samvartaka* 
which cause the union of all the oceans by heavy 
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down-pour of rains at the end of the yuga, being 
desirous of destroying Gokula. 

r*fal qforfagfc aqfotJJ II 

Getting angry, Indra sent at once towards 
GokuJa, the clouds which with their roars of 
thunders, glowing with the excessive fury of Indra, 
having drunk the waters of all oceans (for pouring 
them in the form of rain) and being forcibly driven 
by the winds, shone like the weapons of Indra, well, 
heated by the fire, then made to drink water, produc. 

ing noise by being shaken, and thrown forcibly with 
his arm. 

^ sjiSRu^fag^ 11 

Being forcibly driven by the wind, those clouds 
quickly obeyed the order of Indra, by forming circles 
like the halo of the Sun or the Moon, in Vrindavana 
where the cowherds were all agitated (by seeing such 
untimely clouds). 

safarwi i 

visrani i» 

The clouds, with thousands of fiery eyes of 
Indra, noise of thunders like that of his thunderbolt, 
in hand, and the rainbow variegated with different 
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colours, like the bent bow of Indra, seemed as 
though Indra himself had come riding on them for 
the destruction of the world, with thousands of his 
fiery eyes opened, holding thunderbolt in hand and 
bending the bow of different colours sporting in the 
shape of Kala. 

sraiftfa srnaf faFaf it 

Though Sri Krishna was all-powerful and the 
cause of all and hence could prevent the rain by His 
own will power alone in a moment, and although it 
was hindering all the mar’s i e. all directions and 
desires of the world (by not making even a single 
direction visible and spoiling the desires of all), He 
did not like to stop the untimely rain caused by 
Indra with jealousy (for his worship being stopped), 
as the jealousy was only transitory or 

momentary and hence would go of its own accord in 
a moment. Hence He did not want to stop it by His 
own direct will power. 

Note:-[mu i ‘direction’ and ‘desire’. Since 
Indra’s wrath was in connection with the stopping 
of his worship and the worship of the mountain in 
its stead, Sri Krishna wanted to remedy its reaction 
by Indra through the mountain alone. So He was 
quiet for sometime, watching the preparation of the 
clouds.] 
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When Indra stood hidden behind the clouds 
^hich had covered the sky all over, it seemed as if 
t e sky itself was like an ocean, the clouds in the 
s y were like the tamala trees grown on its coast, 
t e cowherds were the beasts hiding in the midst of 
trees. Indra was the hunter hiding himself, awaiting 
e coming out of the beasts from their hiding places, 
being desirous of killing them. 


fta# m wtomk n 

Indra stood hidden behind the clouds and 
became invisible. This seemed as if he could not 
see the lustre of Sri Krishna (fcrw*:) which was three 
times more than that of the Sun-and hence he had 

i den himself, like the owe which cannot see the 
light of the sun. 


Note-.. It is to say — How can the owe which 

which 1 i-Tth 16 IUS - re ° f the SUn eVen> See the ,ustre 
which is three times more than that ^-means 

Dam«Tv *1 ‘P( ace - God h ^s three renowned places 

Vaikuma Sn^H ° f th u SU0 * miik ‘ ocean and Sri 

mean ‘ mii 6 ! - t C Cd ^ If mistaken to 
mean lustre - then it means “lustrous three times” 

2£EE* *"■ is to be *** * wfta 
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qqtaT ql^qt |rfi ^?^iqj |iqo ( , 

The rainbow in the firmament appeared as the 
bow of Indra, being left there with wrath, seeing it 
unfit for further use, when he wanted to take up the 
thunderbolt of unfailing prowess 

Note : [If one weapon becomes out of use in the 
middle of fighting, the warriors leave it in the 
chariot itself and take another This was just like 
that.] 

folKl I 

qTOTOTftnCTtfMr f&«rcrorgfan3TO!t i> 

By the violent rumbling and the flashing of 
lightnings, the clouds seemed to threaten those who 
disregarded Indra’s order by the menacing sound 
“Hum” and showing their fore-finger. 

qwwflrararoR# gfag q^u: i 

The unsteady lightnings in the sky, shone like 
the tongue-like tip of the flame of the fire of Indra’s 
fury stretched with the eager desire of swallowing the 
cowherds in that moment alone. 

IP foftwiWRHTfofa ii ^ n 
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The row of the black clouds (in the sky) was 
guessed in various ways by the people as: - 

“Is it the sky itself solidified like this ? or. Is it 
darkness risen up from Patala? or. Is this the cause 
of all the oceans to become one at the dissolution of 
the world — 

fowl* i 

The Time is as the hero who is going to destroy 
the whole Vraja at the instance of the Maya of God. 
The cloud is the head of the hero. The rainbow 
amidst the clouds seemed as the huge wreaths of 
flowers used by God and then given him (the Time) 
by His Maya, to be worn on his bent head, namely 
the cloud, as God’s favour and the sign of subordi¬ 
nation to Him- 

WinfaifeaijRW si®* Jiasiq n 

The person, Kala (Time) began the dance now 
which he does at the time of annihilation (or, at the 
termination of the Yuga). The violent noise of the 
raining clouds was like the sound of Pataha (a kind 
of drum). The scattering of hails was like flowers 
thrown on the floor, (or stage). The flashes of lightn¬ 
ings were the movements of the body. 
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Jigswrait W5I I 

n ii 

Being impelled by strong winds, all the clouds 
brought the whole earth under waters, pouring down 
all, at one and the same time, all the waters of the 
oceans which they had all drunk at one and the same 
time. 

fagrogt ifogwritai i ^h 

The sky was full with heated charcoal-like 
clouds everywhere. The fires attending the fall of 
thunderbolts, were burning everywhere. The un¬ 
impeded rain-fall seemed as if the sky itself being 
melted (like lead or so) was falling down in the form 
of liquid—with no impediment at all. 

Note t- [The sky is fag (Vibhu existing every¬ 
where) So if, that sky melts who can check its liquid 
falling everywhere.] 

The inhabitants of Vraja could not bear the 
clouds which were pouring sudden and violent 
showers like sharp arrows, being difficult to be seen, 
due to flashes of glowing lightnings therein, with 
their noises of thunders piercing the ears and 
containing beautiful rain-bows also. 







224 


TOWN *<n #5^ sffai* 

The great bullocks, with the sound “Hum” 
with eyes half-shut, and faces bent a little, with their 
long and stout horns, endured boldly, the sharp- 
driven showers, with anger, for a moment. 

qil^ftwil v II 

The cowherdesses, were sitting, shivering with 
cold due to which their teeth were producing sounds, 
both their rows striking against each other. Their 
wet sarees were stuck on their body very closely. 
Their lotus-like faces were bent- Their curly hairs 
were collected into a mass being drenched in water. 
They were keeping their arms cross-wise over 
their breasts. 

m ^ t 11 ** ^ 

It was as the terrible rainy season came again 
in the Autumn- It shone as a river which is 
the lawful wife of the ocean of deluge. In the rainy 
season, the balaka birds come in lines under the 
clouds. It was like the lines of conches that come 
flowing in the streams of the river. The clouds that 
come over and over, were like the waves of the river. 
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The lines of balaka birds were like the garland 
made of conches, worn by the river who is the wife 
of the ocean of deluge. This garland of conches is 
like the garland of bones of animals that perish at 
the time of deluge, and also the garland of conches 
that is commonly worn by all women. Similarly, the 
waves also shone as some garlands. Garlands shine 
on The waves of the streams of rain-waters 

also shine on [qqffit means breasts in the case of 
conch — garlands, and clouds in the case of the wave 
garlands-i. e. the waves are due to the rains 1 ailing 
from clouds. Hence the waves are also said to shine 
i. e. become visible by qqffit. Hence the so called 
garlands and the garland-like waves are both said 
here, as n tiffin t®t.] 

A kind of frantic music which was the first of 
its kind took place in that rainy season. Music 
requires instrument, dance and songs. The delight¬ 
ful thundering of clouds was the instrumental song; 
the loud roar of the stormy gale was the vocal song; 
the flashing of lightnings was the dance. Such was 
the music of the Kala Purusha who began to destroy 
Gokula. 

3IIJWT iRTsfa IS 
15 
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Indra spread over the forests and mountains, his 
net, namely, the clouds on all sides. The net is 
woven by threads. The creeper-like lightnings are 
the thread in the case of clouds which were like nets. 
If the net is spread in the dark place, the animals 
become easily caught in the net. So, this net of 
clouds also which were shining like dense darkness, 
was as spread in the darkness. Indra spread this 
net of dark clouds to catch all the animals of 
Gokula, as it were. 

giiTRS^Tgq^im II 

The direction of Indra (eastern quarter), shone 
with clouds which having rainbows spread over 
with sharp-driving downpour of rains and roaring 
loudly were like the young ones of the ocean, wear¬ 
ing pearl-garlands and gem-garlands 

311 11 *«\ 11 

The clouds were wandering like attendants of 
Indra, going in front of him with the sound ‘Hum ! 
Hum by the great roarings, and holding the golden 
canes, namely, the lightnings, driving away the 
crowd of the cowherds. 

vnHra it 
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People trembled with fear seeing the row of 
clouds which was like the row of flags of the Kala* 
purusha (God of Death,) being shaken by the eastern 
wind and bearing the excellent sign of thunders and 
rainbow. 

The row of clouds which with its unbearable 
sharp-driving showers, seemed to be piercing all the 
mountains, and hence was most terrific, imitated the 
sharp-edged sword, shining with the fury of Yama, 
the God of Death. 

Note j (.Indra had formerly cut off the wings of 
mountains with his Vajrayudha. Now, it seemed as if 
he was again waving his sword in the form of clouds 
to cut off all the mountains by himself or through 
Yama, being angry due to the mistake of Govardhana. 

In this case, wt means mountains. It also 
means-kings, in which case, the sword is the sword 
or axe of Parashu Rama with which he slaughtered 
all kings.] 

w f% imfriT aw i 

Since the cavity between the earth and the sky 
seemed to be reduced a good deal, because the sky 
was covered over by the clouds which were very near 
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the earth, it was to be guessed as:-"Is the sky bent 
down by the weight of the clouds? Or is the earth 
pushed upward by Adisesha who is carrying it?” 

mi sfaqftwst i 

ii ^ ii 

The masses of smoke of the fire of the fury of 
Indra (parjanya) itself was turning round into the 
shape of the clouds with many thunder bolts as 
sparks of fire, scattered forth, blocking up the eyes 
of the people as it were. 

^ 3ht & tfwqt n«°n 

The hails which were wonderful and terrific 
like fire brands (meteor), were showered, filling in 
all the three worlds like the stars falling together, 
being swept with force by the stormy gale at the 
termination of the Yuga. 

i * 

The sky shone as Rudra, the destroyer of the 
world, who causes insensibility to all. The dashing 
of thunders against one another was like his boist¬ 
erous laughter, the line ot clouds as horripilation 
caused by anger and the shower of hails as his 
garland of bones. 
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WKWll | 

*W^W*rotaa*ift sa§af II ¥* II 

The clouds shone as the intoxicated elephants of 
India. The lightnings were like the girth of the 
elephants. The rainbow was their flag. The ample 
fearful roars of the clouds were as their roaring. The 
downpour of rains was the ichor, oozing out of the 
seven parts of the body of elephants, 

Notei - [The seven parts of the body of the 
elephants are:— (2 trunk holes) «3 to 1(2 temples) 
(2 eyes) ft? (the male organ of generation—7 
parts from where the ichor oozes out.) 

torto ttaWrSRwn i 

mm ** iftimfara sqtmfe n ^ 11 

The sky was like an ocean. The sharp-driving 
showers falling down like the body of great serpents 
being impelled by the terrible stormy gale, were its 
waves, and the terrifiic clouds themselves were like 
crocodiles therein. 

li W || 

(Due to the absence of sun-shine or moon-shine 
m the sky,) both days and nights became one to 
the people; so also all directions seemed as one. 
The lightnings were invisible due to continuous 
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down—pour of heavy rain. The noise of thunder 
was unbearable 

TOWSIT ^ I 

fasrfafa nt'n* urol h f^ifaqiwst 11 vjh k 

The cowherds thought—‘‘Is the whole of this 
world turning to become lightnings only or mere 
darkness, or thunders alone, or only waters?’”— 
thinking thus, they could not reach the other shore 
of their thinking. 

qftofas'd) «nwi«wwh i 

iftqiiiwiRRTiiw sfifo n n 

Seeing the clouds engaged in the dissolution (of 
the world,) which could not be prevented even by 
Varuna (who is the Lord of Waters). Sri Krishna 
consoled the cowherds giving them assurance of 
safety by showing His lovely hand adorned with 
omug?! —i. e. bearing the sign of security or safety. 

Note : [g?T—sign «w«t safety from danger. 

So, aumgif!—promise of safety from danger.] 

sgqWton afa mm wnr»Tf°i* ««« 11 

In consultation with Balarama, Sri Krishna, the 
protector of all the worlds, wanted to protect all 
the cowherds, through the mountain alone, by the 
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adoration of which there came this calamity (from 
Indra). 

Note\ (In slokas‘6-45 Sarga 6 of Sri Krishna had 
said to Nanda that any trouble coming from Indra 
as the result of stopping his worship, would be 
remedied by Balarama. So, He asked Balarama to 
react to Indra's mischief now. Balarama replied, 
that since Indra was not to be killed in this, he had 
nothing to do, as there was no work for his plough- 
His chakra or suggested remedying this evil through 
the mountain alone, which had received the worship. 
Hence, after consulting Balarama, Sri Krishna 
decided to save Gokula through the mountain alone]. 

s sfaw fofa* fedft *itw l 

Sri Krishna, the illuminator of the dynasty of 
the cowherds, sportively lifted up the mountain 
Govardhana which was like another Meru, with one 
of his hands, as easily as an elephant lifts up a 
newly grown clump of grass. 

Is i 

TO nH gfacITW* II W II 

The earth is like a big lotus. The Mount Meru 
is as its pericarp. So, like the pericarp, the 
mountain is broader at the top than at the bottom* 
But this Govardhana is like other mountains (i.e- 
broader at the bottom than at the top) and not like 
Meru. Hence it is said as “Meru turned top-down” 
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Sri Krishna, the protector of all. lifted up and 
‘quickly* inverted the mountain, holding? its head 
downwards and the foot upward, by which half the 
pride of Indra was gone- 

Note : [By seeing this act of Sri Krishna, alone 
half oflndra’s vanity was gone when the rains 
became all in vain, his vanity was fully gone]. 

fatirwroft'iirwit i 
fafan wr$ najpnn ii n 

When Sri Krishna lifted up the mountain with 
His arm, the arm shone like Adisesha bearing the 
earth on the head. His fingers stretched out, were 
like the hoods of Adisesha. The arm smeared with 
sandal paste by His beloveds like Nila, was white 
like Adisesha- 

So, bearing the mountain, Sri Krishna shone 
like Adisesha bearing the earth on his head. 

sqinffcgsrqwofc II A* II 

That mountain shone like a great umbrella, Sri 
Krishna’s arm was its stick, which is held in the 
hand of the bearer of the umbrella- His somewhat 
bent fingers were like the cage inside the umbrella; 
The stretched-out rays of the gems in His rings, 
were as the spokes of the umbrella. The water that 
was falling upon the mountain was as the cloth 
covering the umbrella. 
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ftfff'nrcwta I 

^$1*^ I313W qr^wf wrfq^ n |! 

Holding up the mountain with His mountain¬ 
like arms, as if with the desire of bearing a sportive 
lotus, Sri Krishna seemed to display the former state 
of His subordinate, Balarama, carrying the whole 
earth on bis head. 

Mote-. [As if to show that Balarama's bearing 
the earth also was like that. To display the marvel¬ 
lous sets of His men in the world and honour them 
is Sri Krishna’s nature. 

Seeing Sri Krishna carrying the mountain, 
Balarama also thought that Sri Krishna’s keeping 
all the worlds within Him also, was just like holding 
that mountain in his hand ] 

SfaWTsftlpr 3I5K1 rr<^SJ5<TT !' II 

When Sri Krishna, who is the dwelling place for 
all the worlds, was holding up that single mountain, 
as a young boy, the cowherds were looking at Him 
with very great wonder, at which Balarama, His 
elder brother laughed for their ignorance of His 
greatness, but showing outwardly, as he also 
was one with them who were taken by surprise 


3 i 

3iqig^ II II 
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Being severely struck at the joints by the sharp¬ 
driving showers, the mountain-borne red chalks, mud 
etc., became matted by the downpour of rain 
and flowed down very quickly, mingled with the rain 
waters, which seemed like the flowing of blood from 
the mountain; which was being cut down by the 
pointed tips of Yatna’s swords, namely; the clouds. 

When the streams of rain-waters mixed with red 
chalk were falling down on all sides of the mountain, 
it was like the screen variegated with different 
colours, hanging down on all sides from a canopy. 

85%dRf ^ISR^T* II ^ II 

The mountain, glowing with the fire attending 
the fall of thunderbolts, shone in Sri Krishna's hand 
as the counter-weapon used to eradicate the thunders 
or thunder bolts, desired to be harnessed by Indra. 

« *11^* strife jwwwqnsjfsw^or i 

qfrW*WRWlrtr <35^ II ’V® II 

By sportively holding up the mountain as an 
umbrella, with His tendril-like fingers as its cage of 
spokes, and arm as its holding stick; which could not 
be held up by any other. He showed to the world, 
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as it were that all His wonderful sports were wonder. 
ful like this. 

i 

§#$<!<Tr ^5FT^T !Ttqt M ^ II 

By turning His own strength into the form of 
the mountain, as it were, Sri Krishna prevented the 
attack of the clouds, which with cruel forms and 
colours, appeared like mountain-peaks, able to ex¬ 
tinguish even the fire at the dissolution of the world j. 

*raf ^ i 

As the mountain was lifted up from its very 
foot, how could the cows and cowherds live under 
it ? There must have been deep cavity which would 
be filled up with waters rushing in from all sides!— 
The answer to this is: — 

By the greatness of Sri Krishna, the cavity 
created by the lifting up of the mountain, became 
well-filled up with earth so as to be fit, for cows 
etc., to live under the mountain. By being there, 
the cows could also eat the abundant grass grown 
on the top of the mountain which also became not 
far from them, (as the mouQtain was held up 
inverted ) 

atfsiawffcqftoflf* vm wm fafae wat i 

■hpri n II 
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The streams of rain-waters, falling down densely 
on all sides of the mountain, which had been lifted 
up, shone to the cowherds who were living inside 
without fear, as the fort-wall made of crystals. 

^ formal ararai* i 

Since the mountain at its foot was covered over 
by waters around and the clouds above were perva- 
ing all over the sky, there was no room for the 
rays of the Sun or the Moon to enter inside there. 

So, the God. Krishna, whose eyes themselves 
are the Sun and the Moon, was making day and 
night by opening his eyes one after another, for the 
cowherds. 

Note : [That is to say - When He opened His 
right eye (the Sun) was day, and then the left eye 
Ohe Moon) it was night to them ] 

fonrsiiRi i 

The cows and cowherds were all reflected in the 
body of Sri Krishna which was like a gem-set mirror, 
and therefore seemed as if they were all hiding them¬ 
selves inside Sri Krishna, out of the fear of Indra. 

fsrofd w I* flmww: i 


237 


There was a discussion among some cowherds 
as to why the tender-bodied Krishna alone was 
carrying the mountain and not His elder, brother 
Balarama, Who was even stronger. Then the others 
answered as since it was only the mountain that 
was to be carried then, Balarama permitted his 
younger brother alone to carry it.” If the whole 
earth were to be carried, then we think, that 
Balarama himself would have come forward ” 

Note: [Since Balarama was the Avatar of Adi- 
sesha, who is carrying the earth, this kind of conjec¬ 
ture on their part was right.] 

wi: 11 S* it 

All the blessed trees in the inverted mountain 
were standing with heads down, all seeing Sri 
Krishna alone, as if performing penance along with 
the sages who were engaged in ‘Tapas’ sitting upon 
the branches with heads down, having firmly fixed 
their feet to their branches above- 

if 5 i 

airaTOT mfaX uraw ftfaftiUww n y\ u 

When Sri Krishna was showing the grass grown 
on the ‘top-down’ mountain touching them with His 
hand out of affection, the cows would eat them joy¬ 
fully, with longing for them, somewhat lifting up 
their necks. 
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3TC2Sg^wi3q*l3S3 WWWW rfjfWRnfRl || \% il 

Having entered the beautiful caves which were 
like their own homes, illuminated by the illustrious 
gems and hence rid of darkness, with no cold and 
heat, the cowherdesses felt comfortable, taking it as 
Swarga, obtained free of effort. 

wnwtaniAfsi ii S'* ii 

The cowherds were living there as before under 
the mountain with their wives and children attend¬ 
ing ceaselessly, to their works such as milking 
the cows, and so on, forgetting their former resi¬ 
dences. 

fosrci n n 

The cowherdesses were sporting as they pleased 
as in their own houses, at the foot of the mountain 
being untouched by the wind-swept water-drops, 
(as the place was so extensive) and without the 
striking sound of the two rows of teeth against one 
another, due to shivering. 

TOTft 3 33 II %% \\ 
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When Sri Krishna was holding up the mountain 
as an umbrella; the hunters living in the forest were 
freely wandering in the forest along with the cow¬ 
herds without the fear of clouds in the least. The 
wild animals (like tigers, lions and so on) also, were 
wandering in the forest with the cows without the 
fear of clouds. 

<nt«>raitsi 4 tai^ 11 u 

By holding up the mountain with His lotus-like 
hand, Sri Krishna made it more holy than His 
Chakrayudha; which also he holds with His hand. 
The points of comparison between the two, namely 
the mountain and Chakrayudha, are brought out by 
the words which have double-meaning i.e. Both are 
anjswmtfawiM i e. The mountain has coldness due 
to heavy and sharp-driving showers which fall on it. 
The Chakrayudha too is sharp-edged. Here 
means sharpness. means edge. Both are armr— 
The mountain is * excellent water an 

high sound; so the mountain has the high sounds 
produced by the falling of waters on it, or from it. 
The Chakra is also urart (*w+«) spokes between the 
nave and the ring or felly of the wheel. Both are 

i.e. (sacred) the mountain has become ifa* sacred 
by its contact with Sri Krishna’s hand) Secondly; 
«rf* thunder. It has saved all the Gokula now from 
thunders. This quality is extra in the case of the 
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mountain. Hence, it is said that Sri Krishna, who is 
qg or able in w?g<r’s namely the wonderful creation 
etc of the worlds has made the mountain even 
greater than His chakra both of which are, gif$R’s 
i.e. good looking. 

fa* ^$*3**1* i 

By ascending the lotus-like hand of Sri Krishna, 
the mountain Govardhana attained such splendour 
which was not attained by Meru or any other 
mountain, Hence, it seemed as if all other mountains 
were consecrating it as the king of all mountains, 
by sprinkling waters on it under the pretext of the 
Rain fall thereon. 

mi i 

II SI 

The cowherdesses, being intoxicated as it were, 
by their violent lustful passion, sang in a body, the 
meritorious qualities of Sri Krishna. Their songs 
were echoed in the caves of the mountain which 
was praiseworthy to the cowherds (for the protec¬ 
tion it gave them), and it seemed as if the mountain 
itself was repeating the songs. 

OT OTlftWF 3T3RrlTsfagfl!3 | 
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By holding up the mountain with the machine¬ 
like fingers of His hand, Sri Krishna made the 
cowherds and their wives, who were all protected 
by the mountain, as having enjoyed the happiness 
of living in a bath-room furnished with fountains of 
water, in the hot season, by the rain-waters which 
were pouring down from all sides of the mountain 

*3 lilq: It vs* III 

Sri Krishna is one who has unimaginable 
strength. He is not one who attained Youth 
gradually from boyhood, because He is a Youth 
always. He was only concealing his greatness. As a 
playful young boy, He stood lifting up the huge 
mountain with his fingers, seeing which the cowherds 
thought that was all His strength- They did not 
know that He was the Supreme Spirit with bound¬ 
less strength. 

aisf 3 St TOtyTOm* II VS^ || 

The pretty young cowherdesses who were for¬ 
bidden by their husbands from seeing Sri Krishna, 
were spending even a single second as a Yuga (as is. 
said in very sorrowfully, with¬ 

out seeing Him. But now, the same had the enjoy¬ 
ment of seeing Him well, with the same husbands. 

(when He stood lifting up the mountain.) 

16 
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The beautiful cowherdesses, who were contented 
by seeing and touching His body and praising His 
merits and so on, with no impediment whatever (due 
to heavy rush and also under the pretext of seeing 
the wonder of His lifting up the mountain)-prayed 
for the continuance of the rains in the same manner 
for a long time. (For after the ceasing of the rain, 
they had to go to their houses, having no chance of 
such enjoyment of seeing Sri Krishna). 

Being very severely struck with the sharp- 
driving showers as stout as the wheel of a carriage* 
caused suddenly by Jndra’s fury, for no fault on its 
part, the mountain felt the distress similar to that, 
which it had from Vajrayudha, formerly. 

agriraTsw wnrarit ii ^ ii 

As Sri Krishna who was of full strength, was 
carrying that mountain which was being hit by 
severe strokes of hard showers, on a single finger, 
as a young boy alone, seven days passed as half a 
moment 
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« arcsffltagat 3*115% waifalt *q]sfq i 

rewrarara fa}; jrom* n n 

[It is said that Sri Vishnu dries up all the 
clouds, which bring the whole world under its 
waters as the dissolution of the world, by His breath 
wind alone:— wnfimfrqHiifii: ’gjfamfisssl 

@i% «il wwifih...wte ffcsr l 

fHnT:VT^«lT fwit: JlgWWt ?ja: 1 qlirqq q|fa «« 

an.” So, why did Sri Krishna who is the 
same Vishnu, take the trouble of lifting up the 
mountain to protect Gokula against the rain here ? 
The answer to this question is given in this sloka.) 

Though Sri Krishna was able to dry up those 
clouds by His breath-wind alone, as He does at the 
dissolution of the world, He wanted to remove only 
the pride of Indra by allowing the clouds to exhaust 
all their waters in vain, and to display the greatness 
of the mountain and make it well renowned in the 
world thereby; So He lifted up the mountain. 

Note i- [It is to say— The vanity of Indra who 
got angry at the worship of Govardhana, must be 
removed by making the greatness of the mountain 
alone well renowned.] 

mv* *wi $31 fa 1 

3 RPT qfcfafw 11 < • II 

When a single black cloud (Sri Krishna) stood 
to protect all the cows through a single mountain, 
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all the efforts of thousands of clouds employed by 

Indra, the conqueror of all Mountains, became in 
vain. 

Note : [Here ritenn greatness of Indra is 

clearly implied, nte means mountain, earth, and the 
family to which one traces his origin. In any case 
nta must be honoured and lifted up, for by uplifting a 
single nta (mountain), Sri Krishna saved the whole 
Gokula. The destroyer of all the nta’s (mountains) 
i.e. Indra, could not stand before the saviour of a 
single nta and by a single nta (mountain), so it 
implies that nta in all its senses, must be saved« 
honoured and uplifted.] 

3^1 foil ^1 

*11 (I <5* II 

When his plan of crushing Gokula became in 
vain, Indra was put to shame and fear and came 
to grief also, decrying his position as Indra to be 
simply worthless and tragic. 

^ ii ii 

Though Indra became meek, giving up wrath, 
the clouds showed that they were still sticking to 
the original command of their Lord (Indra), by 
continuing their terrible stone—showers again and 
again, with hatred, as it were. 
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Note:- [it is the nature of soldiers in fighting] 
to continue executing the master’s command, until 
further orders, even after the master becomes calm.. 

Being desirous of seeking protection with Sri 
Krishna, the protector of the virtuous, Indra stop¬ 
ped the clouds of irresistible swiftness and being 
in a mixed state of joy and fear (joy, as his life 
was spared, and fear due to his guilty conscience) 
stood for half a moment being visible in the sky 
alone. 

sranwqfTOrfass: i 
qa wratihi £9 i' 

Being desirous of coming to the earth slowly, 
Indra who had mounted the elephant which resem¬ 
bled a white cloud, shone with his thousand eyes 
which were bright like lotuses, as the embodiment 
of Autumn. 

Sat srani <ma; qiappraatat 1 

When Indra became tamed, the sky also became 
clear again, Seeing which, Sri Krishna, the Lord of 
all souls, whose extra-ordinary sport was un¬ 
impeded weighed the mountain in His hand to place 
it down in its former place. 
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fan*' ft* • 

qqft slfftffcWIi II *\ H 

When the clouds had all disappeared with no 
more loud roars, due to shame, Sri Krishna placed 
the mountain fixing it up firmly in its own place 
without the least strain to his arm, though He had 
stood holding it up for such a long time. 

qfrrcWii fai«n»i3lsfq » 

^ ^ ^ iftCTwnwn 11 11 

Being lifted up (from its very root), turned top- 
down, and placed again in its former place alone, as 
before, the mountain did not have any laxity, by the 
will of Sri Krishna. 

3«lftl li <!<S I! 

When He was no more covered by the mountain 
the young Krishna became clearly visible to the 
Gods, being adorned with drops of sweat Then, 
the Gods showered celestial flowers on Him, which 
were shedding around their fragrance, unenjoyed 
by the people on the earth 

Having seated Sri Krishna on a raised seat in 
a chariot-like cart, the cowherds adored Him in the 
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royal manner standing very elose to Him and 
came to their Gokula with Him along with their 
treasure of cows also, where they amused with them¬ 
selves music (consisting of dance and songs, both 
instrumental and vocal, out of joy.) 

vnmv iid whw 'wsrapira. u n 

All His friends stretched their hands on all 
sides and feeling every part of His body, asked Him 
(with affection), as,- “(Oh, Sri Krishna'.) Are you 

not tired of having carried that huge mountain? Is 

not your lotus-like hand wearied thereby?” 

ffotgMt wrasu » ^ » 

Then, Indra, feeling ashamed, descended to the 
earth by himself from the sky, wherein the pouring of 
ichor from the elephant Iravatha had not ceased, 
and approached Sri Krishna who was putting forth 
a pleasant smile. 

Leading in front the revered Kamadhenu (the 
celestial cow> which had arrived for the auspicious 
bath of Sri Krishna with its milk, by the order of 
Brahma, India said to the young Krishna, who w *' 
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the same as his brother Upendra, with folded hands 
and in indistinct voice, out of shame. 

m mi *4 faiiwisn finfaiftw i 

sfojHiiwft si ifsfarcit: n m n 

Oh, Lord 1 taking to jocular amusement, you 
tempted me to commit this sin, for which you have 
made me repent also, l am utterly destitute. T 
am seeking protection with you. I have given up 
offending you. So I am not fit for abandonment. 

it li II 

You are compassionate even to the guilty 
(persons); you do good to those who have power of 
descrimination between the body and the soul. You 
have taken a vow to do good to all - (the worlds.) 
Those who know the Vedas say that you are the 
Supreme brahman, fit to be worshipped and medi¬ 
tated on by all. 

gw if fafqwl I 

Effort wt drifts li ^ n 

To get or stop the rain is your work alone. 
We are your instruments only, made by you alone, 
for this work. Like various inanimate machines, we 
are made to move by you alone. Hence your sport 
is going on with no, impediment whatever. 
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ntqrqjnR^rq * np 11 u 

Though you appear as a cowboy, deceiving all 
others, by showing yourself as small in incarna¬ 
tions, you are in the most extra-ordinarily exalted 
place named Sri Vaikutha —None other than you is 
able to protect the three worlds, 

swtasf *wr ftqfcaf m foqmif ftfopnirct i 

At the time of calamity, either to the cowherds 
or to Gods (like us), you come down and fulfil their 
desires, with the help of your own compassion only. 

fosj faq q^ 1 

foqq tfiqfqfl qqfo II VS II 

You bear the whole world by your own supreme 
seif (wmirn^T) or free will, and by the body also (as 
said in “*twi «hrl This is known to those who 
know your omnipresent form and also the form lying 
on the banyan leaf at the dissolution of the world. 
So the knowers of your reality do not feel surprised 
at your bearing this single mountain. 

^ qqTfq^qqifato^u \\ 
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Being compelled by all the <cows that have come 
with devotion, from the ‘Goloka’ 1 want to con¬ 
secrate you as Govinda, which isri ght,' as you have 
protected theGokula. 

ftroftwirafai wjatr( ?•*»! 

You had once the name ‘Govinda’ in the sense, 
(nt+fawwin), when as the great Boar, you got the 
earth, lifting it up from the waters, where it was 
sunk. It was accepted also by those who were well 
versed in (Niruktha) (etymological interpreta¬ 
tion of words). Let that auspicious name be 
renowned again, in the sense («uit *itfa** ) 

Note : (fa** is one of the 6 angas of Veda which 
contain glossarial explanation of obscure words, 
especially those occuring in the Vedas]. 

urn ^ i 

n i ii 

You, playing the role of a human being, are 
more worthy of respect to me than as Upendra- (It is 
to say that greatness alone is the ground for honour 
and not being god) So, oh, you, the protector of 
all! Please accept this request of mine joyfully- 
for the prosperity of the world. 

tfh ppjft Mlfo VRiaftmto* 1 
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Saying like this, Indra, the Ruler of the Gods 
thought of the celestial Ganges, as if he was relieving 
Sri Krishna of the fatigue due to the lifting up of the 
mountain (though in fact, He had no such fatigue) 

and showed Him, the river which came being thus 
thought of. 

Note\ [He showed the river, because he was in 
a great hurry to consecrate Sri Krishna, then only}. 

iwt 11 n 

Sri Krishna is by Himself consecrated as the 
paramount Lord of all the worlds- He was now 
consecrated by Indra, the mountain-cutter, as the 
protector of all the cows by the waters of the cele¬ 
stial Ganges, filling the waters in the bell adorning 
his royal elephant, named Iravatha. (i.e. He used the 
bell as the water-pot). 

Note: [Since it is said that Kamadhenu also 
had come for the purpose, we must take that her 
milk-bath was followed by the bath in the waters 
of the Ganges]. 

jfaurcfii? jfad TOraw m°« w 

The consecration waters became blessed by their 
contact with the body of Sri Krishna. Being dren¬ 
ched in those waters, the earth who protects all the 
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SSS, z:xj y xv° b r redofhw 

*i»P« Of Kamsa and so on) ' *” "" ' h ' 

earth, which^sheMuldno| ere ( Verybllrdemome to the 
self was a 

Sti Krishna’s consecration Th fallmg down of 
healthy bath to her ] aters ° D hcr * was as a 

wmm £?*** m *** *w » 1 

* m " fm ” ***• *> gfct* t . s a 

Govtoda b wht e h IOdra k COnSeCra,ed Sri Krishna « 

is secret kept bT e ,h 8 * Pa " ° f “ Vedich >™ 

beiog favoured and seMbHri K T”™’ The " 
"Swarga’ again. y ,n Knshna * he went to 

SFWfofBglr ^ 

PfiRftftjtRUnfgg arqrrgij p (0 ^ „ 

returned'Tf” d ( ° fClOUdS ” amed ' Pusl >kalavarlhaka' 
returned (fortunately) without passing away (i e 

ssrmsr" that they w ° u,d ha - «** 

r “ 8 in r sin8s aad £2 

heskvanrt T ““ eat,h (bright sun-shine in 
the sky and plenty of milk etc on the earth) Here 
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Gokula has two meanings;- (ij The rays of the 
sun. (ii) the herd of cows or the village) 

Seeing this, the elders in the village, Gokula, 
wished for great happiness to Sri Krishna which He 
received joyfully. 

ssTOTOri -sMtawnn* i 

ftsmwf n 

Taking away the frigity of the people that had 
been caused by the cloud-havoc, by the lustre of His 
body, which made the (lustrons) sun-shine also dim, 
and by wearing the pea-cock feathers, which were 
indicative of His Maya, showing that Maya 
(Prakriti) is under His control], Sri Krishna was 
wandering in the mountain, grazing the cows. 

qsw qfoiif qwqili 11 « 

Going up to the top of the mountain which He 
had replaced on the earth as before, and being 
honoured by the multitudes of cowherds who were 
regardless of Indra. He was engaged in sports 
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Siting boyhood> though being the Lord of Gokula 
being assisted by the hunters also, who were dwelling 
in the forest. 

Wii qgf $3: 

rw: furorer §qt1 

f% v wk 

are qrcftfa fm sigwa ifiqp 11 « 

“This son of Nandagopa, though a child is the 
protector of the virtuous people. This mountain is, 
indeed, like Sri Narayana. What can those such as 
Indra, who are other than these, (namely the 
mountain and Sri Krishna) do to us ? (i. e. They can 
do nothing).’’—All the cowherds assembled together 
were singing there; like this; with their wives. 

11 wq.11 
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